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IlepeBon ¢ anrymiickoro u kommentapuii H.H. [lla6anoBa

XapbkoB

MzparenbcrBo «OcHOBa» NpH XapbKOBCKOM IOCYyJapCTBEHHOM YHHBeEpPCHUTETe
1990

Kuwura npencrasnsier co0oit nepBbIii epeBO Ha PYCCKHM S3BIK JIBYX aHIIOS3BIYHBIX paOOT U3BECTHOTO
pycckoro BoctokoBena HO.H.Pepuxa (1902-1960). B mepBblif U3 HHX peyb HAET O HpodieMe H3y4YeHHs
CJIIOHOW CHCTEMbl TAaHTPUCTCKOTO MHUCTHUIIM3Ma. BTopas crarhs — €JUHCTBEHHBIH AHIJIMICKUI MepeBOl C
THOETCKOro mamsTHuKa Oynaumiickoil ¢unocodekoit Mmeican  «Paralokasiddhi», npunamnexamuii nepy
3aMedYaTesbHOTO JIpeBHeHHauKckoro joruka Jlxapmorraper (VIII-IX BB.). B 3TOM TpakTaTte MBICIUTENb
3a/1aeTCsl LEJbI0 JI0Ka3aTh KOHTHHYAJIbHOCTb WHAMBHAYAJIbHOIO CO3HAaHUS M TEM cCaMblM OOOCHOBAaTh
BO3MOXXHOCTh OyAyIIeH KU3HU.

O0e cTaTbu CHaOXKEHBI TOPOOHBIMA KOMMEHTAPUSMU IIEPEBOIUNKA.

JlJi poKoro Kpyra yuTaTenei, uHTepecyromuxcs npodnemamu ¢punocoduu 1 KyasTypsl BocToka.

COIEPYXAHUE

OT INIEPEBO/TYUKA
K N3YYEHHUIO KAJTAYAKPbBI

HAPAJTOKACUIAXHA
CIIACOK VICIIOJb30BAHHOM JINTEPATYPBI
NPUITOXEHHUE

Tlocsawaro smom nepesod moeti WKOIbHOU YUUmeabHUuye aHeIUCKo20 A3blKd —
3o0e Heanosene bypko

OT nepeBoguuKa

[IpennaraeMplii yuTaTento MepeBos ABYX padoOT BblAaromierocs pycckoro BocrokoBeaa HO.H. Pepuxa
(1902-1960) «K wusyuyenuto Kamauakpb» u «Ilapamokacuaaxu» BBITIOJHEH C €IMHCTBEHHOTO COBETCKOTO
W3aHKs M30paHHBIX paboT aBTopa Ha aHriuickoM s3bike . CoOctBennbie pemapku O.H. Pepuxa narorcs B
MOJACTPOYHBIX MPUMEUYAHUSIX, KOMMEHTApUU NEpPEeBOJUYMKA — B KOHLE crtated. llepeBomumkoM coxpaHeHa
JATUHCKAsl TPAHCIUTEPAIUsl OONBIIMHCTBA BCTPEUAIOMIMXCS B TEKCTE TOMOHMMOB M COOCTBEHHBIX MMEH 3a
HCKITFOYCHHEM THOETOSI3bIYHBIX CJI0B. [locimenmHue maHbpl B COOTBETCTBUMU ¢ cuctemoit Yaimu (T. Wylie),
KOTOpast IIUPOKO UCIIONIB3YETCS B COBPEMEHHOM THOETOIOTHH KaK «HE COJepIKalias JUaKPUTHUECKUX 3HAKOB.

[To mpu4yuHe YacTOro MCMOJb30BaHUS B TEKCTE CAHCKPUTCKHUX Mapajieiieil THOeTCKUE TEPMUHBI B
HACTOSILIEM M3/IaHUHU TPAHCIUTEPUPOBAHBI CTPOUHBIMU OykBaMH. [lepeBoquMK HajeeTcs, YTO MPUBEJACHHBIE
UM KOMMEHTAapHUH TMOMOTYT 0Oojiee YeTKOMY BOCHPHUATHUIO MaTepHuaia, M3HAuYalbHO OPHUEHTUPOBAHHOTO Ha
CIIEIIUAJINCTOB.

B xauecTBe npuoKeHUs 3aMHTEPECOBAHHOMY YHMTATEN0 MpeaiaralTcs o0e CTaThi Ha aHTJIMHCKOM
SI3BIKE, TMPEACTABIISIONIIE CO00M OMOIMOTpadUIEeCKyI0 PeIKOCTh.

B nportiecce nepeBo/ia HEOLIEHUMYIO MTOMOIIB B pabote okazanu B. I1. baxymenko (Kadenpa nepeBoja u
anrimiickoro si3eika XI'Y) u 3aBenytomuii Tuberckum donmom JleHmHrpaackoro otaeneHus MHcTHTyTa

* Cm.: Pepux FO.H. Us6pannsie Tpyasl. M.: Hayka, 1967.
" IMapduonosuy FO.M. Tuberckuii mucsMeHHbIH 361K, M., 1970. C. 38-39.



BocTokoBenenuss AH CCCP JI. C. Casuykuii, KOTOpbIe 3aCIyKUBalOT 0co0oi OnmarogapHoctu. Henb3s He
OTMETHUTH JO0O0POKETATEITHbHOCTh, MOHWMAHWE W COJCHCTBHE B W3JIAaHUHM JTaHHOH pabOTBl CO CTOPOHBI
IIpaBnenus CoBetckoro ¢pouna PepuxoB B nuue C. FO.)Kumenega, a Takxke JEJIOBYIO MOMOIIb U
TOBApHUIIECKYIO OANEPXKKY 3. [. [lo3nanckoeo.

K N3YYEHNIO KAJTAYAKPEBI

Baxunocts cucrembl Kanauakpa (Kalacakra)! B penurnosnoii xusnu TubGera O4YeBHAHA U3
HaJM4us MHOTOYHMCIIEHHOHN JIMTEPATYyphl, NOCBAIIEHHOW CHUCTEME, U TOI'0 MOIIHOI'O BIMSHHUS, KOTOPOE OHA
OKa3aja CBOMM yueHHeM Ha Oyaauiickuii mup LlenTpanbHoil A3uu.

BonbIIMHCTBO KPYMHBIX MOHACTBIPCKHX yupexiaeHuil B Tubere u MOHIOJIMM HACTaBJISIOT CBOUX
aZelITOB B 3TOM YPE3BBIYANHO CJIO0XHOW CUCTEME MUCTHIM3Ma. MHOTHME U3 3TUX YUYPEXKIACHUU HMEIOT
crenuanbHble  (aKyJIbTeThl, MpeaHAa3HAueHHble Uil H3ydeHus cucremsl Kamauakpa (Hampumep,
Kanauakpa-gamnan nin DUS-'KHOR-GYI GRWA-TSHANG monacteips Tamunxynno (Tashi-lhunpo) B
[MMuraa3ze, oTHOMMEHHBIN MamaH, OCHOBaHHBIN B 1825 r. mpu MoHacTeipe ['ym6ym B ["anbCy (Kansu)z.
[Iporpamma oOyuyeHHUsI B 3TUX IIKOJaX B OCHOBHOM CXOJHAa C MPOrpaMMoOil TAaHTPUCTCKUX (PaKyJIbTETOB
(RGYUD-KYI GRWA-TSHANG). Ona BKJII04aeT TpeX-4eThIPEXJETHUNH Kypc oOydeHHs, B TEUEHHeE
KOTOPOTO MOHaX-CTYyJAEHT OOpeTaeT TBEpAble 3HAHMS YEThIPEX OCHOBHBIX TAHTPHUCTCKUX cucteM. B
JIOTIOJTHEHME K HUM azentsl Kanmauyakpa-ZalaHoB JOJKHBI OBJIAJIETh BCEMHU CIIOXKHOCTSAMHM HHIUNCKON
aCTPOHOMHUHU M AaCTPOJIOTHM W TOJYUYHUTh OCHOBATEIbHbIE 3HAHUS CAHCKpHUTA (XOTS CEroJHs U PEeIKo
BCTPEYAIOTCSI MOHAXH, KOTOPBIE XOPOILIO UM BIIAJCIOT, HO HE CIIEJyeT JyMaTh, YTO OHU COBCEM IEPEBEIIUCH).
Cucrema Kamauakpa nmpunaanexuT Kk Anyrrapa-iiora tantpe (tu6. RNAL-BYOR BLA-MED RGYUD) —
HAuBBICIIEN U3 YETBIPEX TAHTP (B cUCTEeMax TaHTpusMa. — /. [1l.). OctanpHble CUCTEMBI AHYTTapaTaHTPbI
cnenyromue (tTub./canckp.): GSANG-'DUS / Guhyasamaja; BDE-MCHOG /Samvara; PHY AG-RDOR /

' Kanauaxpa (canckp. Kalacakra — 6yks. “Komeco Bpemenn”: kala — Bpems, cakra — Koneco, Kpyr) — Ha3BaHHE OIHOM W3
ISITH CHCTEM, BKIIIOYCHHBIX B AHyTTapa-iora-tantpy. [lo mpemanuto, ydenne Kamauakpa BO3HHKIO B MH(HYECKOM TOCYIapCTBE
Ilambxama wn B XI B. mponukno B Tuber Omaromaps mnanmure Comanarxe. Tuberckuit Ttepmun DUS-'KHOR
(DUS-kala, 'KHOR-cakra) HarisiiHO MIUTIOCTPUPYET THUIIMYHBIN NPUMEp KaJbKHPOBAHUS — PACIPOCTPAHEHHOIO B THOETCKOU
MEepeBOUECKON TpPaAuIUKU crocoba 3aMMCTBOBAaHUS HMHOSI3BIYHBIX CIIOKHBIX CIIOB HE MNyTeM (OHETHYECKOW ajanTaiuu, a
OyKBaJIBHOT'O IepeBoja Ux yacted. Bpems Bo3HukHOBeHUs1 Kanayakpbl THOETCKAsh XpOHOJOTHYECKAs TPAAULUs OTHOCUT K 878
r. 10 H. 3. (rom Bomsl — OBIBI) M CBA3BIBAaeT ¢ mpomoBeabio 3Tod mokTpuHbl bynmo#t Illakesmynn mapio IllamOGxamsr
Yannpabxaape. JTa JaTa OUYeHb Ba)XkKHA, MMOCKOJIbKY SBJsieTCs] 0a30BOM B CHCTEME JIETOMCUMCIICHHUS, 3aKPEMHUBILICHCS B TPyJax
M3BECTHBIX THOETCKMX WCTOPUKOB M acTpoHoMoB. OHa ompexenuna Apyrylo, HE MEHEE BaKHYIO JATHPOBKY — OTHECEHHE
Bpemenn xu3HU bynnel akesamynnm x 915-834(835) rr. mo H. 3. Bce 3T gaTel HEOOXOOWMO YUYHUTHIBATh, CTaJIKHBAsICh
C XPOHOJIOTHYECKMMH MPUBS3KaMH K HUM APYTUX COOBITHI, MMeBIINX MecTo A0 1027 r., Korjga ObLT BBEJCH MIECTHIACCITHIICTHHH
IUKJI BpPEMSUCYUCIEHUS (CM. TaKxKe IpuM. 4)

2 Tawunxynno (Tawunymno) wimn “Topa cugactesi” (BKRA-SHIS-LHUN-PO) — nHa3sBaHume OONBIIOTO0 MOHACTHIpS Onm3
Muranze (3an. Tubet), rae HaXOAUTCS pPe3UACHLUMA NaHYeH-NaMbl (WK Tawu-namet). Tlocnequuil cuuraercsd MHKapHaIuend Ha
3emiie Oynael AMUTa0XHM, W TOTOMY €ro NYXOBHBIH paHr BBIIIE, YeM Yy Aajaii-laMbl ()KHBOTO BOIUIOLICHHUS OOIXHUCATTBHI
ABastokuTtemBapsl). MoHacTeIps OcHOBaH B 1447 1. ['enayH-ny00M (1391-1474).

I'ymoym (Kymb6ym), “cto Thicsiu (60xecTBeHHbIX) n300paxenuit” (SKU-'BUM) — HazBaHue MECTHOCTH B paiioHe AMJIO
(Boct. Tuber), rae poamiIcs U3BECTHBIA THOSTCKUN penuTruo3HbIN pedopmatop [l30HxaBa. Tak cokpameHHO Ha3HBAKT U
MoHacTeIps ['ymMOym Wkambanua (SKU-'BUM BYAMS-PA-GLING), 1. e. “mup MaiiTpeitn co cra TeIcI9aMHu M300pakeHuit”,
ocHOBaHHBIH OK. 1600 r. mpu mpaBneHun Tperbero aanaid-iambl BOKpYT CyOypraHa, Mo HpeAaHHIO BO3ABHIHYTOTO MaTEpPhIO
[[3ouxaBel B Ha4. XV B. Ha TOM caMoM MecTe, riae B 1357 r. poguncs L{3ouaxaBa (“ObLta mponuTa KPOBh OT €T0 MynKa”).

Momnacteipu B Tubere npencraisiiim coOoil aBTOHOMHBIE yupekaeHHs. VX XpaMbl He SBISIMCH NPUXOJACKHUMHU IS
OKPECTHBIX J>KUTEJIeH, a HaXOJWINCh TONBKO B NOJB30BAaHUU MOHAXOB. MupsiHe A PEIUTHO3HBIX OTIPABICHUNH HUMENTU CBOU
anTapb WIK MOJIMTBEHHOE KoJeco. bonbiiel 9acThio XpaMbl MOHACTBIPEH SIBISUINCH Y4EOHBIMH 3aBEICHUSIMH.

MoHacTeipy, BIJCIOIIME 3eMJICH, Kak MNpaBHiIo, ee He oOpabarhiBaiu, a cJaBajd B apeHay, I[ojydas OpH 3TOM
OTIpENeICHHBI NPOUEHT OT yposkasd. Hapsamy ¢ OOJBIIMMH MOHACTBHIPSIMH, HAaCUUTHIBABIIUMHU JE€CATKH THICSY MOHAXOB,
CYIIECTBOBAJIM W MOHACTHIPH (TOMIIBI), MPEACTABIABIINEG COOONH HEOOJBIINE ITOCTPOHKH, B KOTOPBIX IPOXKHBAIO HECKOIBKO
yenoBek. HecMoTps Ha CBOIO aBTOHOMHOCTh, MOHACTBIPU BCETJ1a ABJISUIMCH B CTpaHE pealbHOM moauTtudeckoi cumoi. Tak, B
1959 r. B TuGere HacuutsiBasock 2700 MmoHacThIpeid, Oonee 10 % HaceneHus B cTpaHe OBUTM MOHAaXH.

Yewm obepHynach s “3anoBeHUKA Oyamu3Ma” KyIbmypHas PEBOJIOLHUS, YUTATEIIb MOXKET ce0e MPEACTaBIATh 10 TOMY JIHUIIb
¢dakry, yto k 1980 r., Gmaronapst y)xe HOBOMY (BEpOTEPIIMMOMY) MPaBUTEILCTBY, B CTpaHEe JEHCTBOBAIO WIJIM HAXOJWIOCH B
CTaJuu pecTaBpaiuu Bcero jJumb 75 (1) MoHACTBIpEi.



Vajrapani; 'JIGS-BY-ED / Yamantaka. Kaxxgas u3 HUX COOTBETCTBEHHO Ha3BaHa UMEHEM MOYUTAEMOTO B
Helt unama (YI-DAM) unu 60xecTBa-mOKPOBUTENS.

MoHaxu TaHTPUCTCKUX JallaHOB OTJIMYAIOTCS AaCKETHYECKUM o00pa3oM JKM3HH U CYpPOBOCTBHIO
nociynrHuuectna. [Ipexae yeM ObITh JOMYIIEHHBIM K OOY4YeHHIO B TAHTPUCTCKUN NallaH, CTYIEHT JOJIKEH
IIPOBECTH HECKOJBKO JIET B CT€HaX MOHACTBIPS, 4acTO NMPU JpYroM (axkyiabTeTe, MOCIe Yero OH JOJDKEH
OBITH CTIEI[MaJIbHO PEKOMEHI0BaH HACTOATEN0 TAHTPUCTCKOIO JalaHa.

O6mupHas nurepaTtypa mno cucreme Kamayakpa HamucaHa B TaHTPUCTCKOM CTHIIE, H300MITyeT
CllelHaJbHBIMU TAaHTPUCTCKUMU TEPMHUHAMU M aJNIETOPUUYECKUMHU BBIPAXKECHHUSIMH, TailHOe 3Ha4YeHHE
KOTOPBIX U3BECTHO TOJBKO MOCBSIICHHBIM. D30TEPUUYECKUI XapaKTep CUCTEMBI, €€ ITyOOKHIl CHUMBOJIHU3M,
TPYAHOCTH B MpUOOpeTeHnH TekcToB Kanayakpbel ¥ KOMMEHTapueB K HUM JI0 CUX IOP MPEHSITCTBYIOT
yUYEHBIM IPOHUKHYTH B TaliHbI €€ JOKTpHUH’. TeM He MeHee 3Ta JUTepaTypa Ype3BbIYAHO BaXHA IS
nzydenus Oynausma lleHTpanpHONW A3WH, MO TOBOAY YETO CHPaBEIJIWBO 3aMeTHN J-p bepronbng
Jlaypep (Berthold Laufer): “bonpmmuii mporpecc B usyueHuu LleHTpanbHOil A3uu Obl1 OB
JOCTHUTHYT, €ciau Obl TpeanoxeHHoe MHow 6 ser Hazax (T'oung Pao, 1907, p.407) Obui0
OCYILIECTBIIEHO, IOCKOJIbKY 3Ta JUTepaTypa TauT KJIOY K MNOHMMaHUIO MHOTUX Mpoliem, ¢
KOTOPBIMHU MBI T€NEPh cTalkuBaeMmcs B 3toi oonactu” (Laufer, T'oung Pao, 1913, p. 590). Ins BepHOTO
NOHMMaHUA HTOW Ype3BbIYANHO cHeuuPUUECKOW ITUTEepaTypbl HEOOXOOUMO 3HAHUE TAHTPUCTCKOM
TEPMUHOJIOTUM B WHJIMHCKOW CHCTEME aCTPOHOMHHU M aCTPOJOruM. B 1enom ke BOIpPOC CHUCTEMBI
Kanayakpa TeCHO CBsI3aH ¢ NpOOIEMON MPOUCXOKICHHUS TUOETCKOTO MIECTUAECATHIETHETO IMKIa®, a
Takxke ¢ npobaemoit lllamOxanel,” 3arafo94HON CTpaHbl, OTKyJa 3Ta CHCTEMA NMPOHKMKIA B MHaAKI0 BO
BTOpPOH NOJIOBUHE X B.

Kpome Heckonbkux pabor mo cucreme Kamawakpa, BkiatwouyeHHbIX B Kanmxyp um TaHIxyp
(Kénjiir u Ténjtir)’, cymecTBoBai, TOBOPAT, LEIBIA PAI COKPAUICHHBIX BEPCHM W KOMMEHTApUEB

* D3omepuueckas (WU BHYTPEHHSS, CKPHITas, TaliHas) 4acTh NOKTPpUHE Kanauakpa mepenaBanach HEMOCPEACTBEHHO OT
HACTaBHWKAa K YYCHHKY. DBHEIIHIOI e, OTKPBITYIO (9K30mepuyeckyro) 4YacTh YUYCHHS TMPEACTABISLECT MHOTOYHCICHHAS
KOMMEHTAaTOpCKasi JUTepaTtypa, MpeIHa3HaYaBIIasCs KaK JJi MpoIaraHabl caMOW IOKTPHHBI, TaK W JJS PacHpOCTpaHCHHUS
CpeM BEepYIOIINX IIOBEPXHOCTHBIX 3HAHUH M PEKOMEHIAINH B PUTYAIbHO-00PAI0BO TpaKkTHKE

* lecmuoecamunemmuii yuxz, padwxyH (RAB-BYUNG) — neroucuncienne, HadaBmreecs B Tudere B 1027 1. (rog OrHs —
3aiina, xoraa mo npexanuto B [IlamOxane Ha MpecTo BCTYIIWI KyJIUKa-uMIepaTop mo umeHu Cypbs).

PabwkyH npeacTaBiseT co00# MATHKPATHOE MMOBTOPCHUE IBEHAANATUICTHETO IMKJIA, CHMBOIMYECKH Ha3BAHHOTO MMEHA-
MU JKUBOTHBIX, TOOYEPEITHO COUCTAIOIIUMHUCS C MATHIO CTUXUIMHU-TICPBOAICMCHTAMH B CJICAYIOIICH MOCICIOBATCIIEHOCTH:

[TepBoaeMEHT-CTUXUA30THAKATHHBIN

3HaKOronp3emisKene3o0Boma/lepeBoOMESALCAGSCHUSHINO3asiy yos113253749]1pakon 'brug5021426383mes
sprul513152739Jlomans rta4052416280Bua  lugd1535172906e3bsHa spreu304254618IItuia  bya314355719Co0axka
khyi203244568CBunbs phag213345579Memmb byil022344658bsik glang1123354759Turp stag6012243648]]BenannaTepuanas
cUCTEMa 3TOr0 30JMaKaJbHOTO Kpyra CBOMM IOsIBJEHHMEM o0si3aHa ABeHaIUAaTHIETHEMY mnepuoay oOpamienus lOmnurepa mno
SKJIMIITUYECKOMY MOSICY, KOTOPBIH M OBbLI pa3JesieH Ha ABEHAALATh PABHBIX OTPE3KOB — “JOMOB” TOTO WJIM MHOT'O KMBOTHOTO.
JpyruMu cinoBaMu, Ha3BaHME TOAA OIPEACISUIOCh MECTOHaxoXkAeHHeM FOnuTepa B TOM MJIM MHOM CEKTOPE 30AMaKaIbHOTO KpyTra
SKIIMNTUKU. BitoueHne B cucTEMy JIETOMCUNCIICHNSI CTUXUI-TIEPBO3IIEMEHTOB — SIBJIEHHE O0Jiee MO3JHEe.

Tax, narmr 1990 r. nmpuxomutcs Ha geTBepThIil roq X VII padwkyHa, T. e. rox Xeneza — Jlomanu.

> B cpssm ¢ OTCYTCTBHEM TPSAMBIX JOKa3aTeNbCTB cymiecTBoBaHusa [llamOxaner (carckp. Cambala, Tn6. SHAM-BHA-LA)
OOJIBIIMHCTBO COBPEMEHHBIX YUCHBIX CKJIOHHBI CUMTATh e¢ (haHTacTH4eckol cTpaHoit. OJHAKO HEMAo U TAKUX HCCIeJ0BaTelei,
KOTOpBIE OTCTaWBAIOT Ty TOYKY 3peHHs, yTo moxa lllamOxanoii mogpasymeBanach Kakas-TO peajbHasi CTpaHa K CeBepy HWIH
ceBepo-3anany ot Muauu. Cm., Hanp.: [ ymunes JI.H., Kysneyos 5. 1. 1lllambxana B nereHaax u ucropuu // Asus u Adpuxa.
1968. Ne 5; Jlamouncypsn 1]. Heckonwsko cioB o Kamauakpe //Studica Mongolica (Ulan-Bator). 1978. V. 3(13). Fasc. 8; Kan
Trul Rinpoche, Ga-je. A Geography and History of Shambhala // Tibet Journal. 1978. V. 3. Nr. 3. P. 3-11; Shambhala
Occasional Papers of institute of Tibetan Studies (London). 1971. Nr. 1. January; 1973. Nr. 2. July.

6 Kanoocyp u Tanoxcyp (BKA'-'GYUR, BSTAN-'GUYR) — Ha3zBanus aByx cobpanuii Tuberckoro Oyanuiickoro Kanona.
Kanoocyp (6yxs. “Ilepemaua orkpoBeHus”), HacuuThiBatomuid 1083 coumnenwmit (B 100-108 T.), mo THOETCKOW Tpamuuuu
cuntaercs cobpaHueM NOIMHHBIX cioB bBynner Illakesmynu. KaHIKyp momyckaeT BapuaTHBHOCTH JICJICHHH Ha CEMb,
ONMHHAJIATh WIKM TpU oTxaena (cM. Takxke mpuM. 11). Haubonee pacnpocTpaneHo cemuusneHHoe aenenune Kanmxkypa. bonee
MOJIOBUHKI ero 3anuMmaroT S5-it otaen (“Cyrtpa” — 20-30 T.) u mocnennuit 7-it otaen (“Tantpa” — 22-24 T1.). 225-TOMHBII
Tanmxyp (0yxs. “Ilepemaua TonkoBaHMi”) mpeacTaBisieT coO0OWH OOMMPHBIM KoMmeaumyM TonkoBaHui k Kanmpxypy. O0a
cOOpaHus BKIIOYAIOT MEPEBOBI C CAHCKPUTA TPYAOB MHIUICKHUX CXOJACTOB, @ TAK)KE IMEPEBOJBI C KUTAHCKOTO M OPUTHHAIBHBIC



Kanauakpamynarantpsl (Kalacakramilatantra), aBTOPCTBO KOTOpPBIX MPUIHUCHIBAIOCH PA3ITHYHBIM
npaButensMm [llamOxanel. Otm paboThl WMenw XoXkJaeHue B MHauW B TEUEHHE TIEPBBIX CTOJICTHI
pacnpocTtpanenus cuctembl B llentpansHoit WMuaum u Tubere, um Ooyiee MNO3AHHE KOMMEHTATOPHI
KamayakpaMmynaTanTpsl omMpaguch B CBOUX TpyJax KaK pa3 Ha T€ KOMMEHTapHH, POJAUHONW KOTOPBIX
cuurtanace Ilam6xana. (CymecTByeT mno KpaiiHedl wmepe oauH Tekct B KaHmxype, KOTOpPBIH
cunrtaerca nepeBogoM pykomucu w3 lllamOGxampl Ha THOeTckuit s3pIK. TekcT o3armaeineH ‘“‘Bhagavan-
Vajrapaniguhyabhidecatantraraja”, cp.: Beckh: H. Verzeichnis der Tibetischen Handschriften, p. 88). Llens
HACTOSIIIMX BBINIYCKOB — JaThb IEPEBOJbI HEKOTOPBIX TEKCTOB THOETCKUX HCTOPHUYECKUX COYMHEHUH,
Kacaromuxcsa JokTpuHbl Kamawakpa u mapcra lllamOxasibl, 1 TeM caMbIM MOJIOKHUTh HA4ajo MyTH K
NepeBoJly M MOApoOHOMY KOMMeEHTHpoBaHUIO KanmayakpaMynaTaHTpbl M JPYTHX TEKCTOB, BOIIEIIIUX B
Kanmxyp u Tanmkyp. bonbmuHCTBO THOETCKHMX HMCTOPUYECKHUX COUYMHEHUNW THUIMA YOHWKYH
(CHOS-BYUNG) copepxar rnaBel gokTpuHbl Kanawakpa, wu3o0unyionue CBEICHUSIMH O €€
pacnpoctpanenuu B Unauu u Tubere. B npomom Benukue aBToputeTsl B Oy auiickoit uepapxuu Tubera u
MoHronnu 3aHMMaIuCh COCTaBIEHHEM KOMMeHTapueB Ha KamadakpaTtaHTpapaaxy, KOTOpble OCOOEHHO
Ba)XXHBI JUISI TPAaBUJIBHOTO IMOHUMaHHUS caMOW JOKTpUHBL. KoOHE4YHO, OOJBIIMHCTBO YOWUKYHOB HIIH
UCTOPUM peauruil mcye3nu K HACTOSIIEMY BPEMEHH, HO MHOTHE W3 3THUX NMPOU3BEJECHUN A0 CHX MOp
coxpaHunuch B Tubere, oJHAKO HHM OJHO K3 HHUX elle He mepeBeaeHo. Takum obpazom, mepen
YUYEHBIMU CTOUT 4YpE€3BBIYAWHO TpYyJAHAas 3ajJadya NPOHUKHOBEHMS B TaWHBI 3TOM Saneta Sanctorum
CeBEepHOTO Oyaau3ma.

Benukuit tuberckuii ucropuk bynon-Punuen-ny6 (BU-STON RIN-CHEN-GRUB, 1290-1364),
HanucaBmnid 3HamMeHUTHIM ucropuueckuii tpya “BDE-BAR GSHEGS-PA'T GSAL-BYED CHOS-KYI
'BYUNG-GNAS GSUNG-RAB RIN-PO-CHE'l MDZOD” (1322), u3BecTeH Kak aBTOp KOMMEHTapus
Kanauakpatantpapaaxu U OJeCTALMI NPOMOBEIHUK yueHHs. B Hadasie cBoel AesITeIbHOCTH OH CJeI0Bal
(myxoBHOW) Tpamuuuu Pa-momzaBel (RWA-LOTSABA, XI B.), HO mo3%e cTajl NMPEEMHUKOM TPaaULINN
bpo-nomnzaser ('BRO-LOTSABA, XI B.), yuenuka u copatHuka Coma-nHatxu (Somanatha). IlepeBon
“Uctopun O6ynnuzma” by nona (by Tona) upiHe omyOnukoBan a-pom E. Ob6epmumnepom (Part I,
Heidelberg-Leipzig, 1931).7

Bropeim Benukum yueHukoM I[[3onxaBel (TSONG-KHA-PA, 1357-1419) Obin Kxaiiny6-I'amor-
bancanr (MKHAS-GRUB DGE-LEGS DPAL-BZANG, 1385-1438), 3aMeuarenbHblii YYE€HBId U
KOMMEHTaTOp NOKTpuHBI Kanmauakpa, HacTaBlIieHUs B KOTOPOW OH moyiydusl oT camoro I[3oHxaBbel. Emy
OPUHAUICKUT MHOroToMHBIH koMmMmeHTapuil Kamawakpsl ('GREL-CHEN), 3aBepmennsiii B 1434 1.
[Tocnennuit 3aHMMaeT 3HaUUTENIbHYI0 YacTh ero cym6yma (GSUNG-'BUM), T. e. cobpanusi COUnHEHUH,
uznanHoro B JIxace. CnemyeT OTMETHUTh, 4TO OOJIBIIMHCTBO mocienyromux pabotr mno Kamawgakpe
OCHOBBIBA€TCSI UMEHHO Ha 3TOM KOMMEHTapuu. B Hacrosuiell cratbe Mbl JaguM TEpPEBOABl HEKOTOPBIX
OTPBIBKOB U3 HEro, KacaloUIuXcs pacupocTpaHeHus yueHus B UHAUM U UCTOPUU €ro NPOHUKHOBEHUS B
Tuber. (Tom KHA cym6yma MKHAS-GRUB-RJE.)

CrnenyromuM BaXXHBIM HCTOYHHMKOM Mo uctopuu Kamawgakpsl siBiasercss counHeHue ‘“J[30Tap-oH00”
(DEB-THER SNGON-PO) wmm “T'onyObie AHHamber”. B 3TOM HCTOpHUYECKOM Tpyze, KOTOPHIA Hamucal B
1478 r. Toii-nomzaBa lllonny6an ('GOS-LOTSABA GSHON-NU DPAL, 1392-1481), umeeTcs Leblid
pasgen (THA), mocBsmeHHBIH HUCTOpUM paclpocTpaHeHus AOKTpuHbl Kamauakpa Bmimote no XV B.
(M3BecTHBI TpU U3JIaHMUS 3TOH BaXXHOW pabOTHI, MPUYEM OPUTHMHAIBHOE H3JaHHE MOTHOJI0 BO BpeMsd
HenanbCKo-TuOeTcKoi BoMHBI 1791 r.; BrOpoe m3manue Obuio mpennpussTo B MoHacTeipe KUN-BDE-
GLING B JIxace; tperbe — Haxoautcs B (MoHacTeipe) ZORGE-GOMPA 6113 OrpoMHOr0 MOHACTBHIPS
Jlabpan B Amao.) B nameit pabore mbl Oyaem mnonb3oBaThes uzgaHueM mMoHacThips KUN-BDE-GLING.
[Tepeson kuuru THA Gyzer ony6IMKOBaH B CIEAYIONIEM BBITYCKE XypHaia.®

THOETCKUE COUYMHEHHUS.

Hapsiny ¢ penmnrnosno-¢minocodckumu tpakratamu B Kang-xype u TaHDKype UMEIOTCS COYMHEHHS MO TEXHHUKE, MEIUINHE,
aJIXMMUH, My3bIKE. Bpems iepeBoioB U CO3/1aHUSI MHOTUX COUMHEHUN npuxoautcs Ha nepuo IX — XIV BB. Tanmxyp pazaeneH
Ha nBa oomupHbIX otxaena: Jo (ormen “Cyrpa” — 137 1.) mu Uxyn (otmen “Tantpa” — 88 1.). B mocieqneM npepcraBieHbl
Bce 24 TaHTpHUCTCKHE cUCcTeMBI, TpuiyeM Kanauyakpa 3aHUMaeT B HEM ISITh TOMOB.

" Bu-ston. History of Buddhism / Transl. from Tibetan by E. E. Obermiller. Vol. I, II. Heidelberg — Leipzig, 1931-1932.
8 IlyOnukanus sToii pabGoTel He Obuma ocymectBiena. K 1946 r. (Harrap, Kyny) FO. H. Pepux 3aBepumiaer cBoi
nonHbEIN nepeBof “I'omyOpIXx AHHAJIOB”, KOTOPHIH HECKOJBKO JIET crmycTa Opul omyOnmkoBaH B KampkyTrre (Cm.: Roerich G. N.



Tpyn ussectHoro aBropa XVI B. Ilagma-Kapno CBRUG-PADMA DKAR-PO) “CHOS-BYUNG
BSTAN-PA'l PADMA RGYAS-PA'T NYIN-BYED” conepxuT riaBy O pacnpOCTpaHEHUU JTOKTPHUHBI
Kanauakpa B nmapctBe lllamb6xana (cMm.: “CHOS-' B YUNG” Oyranckoro u3ganus, j. 64-70) u rnaBy o
pacnpocTpaHeHuun yuenus B Tubere (Tam xe, 1. 126-130)".

Benukuii tOerckuii yuenslii Tapanarxa (Taranatha / KUN-DGA' SNYING-PO, poxn. B 1575 r.)
Hanucan 3HameHuTyo “Ucrtopuro oygauszma” (“RGYA-GAR CHOS-'BYUNG”) B 1608 r. (nepeBeaena Ha
HeMmenkuil a3b1k Hluduepom u uznana B [lerepdypre B 1869 r.). Tapanarxa paBHO U3BECTEH U KaK aBTOP
oTAenbHBIX pabot mo Kamavakpe, a takxke “nyreBoauteneit” (KHRID-YIG). Mbl octanoBuMcs Ha
ero KHRID-YIG B oaHo#t U3 Oyaymux riaB 3TOH cepuu.

BaxHbIM MCTOYHMKOM B M3y4deHHH cucTeMbl Kamadakpa mpeacTaBiseTcss OOMMPHBIH KOMMEHTapuil K
Hell, aBTOpoM KoToporo siBisiercs nandeH Jloocan-Yoirwku-Uxanmnan (BLO-BZANG CHOS-KYIT RGYAL-
MTSHAN, 1571-1663). OToT Tamwu-iamMa Hamucana 4YeThIPEXTOMHBIA cyMOyM, KOTOpBIN OblJ HameyaTaH B
TamunxyHrmo.

“BAIDURYA DKAR-PO” unu “bensiit Bait-nypss” (canckp. Vaidiirya — Ha3BaHue MuHepana. — H.
Ill.), cocrtaBineHHblii B 1687 r. TtuOGerckum perentom Canwxkai-Uxamio (SANG-RGYAS RGYA-
MTSHO), sBasercs TpakTaTOM IO XPOHOJOTHM M AaCTPOHOMHMHM U BKJIIOYAET KpaTKoe OINHCAHUE
cucteMbl Kanauakpa, a Takxe nepedeHnb npapurteneit [llam6xansl (1. 5-10 nxacckoro u3ganus).

“DPAG-BSAM LJON-BZANG™’, uznannsii C. Y. Jlacom B Kanekytre B 1908 1. — counnenne SUM-
PA MKHAN-PO (poa. B 1704 r.).

KLONG-RDOL BLA-MA NGAG-DBANG BLO-BZANG (poa. B 1719 r.) B cBOeM cymOyme naer
KpaTkoe onucanue napcrBa lllamOxanel W pacmpocTpaHeHHs AOKTpuHbI Kamauakpa (cymiecTByeTr jaBa
U3JIaHUS €T0 IBYyXTOMHOTO cOOpaHusi COUMHEHUH, onyoinKkoBaHHbIX B JIxace u Ilekune).

[TomrMo MHOKECTBa TpyZoB 1o cucreMe Kanayakpa U KOMMEHTapueB K HUM CYIIECTBYET OCOOBIi
paspsia IuTepaTyphbl, MOCBANIeHHON onucanuio nyTtu B lllam6xany. TpakTaThl Takoro poja U3BECTHBI
kak LAM-YIG (ommcanume mpoporu). OauH Hu3 Takux ‘“myTeBoauTeneii” oOHapyxkeH B TaHIKype
(o3armaBnen Kalapavatara / KA-LA-PAR 'JUG-PA). OtoT tpyn aBTopa mo mmenun Amoghankuca (DON-
YOD LCAGS-KYU) nepeBenen Ha tuberckuih ¢ pykonucu u3 Hemana (P. Cordier, Catalogue du
Fonds Tibetain, vol. III, p. 515).

Haubonee u3BecTHbIM omnucanueM napctsa Illamb6xana sBasercs SHAMBHALA'l LAM-YIG B
counHeHuu Tperbero nmanueH-namol Jlo6can-Emeit (BLO-BZANG DPAL-LDAN YE-CES, 1740-
1780). Iloxoiueiii mpod. A. I'pronBenens (Albert Griinwedel) omyOnukoBanm HEMEIKHU TEPEBOJA ITOTO
tekcta B Abhandlungen der Kon. Bayerischen Akad. der Wissenschaften, vol. I1I, 3, Miinchen, 1915.

HexoTtopeie uccinegoBarenu nomnaraioT, 4to 310T SHAMBHALA'T LAM-YIG counHun Benukuid
nama STAG-TSHANG RAS-CHEN (XVII Bek).

H-p b. Jlaydpep (cm.: T'oung Pao, 1907, p. 404) naer nepeBos JOOONBITHOIO OTPHIBKA U3
“myreBomurens” B [llamOxany, kotopsiii on gatupyet XIII B.™

Onucanue I[lamb6xansr (SHAMBHALA'l SHING-BKOD-PA) takxe oOHapy>XeHO B THOETCKOM
dboume OmOMMoTekn ['HMMamaiickoro Hay4YHO-HCCIEAOBATEIHCKOTO HHCTUTYTa. JTa aHOHHMMHas pabora,
HalMCcaHHas MPEJNoJIOKUTENbHO rae-To B 3amagHoMm Tubere, 6asupyercs Ha 'GREL-CHEN aBTopa
Kxaiiny6-wx3 (MKHAS-GRUB-RJE) u Ha KoMMeHTapuu K HeMmy naHueH-lambl JloOGcan- Yoi-uxu-
Kannana. IlepeBon orpreiBka u3 'GREL-CHEN Kxaiiny6-wks Oyner omyOiMKOBaH B HAacCTOSIIEM
BBIITyCKE.

The Blue Annals. Vol. I, II. Calcutta, 1949, 1953)

" Llandop Yoma oe Képéwu (J.A.S.B., vol II, 1833, p. 57) mepesen oTpeIBOK M3 uoiwkyHa Ilagma-Kapmo, aBTopa
MHOTOTOMHOTO cyMOyMa, uznanHoro B byrane. IleqaTHble HOCKM W3JaHMS MOTHOIN BO BpEMsl 10oXapa, MO3TOMY 3TH KHHUTH
Ype3BBIYAHO PEIKH.

’ “Haccam-uoconcan” — KpynHEHIINMH TAMATHUK THOETCKOM HCTOPHYECKON JIMTEPATyphl, COCTABIEHHBI MOHIOJILCKMM y4EHBIM
Cymba-Xam60 (1704-1788). B HeM aBTOp ONHCHIBACT PEIUTHO3HO-TIONIUTHYECKYIO wucTtopuio WMumuu, Tubera, Kurtas u
Mosnromuu. Ucropuio rocymapersa (wxan-pad) u ucroputo penuruu (doitmxyn) Cymba-Xam6o m3naraer ornensHo. [lepeBon Ha
PYCCKHIl $3BIK 3TOTO Ype3BbIYaHO HH(MOPMATUBHOTO HCTOPUYECKOI'O MaMSATHHKA B HACTOsIEe BPEeMs OCYLICCTBISIETCS B
Bbypsatckom ¢unuane Cubupckoro ornencauss AH CCCP non pykoBoncTBoM u nipu Beaymem yuactuu P. E. [lybaesa.

™ Laufer, ibid, p. 406: “GLOS-SLONG mandala (7)” B ero mepepoje cieayeT ObITh HPOYUTaHHEIM Kak BLOS-
BLANGS (“co3pmannsbiit pazymom”). OtoT Tepmut Berpeuaetcs B 'GREL-CHEN (MKHAS-GRUB-RIJE), CHOS-'BYUNG
(PADMA DKAR-PO) u 8 SHAMBHALA'l SHING-BKOD-PA.



W3no0xeHHbIH BhIIIE MIepedYeHb TPYAOB, O€3yCIOBHO, HE MPETEHYET Ha MCUEPIIbIBAIOIIEE OMMCAHUE BCEX
cymecTBytomux TekctoB o [llam6xane. Hampumep, roBopsT, 4To TOIBKO B 00iacTi KxaM mMeeTcst HECKOJIBKO
pabot Tuma SHAMBHALA'l BYANG LAM-YIG, HO pa3bICKaTh X OYTH HEBO3MOXKHO.

Boo6mie, mouck moporu B [llamOxany u gyxoBHOE OOIIEHHE C €€ BIAJBIKOW OBIJIO BCETJa MPEeIMETOM
0co00Oro MOYMUTAHHUS U PBEHHUS B Cpeje THOETCKUX acKETOB M CBATHIX. MHOXECTBO YCTHBIX NpelaHui U
JIETeH 1 CKOTIUJIOCH B T€YEHHE CTOJIETUI BOKPYT ATOM MpoOIeMBbl, CKphIBasi 3a CO00I €e HICTUHHOE 3HAUYEHHUE.

[TepBeiM ynomunanuem IllamOxanbl y 3amagHbIX aBTOPOB SIBUJIOCh, KaK MHE JIyMaeTcsi, COOOIIEHHE,
clelaHHOe JIByMsi Me3yuTckuMu Mmuccuonepamu Credpenom Yauemnoit um Jlxonom Kabpamem (Stephen
Cacella, John Cabral), koTopsie Bo BpeMst cBoero nocemienusi byrana B mouckax noporu B Karaii (Cathay)
y3HaJu O cyuiecTBoBaHUU cTpaHbl [llamOxansl rae-to Ha ceBepe U B 1627 1. pemmin OTIpaBUTHCS B
Tuber ¢ nenvto BeICHUTH NyTh B I[lamOxamy. K coxaneHuio, Bce cBeIeHUS 00 HMX OIKCIEIUIUH
OTpPaHUYEHbI JBYMs NMHUCbMaMH, JTaTUPOBAHHBIMU COOTBETCTBEHHO 4 OKkTs0ps 1627 r. u 17 uronsa 1628 r.
[Tocnennee nucbmo ornpasun Otery [>xon Kabpanes, B KoTOpoM OH pacckas3biBaeT 00 MX MpeObIBAaHUU B
[lentpansrom Tubere.”

[To npubsiTuun B bytan ux paccupocsl o nmytu B Katait umenu mano ycnexa. “Ho cymectByet
Kakas-To ctpaHa, — oTrMmedaer Credpen Yauemra, — oyeHb HM3BECTHasl 3/1€Chb, KOTOPYIO Ha3bIBAIOT
Xembala (Cambhala), koTopas rpanuuuT ¢ apyroi, HazsiBaemoit Sopo (SOG-PO), Ho Kopoab He
MOT JaTh HUKaKHX CBEJIEHHUH O ee BepoucnoBeaaHuu. S momararo, 4to 310 Kartaii, mockonbKy cTpaHa 3Ta
OuYeHb OOJbIIasi, a TpaHUYAIlas C Hel CTpaHa €CTh HM YTO MHOE, Kak Tartar, 4TO COOTBETCTBYET TOMY, KakK
Karaii npencraBnen Ha kaprax. To, uto Ha3zBanue Karail 3mech HeBeJOMO, €Ile HHUYEr0 HE
JIOKa3bIBaeT, NockonbKy HU Kurtail, Hu Tatapuio, Hu TubGeTr TyT Tak He Ha3bpIBalOT: KuTail HMEHYIOT
Guena (RGYA-NAG), Tarapuw — Sopo (SOGPO), a Tubet — Potente” (Wessels, ibid., p. 144).

Hamepesmuce nponukHyTh B IllamOxamy, Yauenna ormpaBuics B nyTh U3 Jxapma-pamgxu (B
byrane). Emy ynmanocs movitu nmumpb no Illuraaze (Gigaci / Shigatse), u ToipbKO B SHBape CIEAYIOUIETO
roga Kk Hemy BHOBbL mnpucoenunumics Oteny KaOpanp. O0a oHHM, NOJKHO OBITH 3aMETHIIM, YTO
[Mam6xana u Karail He onHa W Ta K€ cTpaHa, NOTOMY Kak B CBOEM KpaTKOM OIMCaHUM KOPOJIEBCTBA
Ucangue (U-TSANG) Oren Kabpans ykazan: “Illam6xana (Xembala), mo-moemy, He Kartaii, a To, 4yTo
Ha HamwuXx KapTax Ha3BaHo Benukas Tartapus” (Wessels, ibid., p. 155).

Briocnencteuu k mpobieme Tuberckoit xpononoruu obpamancs ['mopru (Georgy) B cBOeM Tpyae
“Alphabetum Tibetanum” (1762 r1.), BOCIpOM3BOJs €€ JOBOJbHO HETO4YHO. I[lepByr0 m0OCTOBEpHYIO
uHpopmanuio o TuOeTckoM mectuaecsaTuieTHeM nukie naer Ilammac (Pallas) B cBoeil 3ameuaTenbHOU
kaure “Samlungen historischen Nachrichten tiber Volkenschaften” (St. Petersburg, 1801). Bompoc o
niecTuecaTuiIeTHeM nukie u naperse llam6xana moguumanu 3arem lllangop Yoma ne Képémmu B cBoei
“Tuberckoit rpammatuke” (Grammar of the Tibetan Language. Calcutta, 1834), MuccuoHepsI-na3apucTh
I'tok u ['a6s (Hue, Gabet) B “Traveils in Tartary, Tibet and China (1844-1846)”. Routledge, London,
1928, vol. II, p. 268 ff u E. Schlagintweit B “Buddhism in Tibet”, 1863. Ko BceM npuBeneHHBIM BBIIIE U
HEKOTOpPBIM JpyruMm Oojee paHHUM paboTaM MO 3TOM TeMe MblI eme oOparumMcs B OyayIIHuX
BBINTYCKaX JAHHOI'O MCCIEJOBAHUS.

Hcropust nepsoit nponoBeau noktpunbl Kanauakpa byanoit [llakpsimyHu xopomo u3zBecTHa. Eme
Yoma ne Képému npuBoaut ee B cBoed “Tuberckoil rpammartuke” Ha c. 192, u mo3ToMy HeT
HEO0OXO/IMMOCTH TMOBTOPATH ee 31ech. Kxaif-ny6-ux» B cBoemM kommeHTapuu ('GREL-CHEN) nmpuogut
HECKOJIBKO BepCcUil TepBOoW mpomoBenn AoKTpuHbl Kanauwakpa Bynanoi. KoHewuHo ke, B WX pa3nuuMsax
OTpPA3MIIUCh pa3Hble Tpaauuuu, ObiToBaBmKe B Muauum m Tuberte. Kaxaoil M3 HUX cleHa mepBoii
nponoBenn Kamauakpel nokanusyercss y Benukod crynsl Ilpu-/{xanssikataka (Cri-Dhanyakataka).
Kpatkuit kommentapuii ('GREL-CHEN, fol.18), wnanucannsiii Awuanarapoxoii (Acalagarbha),
CBUJIETEIBCTBYET O TOM, UTO y4yeHue mpoucxoauyio u3 [lambxansl, u uto maps Cyuanapa (Sucandra)
ciyman ee y Illpu-/Ixanssakataku. Heumaban-Emeit (NYI-MA-DPAL YE-SHES) B cBoeM koMMeHTapHuu
('GREL-CHEN, fol. 18) yrtBepxnaaer, uto bynna mnpomoBenoBan IOKTPUHY COOpaHMIO, >KEJIaBUIEMY
MOJIYYUTh HACTABJIEHUS B pPa3IN4HbIX TaHTpaX. CorinacHo TpaauLMsIM, NIPelaraéMbIM B CBOMX COUMHEHUAX
Pa-nouzasoit u bpo-nouzasoi, bynna nponosenoBan yuenue y llpu-/[xanpsakaTtaku B roj CBOEro yxoja

"0O6a nuchbMa npencrtaBiensl B uiganuu: C. Wessels' Early Jesuit Travellers in Central Asia, 1603—
1721, the Hague, Martinus Niihoff, 1924, p. 314 ff. Appendix II and III.



u3 xxu3Hu. TeM He MeHee Kxalay0-uks oT3bIBaeTcs 00 3TOM yTBEP)KAECHHHM KaK HEBEPHOM U MOTOMY He
sacmyxkuBatomieM BHuMaHusg ('GREL-CHEN, fol. 18). Cormacao emy ('GREL-CHEN, fol. 19), BepHa
Ta TpaauLus, YTO MOBECTBYET O HepBoil mpomnoBenu NokTpuHbl “Koneca Bpemenu” bynnoit 6mu3
crynsl Hlpu-JIxanpsikataka nocie Ero Haussiciero Ilpocsernenus. Cydannpa xe, Bnaabpika [HlamOxansl,
qy10AeHCTBEHHBIM 00pa3oM NpHOBLT K MECTY MPOMOBEIM B COINPOBOXKICHUU LAped AEBSHOCTA IIECTH
nposuHIMi [IlamOGxanel 1 MHOXKecTBa 60aXHCAaTTB, 1PBOB U acypoB. Cyuanjape, mo MmHeHuIo Kxaiiny6-
YK3, U NMPUHAAIEKHUT aBTOPCTBO nepBoil Kamauakpa-mynartantpel. EMy Takke NpPUNHMCHIBAIOT H3JI0KEHUE
COKpaIlleHHOro BapruaHTta MynaranTpsl U cocraBieHue komMmeHTapus B 60 000 mnoxk. Ilepen cmeprtsro
Cy4anzpa NocBATHII B TAMHCTBO ITponosenu nokTpuHbl Kanagyakpa csoero csiHa LHA'l DBANG-PHYUG, u
C TeX IOp YYEHHE IepeaaBalioch KaxaoMy mnocienyronieMmy Biaabike lllamOxansl. ¥V Hac eme Oyner B
JAJbHEWUIIEM BO3MOXKHOCTb BEPHYTbCS K OTOW TEME€ INIPU PACCMOTPEHMHM pPaA3IUYHBIX CIHCKOB
(XpOHOMOrHYECKHX TaOmuI napcTeoBanus. — H. I1].) kynuka-ummeparopos napcrsa lllamoxana'®.

TakoBa serena o nepBoi npomnoseau AOKTpUHbI Kanadakpa. Tak ke TpyJHO FOBOPHUTH IOKa O TOM,
umeer au Kamauakpa kakoe-HHOyIb OoTHomieHHE K JpeBHed cucteme KamaBama (Kalavada) u ee
MPAHCKOU Mapaiienu — 3epBaHUTCKoM cucteMme. KanaBaga emie B riyOOKOH JIpeBHOCTH Oblia MOTJIOIIEHA
WHJIUMCKUMHU aCTPOHOMUUYECKHMH IIKOJaMH, a CChUIKM Ha Hee B OyIIUIICKON JUTepaType CTOJb CKYJHBI,
YTO HE IMO3BOJISIOT yTBEPXKIaTh, OyATO OBl 3Ta cucTeMa Oblla HIMPOKO paclpocTpaHEeHa BO BpeMeHa
bynner llakpsiMyHH MM MMeJla KaKyIO-TO CBA3b ¢ paHHUM Oynausmom (The Anguttara-nikaya, —
ed. Morris, part II, 22, 2; 198, 8 — ynomunaet Kalavadi B cnucke pa3snuuabix QuiIocopckux cucTem;
XVIII, 55, Buddhacarita, — ed. Cowell — moBecTByeT 0 ToM, kak byana cam rosoput o KanaBazne). Kak
Kanauakpa, tak u KamaBaga MMET TECHYK CBsi3b C acTpojorueid m actporHomueii . Kana
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ITo Cymba-Xam00 BOoccTaHABIMBACTCS CISAYIOMAs TaOIUIAa TPEEMCTBEHHOCTH IIpecToa BiuaapikaMu [llamMOxamsr:

Hmena cemu oxapma-paodaceti Lllambxanv
878 r. mo H. 3. (rox Boga — OBua) — Bo3HuKHOBeHHe Kanadakpa-Mymna-TaHTPHI
977(?) Yangpabxanpa (Candrabhadra/ZLA-BZANG)

877.777 Ungpa (Indra / LHA-DBANG)
777 — 677 Temxsacu (Tejvasi / GZI-GRIID-CAN)
677 — 577 Yanapanarra (Candradatta / ZLA-BAS BYIN)
577 — 477 AesumBapu (Deviswari / LHA DBANG-PHYUG)
477 — 377 BumBapyna (Vishvarupa / SNA-TSHOGS GZUGS)
377 —277 Ununpara (Indrata / LHA-DBANG- LDANJ
Umena oesamnaoyamu uz 0sadyamu namu Kyauka-umnepamopos Llamoxanvt

277-177 Ipaturakauka (PratTtakayika / GRAGS-PA RING-LDAN RIGS)
177-77 [ynanapuka (Pundarika/PADMA-DKAR)

77 no H. 3.— 23 H. e. bxagpa (Bhadra / BZANG-PO)

23-123 Bumxerpu (Vijetri / RNAM-RGYAL)

123-223 Cymutpa (Sumitra / BSHES-PA-GNYEN BZAHG-PO)

223-323 Parnamyapa (Ratnamudra / RIN-CHEN PHYAG)

323423 Bummnyrynra (Vishnugupta / KHYAB-'JUG SPAS-PA)

423-523 Cypssakuptu (Suryaklrti / NYI-MA GRAGS)

523-623 [Mapu6xanpa (Paribhadra / SHIN-TU BZANG)

624-806 CamynpaBmmxkaiis (Samudravijaya / RGYA-'MTSHO RNAM-RGYAL)

806-1027 Hypmxaiis (Durjjaya / RGYAL- DK'A)

1027-1127 Cypss (Surya / NYI-MA)

1127-1227 Bumsapyma (ViCvarupa / SNA-TSOGS-GZUNGS)

1227-1327 Yangpanpadxa (Candraprabha /ZLA-BA'l 'OD)

1327-1427 Amnanra (Ananta / MTH'A-YAS)

1427-1527 bxymumnana (Bhumipala / SA-SKYONG)

1527-1627 HIpunana (Cripala / DPAL-SKYONG)

16271727 CunrxsaBukpama (Simhavikrama /SENG-GE RNAM-PAR GNON)

1727-? Maxa6ama (Mahabala / STOBS-POCHE)

Jatel npuBenens! no Beraucienusm P. E. Ily6aesa (Cwm.: [1ybaes P. E. “TlarcaMm-1koHCaH” — MaMATHUK THOETCKOH

ucropuorpapun XVIII Beka. M., 1981. C. §9-90).

* JloBonbHO ToONHBIE 0630p mo Bompocy Kanasagel gaer npod. ®. M. Illep6arckoit (La theorie de la
Connaissance et la logique chez les Bouddhistes tardifs. Paris, 1926, p. 12 ff), a takxxe Wesendonk, J.R.A.S., 1931, p. 52
ff.



(Kala), BpIcIMi KOCMHYECKHMH NPUHLUI WJIM H3HAYaJbHO CyIIee, a TakKXe CUCTEeMa BPEMEHHBIX
nepuogoB B KamaBage mepekanKarTCa ¢ OQHUM U3 u3noxeHnil Kanagakpel, ee Anu-byanoi — BeicIIAM
KOCMHUYECKUM NPHUHIUIOM WM M3HAYaJIbHBIM bynaoil u ¢ ee cUCTeMOW BpEMEHHBIX MepuoaoB. B
L[EJIOM K€ 3TOT BOIPOC TECHO CBSI3aH C MPOOJEeMON BO3MOXHBIX MAHUXEUCKUX U IPYTUX BIMSIHHI C
bmwxnero Bocroka na Kamawakpy, MHOrue aaentsl KOTOpoil Oblu BeIXoAuamu u3 Kammupa, obmactu
BCET/1a OTKPBITON BHEIIHEMY BIHSHHUIO.

Teneppr w™bl mpeactaBum nepeBon u3 'GREL-CHEN (MKHAS-GRUB-RJE), kacaromuiics
pacnpocTtpanenus Kanauakpsl B Unnuu u ee nponukHoBeHus B Tubet. [1lo MHeHHUIO aBTOpa, CYLIECTBYIOT JIBE
OCHOBHBbIE Tpaauuuu: oT Pamonsassl u bpo-non3assl.

'GREL-CHEN, fol. 36-39 (1xacckoe usganue): “Ilossnenue B Apbsaneme (Aryadeca) kommeHTapus
TanTtpsl (KanagakpamynaTaHTpbl) COTJIACHO TpaAuLUK Pa-on3aBsl.

Hekorna agentsl Kamagakpsl, mpociaaBusimuecs B Yuenun boaxucarrs””, sxunu B UHIMKM BO BpeMeHa
[IapCTBOBAaHUsl TpeX BIAJBIK: €clii MoMecTUTh Bamxkpacany (Vajrasana) B Llentpe, To Bocrokom Toraa
ynpaBisin  [amkanatu  [[lokpoButens crnonoB]| (Cajapati/HA-BA-LA), Orom - Hapamaru
[[ToxpoButens moxaeit] (Narapati / DZA'U-GANG-GA-PA), a 3anagom npasun AmBanatu [[lokpoBurens
nomanei] (Acvapati / KA-NA'U-DZA-Kanauj)".

B te Bpemena B oaHo# u3 natu crpaH Boctounoit Unnuu — Opucce (Orissa / OR-BI-SA) poauncs
Benukui yuutens Luny-nanaura (TSILU-PANDITA), obnagatens aGCOMOTHOTO 3HAHUS BCEX MUTAK
(pitaka)''. Bce Tpyabl, BOIIEANINE B MUTAKW, OH M3ydal B MOHACTHIpsx Parnarupu, Bukpamamiuia,
Hamanga (Ratnagiri-vihara, Vikramacila, Nalanda), B ocHoBHOM ke B oOutenu PaTHarupu, kotopas He
Obuta paspyueHa TiopkamMu. CTpemMsamuMces J0CTHYb OYIOBOCTH B TE€UEHUE OJHON KM3HU CIIEIyeT U3ydaTh
Manrpasny (Mantrayana)'?, ocobenno Vuenwe bBoaxmcarrs. Ilunynma ysmam, 4rto VYuenume OepexHO
oxpansiercs B lllambxaine, u cienys HacTaBJIEHUAM, MOJYYEHHBIM OT CBOETO 00XeCTBa-TOKPOBUTENS, OH
3aBsi3a)l ApYkOy € KymnmamMud — TOProBIAMH MOPCKHMHM JparoleHHbIMH KaMHSIMH. CroBOPUBIIHCH O
BCTPEUE Yepe3 LIECTh MECALEB MOCJIE BBIMOJHEHUS KaKIbIM U3 HUX CBOE€H MUCCHHU, KYIIIbl Pa30UIINUCH
pa3HbIMU Jgoporamu. MeieHHo B30Oupasce B ropy, Lluny-manauta IOCTUT €€ BEPIIMHBI, INE €My
noBcTpeyascss Hekui crpanHuk. “Kyna Tl cneayems?” — cipocun ToT. “B IllamOxany B mouckax 3HaHH
6oaxucartB”, — orBeTun Llmnyna. Torna ctpannuk MonBui: “Jlopora Tyja HEMMOBEPHO TpyAHA... UTo X,
€ClIM TaK BeNMKa TBOS JKaJa MO3HaHUHM, Thl MOXEIIb 00pecTH 3TH 3HaHMS HpsiMo 3xaeck”. Toruac
[unynanauta y3Hal B CTpaHHHMKe BormlonieHne Manpwkympu (Manjucri) u, ynaB IMepea HHUM,

™ NmeeTcs B Bugy Kamauakpa.
" TyT o4eBHAHA Mapallelb ¢ XOPOIIO H3BECTHONW TeopHel deThpeXx Buaabik mupa. Cm.: Pelliot, T'oung
Pao, 1923, p. 97 ff; Fernand: Les grands rois du monde (Bull, of the School of Oriental Studies, vol. VI, 2, p.

329 ff).

11 o Y
" ... 6cex numax — TpEeX NUTAK (“KOpBI/IH”, IO NpEAaHN0 BMCCTUBIINX CO6paHHLI€ BOCAMHO 3allMCU HACTABJICHUH, ITPONIOBCACU

u nputd bynner [lakesiMyHH, KOTOpBIE OBUIM BOCCTAHOBJCHBI CO CJOB €ro y4eHHKOB). OTCIo/a Ha3BaHHE Ma-JTHHCKOTrO
Oyamuiickoro Kanona xunasubl “Tpu kop3unbl (3akona//Ixapmsel)” (“Tunuraka” Ha s3. manu; canckp. “Tpunuraka”). Cpoii
okoHYaTenbHBIX Bua Kanon npuobpen nums K [ B. 10 H. 3. (Ha Lleitnone B ronsl mapcTBoBanus Barra-ramanm).

3mecy mon “BceMM NMHTakamMu TonpasyMmeBaercs KaHIKyp, B OCHOBY COCTaBIEHHS KOTOPOTro, COOCTBEHHO, W ObLIa
nosioxkeHa Tpunuraka xuHasHbL. [lo mpumepy nanuiickoro Kanona Kanmkyp Takke pasmensieTcs Ha TPU paspsia CBALMICHHBIX
TIMICaHMIA:

l)suyaﬂ—numaka, T. €. CBOJ 3aKOHA II0 BOIIPOCAM yCTPOICTBA CAHTXM U MOHAMECKONH AuCHUTLINHEL (13 T.).
Ilepeckaszuuk — Ynaau,

2)cympa—numai<a — CBOJI 3aKOHa 110 BOIIPOCAM BEpOYYCHUS U 3TUKU (66 T1.). [lepeckaszunk — Ananoa,

3)a6xu()xapma—numa1<a Wiy cBoJ 3akoHa o Meradpusuke u gormatuke (21 T.). [lepeckaszuuk — Maxakawwsna.
(Cwm.: Benenue B uzydenue ['anwkypa u Jlanwkypa. HoBocubupck, 1989).

12
Manmpasna (Taxxke BaJp)KpasHa, TaHTpasHa) — TPeThs M BhICHIAs “KOJECHHWIA” C TOYKH 3PEHUS] CEBEPHOTO
PeTUTHO3HO-MUCTUYECKOTO Oyaan3Ma (Jlamansma).
“TanTpa Kak 4acTh ['aHWKypa CONEPKUT TEONOTHI0 MUCTHIM3MA. ( ... ) Camu xe ceBepHBIe OYIIUCTH TAaHTPHU3M CUH-

TaIOT yke 0coboi “kosecHunen”. Tak uro y HuX “Tpu kosecHulsl”: xuHasina (THEG-DMAN), maxasna (THEG-CHEN) un
manTtpasHa (SNGAGS-PA'l THEG-PA). Vnaye konecHUIa TaHTP WIK “apaHu’” ellle Ha3bIBAeTCs... “KOJIECHHUIA BaKpa” WIH
“anmasHas xosiecHuna”. I[losiBneHue ee B ceBepHOM Oynau3me B MIHIMM OTHOCAT K MO3AHEMY BpeMeHH... Bce cypoBbie OoxecTBa
MOSIBIJINCh B TaHTPE Kak 3aMMCTBOBAaHMS W3 MHIUICKOro INMBaM3Ma. TaHTpu3M, 1O cioBaMm Burepa, He MMeeT HUYEro
obmrero ¢ 6yaan3Mom, KOTOPBIH OH BeITeCHIWT (cM.: [{uibukos I'. 1. I36pannsie Tpynsl. HoBocubupck, 1981. T. 2. C. 58).



npenoanec Emy mannan (mandala)'®. CtpanHuk Bo3HArpajui e€ro, MOCBIATHB BO BCE TaAWHBI TOJKOBAHHS
Kuuru MorymectBa. [locne Ttoro kak [{uny onagen umu, CTpaHHUK BO3JIOKHJI LIBETOK HAa MAaKyIIKy €ro
rOJIOBBI, M OJarocioBsist NaHANUTY, TpousHec: “/la BoiinyT B TeOs Bce 3HaHus OonxucarTB!” U kormga ayx ero
HAIOJIHWICS BCEMHU 3HAHMAMM OOAXHCATTB, MOJOOHO TOMY Kak BOJla IEpeIuBaeTCs M3 OJHOIO cocyjaa B
npyroi, Lluny-nmanaura oTnpaBuics B 0OOpaTHBINA MyTh. BCTpeTUBIIMCE BHOBD € KyNIIaMH, OH MOCIEI0BAJI C
HUMH B Boctounyro Muauro.

Cornacno npyroit Bepcuu, Lniny-manaura 661 celHOM Hekoero WoruHa. Korpa oren mpuBes ero c
co6oit B [llam6xany, [{luny moBcTpedasncs TaM ¢ OJHUM HEOOBIYAWHO BEJIMYECTBEHHBIM MOHAaXOM —
BOIUIOLIEHHEM OoaxucarTBel  ABanokuremBapsl'®, Tlomyuus or Hero 6marociosenue, Ilunyma o6pen
CIOoCcOOHOCTh 3alIOMUHAThH ThICAUY ILJIOK B JeHb. OH ycBOMWI Bce KoMMeHTapuu K TanTpe. Bo3BpaTusuinch
B Muauio u nonyuuB ayxoBHoe wuMms “llumyma”, oH u30pand MeCTOM CBOEro HUTEIbCTBA CTpaHY,
ynpasisemyto napem Karakoii (Kataka). ¥V Lunyner 6s110 Tpu yuenuka. Ilo ux HactosTenbHOM nmpocs0e
OH 3amucall B popMe KHUTM KoMMeHTapuil k Tantpe. OIUH U3 €ro YYeHUKOB OBbLI YEIOBEKOM CPEIHUX
crocobnocreit. Jlpyroi, mo mmern RGYAL-BA'T 'BYUN-GNAS SBAS-PA, nmoctur cumaxu (siddhi)'s.
Tperuii, ypoxenen Bocrounoii Benranuu, u3BecTHbli moa umenem Bito acarya” mim IMamguradapes (Pan-
ditacarya) ctam dyenoBekoM Oonpmoi ydeHocTtu. OH oOpen oOCHOBaTelbHBIC 3HAHUS B YUEHUU
BboaxucarTs.

B Te roasl B cBs3u ¢ Tem, yTo Ha OpucCy Hamajia OJMH U3 COCEIHUX Lapel, MPUBEPIKEHIIbl YUECHHS
BBIHY’KJICHBI ObLIM BCEe KHHUTH, COJEpKaliue KoMMeHTapuu Kk Kamayakpa-taHTpe, npsTaTh, 3aKanbiBas UX
B 3emuto. Camomy llunyne ynanocek crnactuch 6erctBoM. [1o okOHYaHUIO BOMHBI JIIOAM Hadyalud HCKATh
3apeIThie KHUTH. [IoCKONBKY UM HE yJanoch HalTH kKomMmeHTapueB k cucteMam (Kamagakper) CamBapa u
XeBamxkpa, oHU oOpaTunuch K L{uny-nangure ¢ npock60i HamucaTh 3TU TEKCTHl 3aHOBO. OJQHAKO
[Muny oTka3ancs 3TO caenarth, ckazas: “[locie Toro xak makunu (dakihi) 3axopoHunu ux, s yxe He B
cwiax Hamucatbh ux BHOBB . llocne storo Ilunyna ormpaBuiica B Boctounyrw HMuauio, rae mosepan
noktpuny Kamnauakpa ypoxenny bapentsl (BA-REN-TA)™ mo mnpossumy Ilangura Advapbsajidsa,
CTaBIIEMY BIIOCIEACTBUM BEIMKHUM anenToM Kamadakpel v nosydnBiieMy HoBoe nyxoBHoe nmsi DUS-SHABS-
PA CHEN-PO. VpaBuaBuINCh B 3HaHUX CO BceMH cBouMu npenmectseHHnkamu, DUS-SHABS-PA CHEN-
PO cmor mosHOCThIO TOAYMHUTE CBOM YM. Paccka3pIBaroT, 4TO €ro (IyXOBHOMY) B30py sBJIsiIack cama Tapa
(Tara), u 4To eMy HpeNOCTaBJAIOCH BCe, 4ero Obl OH HU moxenai. [lomyunB HacTaBieHus ot Tapsl, oH
otnpasuiics B llam6xany. B myTu ero nmosctpeyan 6onxucarrsa ABaJIOKUTEIIBapa, KOTOPBIM MPOBOIUI €TO0 K
“INomy Mangana” (DKYIL-'KHOR KHANG-PA) B Manaiickoii pome (“mpoxmagHoii pome”). Ilocne
COBEpILEHHST O0psiAa TMOCBSIIEHUS OOJXHCAaTTBa Pa3bACHUI €MY BCE TOJKOBaHUS TaHTpPbl U 3aTeM

B “Manoan (mandala) — cuMBoIMYECKOe H300pakeHHe BceleHHOH, MOAHOCHMMOE OyamaM M CBATHIM B (opMe

METAJIJINYECKOTO Kpyra M3 KOBaHOTO 30J0Ta, cepebpa mim meau. Ha camoil cepeamHe ero BBIKOBBIBAETCS BO3BBILICHHE,
npenacrasisionee ropy Cymepy, Ha 4eTBIpEX CTOPOHAX €€ JeNaroTCsl N300 PpayKeHUs YEThIPEX MUPOB 1O Oy IIniiCKOI KOCMOJIOTHH.
Ha sToT MeTannuyeckuil Kpyr nmpH JXKEpTBOIPHMHOUICHHHM HACHINAIOT 3€pHA, KJIaayT pa3Hble KycOukH Oojiee WJIM MeHee
JIparoueHHbIX MeTauioB. Cuu nmocieaHne U300paxaroT BCe COKPOBHIA MHpPa, IIOJHOCHMBIE IPHUHOCSIIMH KEPTBY O0KECTBY

nunu yectByemomy nuny” (Cum.: [eibouxos I'. I]. Yxas. cou. T. 2. C. 92).

14
... booxucammewt Asanokumewsapol. bonxucarteel (OyKB,“‘cyliecTBa, B KOUX ecTh npocseTiienue” — O. O. Pozenbepe) —

TEPMHH, 0003HAYAONIUI JOCTHUTIINX COCTOSHUS BHYTPEHHETO MPOCBETICHUs (0OAXH) M HAXOMSAIIMXCS Ha TPaHH OKOHYATEIBHOTO
yXolla B HHUPBaHy, HO JOOpOBOJILHO HE MOKHIAIIINX CAaHCAapbl pagud cuaceHus ompadeHHBIX (Cwm.: Pozenbepe O. 0.0
MHPOCO3epLaHUH COBpeMeHHBIX OymauctoB Ha JamsHem BocTtoxke. IIr., 1919. C. 47).

Tak, B xuHasiHe ’nuTeT “boaxucarrea” npumensncs k byane [llakpsiMyHH, Kacaroluiics ero NPeKHUX NMEePEPOKICHUI.

Bricomum u3 smuteToB Oyaa, yacto mprtaraBmuMmcs k bynme Hlakesamynu, sBiusercs Tartxarata — “HOpummeammi Kak
JIOJDKHO™  (mocTUrmuil 1enu). Tex Oyaa, KOTOpble 3aHSATHI JIUIIL JUYHBIM CIIACEHHEM WU HE TMPOMOBEAYIOT YYEHHE, Ha3bIBalOT
npaTheKadyIamMu, T. €. “OyamamMu Uit ce0s’” Wi “UHIANBUIYaTbHBIMU OyaIamMu’”.

Cpenu 60OXHCAaTTB B PEIUTHO3HOM OyAnH3Me MaxXastHbl 0COOBIM MOYTEHHEM TIOIh30BaICS 00AXMCATTBa ABAIOKHATEIIBAPA.
Ero BorutomieHueM, Mo THOSTCKOMY MpEAaHui0, ObUT camel-00e3bsiHa, OT Ybero Opaka C TOPHOU AbSBOJHUICH (BOIJIOIICHHEM
Tapsl) MOTYYIITH CBOIO POAOCIOBHYIO CAMH THOCTIIBI.

" Cuooxu — MHCTHYECKHH YpPOBEHB, JOCTHTAEMBIM B pE3ylbTaTeé MOTMYECKON NPAKTHKM, KOTOPHIH HAHENsAeT ajenTa
CBEPXBECTECTBCHHBIMU CITOCOOHOCTsIMA. OTCIO/IA “‘cHIXa” — HOTHH, JOCTUTIINN CHIIIXH

" Tapanarxa B cBoem Tpyzne “BKA'-BABS BDUN-LDAN” (Cwm.: 4. Grunwedel, Bibl. Buddhica, XVIII, p. 109)
yrmoMuHaeT Hekoero Pito acarya, kotopsiit gocrtaBua u3 lllambxanel MmEOTO TpakTaToB mo Kamauakpe. Tam xe (c. 103)
Tapanatrxa ynomuHaeT o HekoM L{unyne, yuenuke [Ipamantamurpsr (Pracantamitra).

™ BepostHo BA-REN-DRA / Varendra — Ha3BaHHE ceBEpHOI yacTy beHranuu.



oTnycTtuil, nogapuB Bce cBou kHuru. Ilocne atoro DUS-SHABS-PA CHEN-PO crtan xutp B
ME-TOG KHYEM / Kusumagrha B Bocrounoit Unauu. (3tor ME-TOG KHYEM i Kusumagrha gomxHo
6b61Tb GRONG-KHYER ME-TOG unu Kusumapuri/nagara /, peaunenuus uaps Haunel (Nanda) u ero ceiHa
Maxanangmsel (Mahapadma). Cp.: SUM-PA MKHAN-PO, ed. Das, p. 82). ¥V Hero Obno
yeTbipe Onectsmux yuenHuka: 1) DUS-SHABS-PA CHUNG-NGU; 2) 'DUL-BA 'BYUNG-GNAS
BLO-GROS; 3) SENG-GE RCYAL-MTSHAN (Simhadvaja); 4) MTHA'-YAS-RNAM. DUS-SHABS-PA
CHUNG-BA - ypoxenen; Bocrounoit Manpwxyxaaemu (Manjuhadeca) u uzBecten moa umeneM bonxuna
(Bodhipa).

HexoTopsle cunTaoT, 4T0 Ha caMoM aene ums ero J[xapmakapa (Dharmakara), Ho 3To MHeHue
HeBepHO. OH Obln yuenukoMm CanxynyTpsl (Sadhuputra), u ot Hero OepeT Hayano “mo3aHUN mepuon”.
Pa-nouzaBa ytBepxknaan, uro DUS-SHABS-PA CHUNG-BA nponosenoBan nokTpuHy ParHakape
(Ratnakara), kotopslii pacnipoctpanun ydenue B Hamanae (Nalanda). Ilpexnue xe yuurens coobuianu,
gyto “oHM 00a (DUS-SHABS-PA CHUNG-NGU u DUS-SHABS-PA CHEN-PO) 6b1nu apy3ssimu. DUS-
SHABS-PA CHUNG-NGU otnpaBuiics mnpomoBeaoBaTh B Hamanmay. Tam oH mocTpoun Xxpam
Kamavakppl, Kyia MHOrM€ MaHAUTHI NPUXOAUIN K HEMY B yuyeHHMKH. [lockonbpKy 3TO coriacyercs co
CBEJEHUSIMU M3 JAPYrux CIHUCKOB IpeeMCTBEHHOCTH yuuTeneid Kamauakpbl, HET HHUKaKoOi
HeoOxoauMocTH BkiIO4aTh B HHUX HMs PatHakape”. DUS-SHABS-PA CHEN-PO mnpuaepxuBaics
TakKOTO MHEHHS, 4TO, €CJIW OH mpuHecer yueHue B Maranxy (Magadha), To oHO pacmpocTpaHUTCSA
noscroay. B Tto Bpemsa B Maraaxe npaswi maps SHIN-STAN-CAN. DUS-SHABS-PA CHUNG-NGU
nocerusnn Hamanay, Oyayum Hactoarenem xpama Otantanypu (Otantapurl) B MoHacTeipe CeHaxaBa
(Sendhaya/SEN-DHA-BA). Haxg Boporamu xpama oH Hanucan ¢opmyny xamuysanzoan (RNAM-BCU
DBANG-LDAN)', a mox Her cuneayromue ciosa: “Tor, keM He moHsaT W3HauansHeli Bynna, He 3Haer
UCTHHHOE MMs 6oxkecTBa. KTO Bamkpaaxapbl yTOMIEHHBIH MYTHHK,— MEpPECENeHbs Ielb TOro Oimu3Ka’ .
[Tocne Toro, kak OH 3TO Hamucaj, 0ojee MATHCOT MOHaXOB OPOCHIIM €My BBI30B y4acTBOBaTh B nucnyrte. B
pesynbTaTe, O1arogapst OCHOBATEIBHOCTH CaMOTO y4Y€HHUs, OH BbIIIeJ] nobeauTeneM, a OOJBIIMHCTBO
€ro ONIOHEHTOB CTalu ero ydyeHukamu. Cpeau HUX BIOCIEACTBUM OCOOEHHO OTIMYMIMCH CBOEH BBICOKOM
y4eHOCThI0 MaHbwKykupTH, AOxutokTa, [langura Pube, Jla-O6oaxucarTBa, AOxaits, I[lyHps uxeH-mo
(Maxanynbs), [Nam6xupa-Kammupen, [lanra-rynra, ['ynapakmura, Comanatxa u Ilaamu (Manjukirti,
Abhiyukta, Pandita Ribe, Da bodhisattva, Abhaya, Punya chen-po (Mahapunya), Gambhira the
Kashmirian, Cantagupta, Gunaraksita, Somanatha, Tsami).

EMy oka3plBany MOYTEHME UJIEHBI LAPCKOW CEMbH, 3HaTh U nocienoBarenu bpaxmel. OH 3aHUMalICS
HalMCaHWEeM KHHUI, a €ro HacCTaBJIEHHWs IIOMOTajlld CTaTb HAa IyTh Bepbl. YUEHHE MOJYYWIIO IIHUPOKOE
pacripoctpanenue. Ilorom B YE-RANG (Henan) poauncs mannuta Camanradxaapa (Saman-tabhadra). Ero
00yuyeHHEM 3aHMMAaJOCh NATh YUEHBIX MYKel, Cpeu KOTOpPBHIX 0co0oe BIMSHHE Ha HEro oka3ajl MaHJIuTa
Manpuxykuptu (Manjukirti).

Tpanuuus bpo-nom3zassl riacut cienyromiee: [lo muenuto ognux ucciuenosareneit, DUS-SHABS-PA
CHE-BA nmnosBuncs B TOoT nepuoj, korna Yuenue nponosenoBan RIGS-LDAN DPAL-SKYONG; mno
MHEHHUIO *ke Apyrux, oH Obu1 coBpeMeHHUKOM SENG-GE. EcTh U uHBIE BepCcHHU, COTJIACHO KOTOPHIM OH

16 Hamuysanzoan (RNAM-BCU DBANG-LDAN) — “obmanaromas AecsiThio cuiIaMu’ — Ha3BaHHE MUCTHYECKOH Qop-
MYJIbI, KOTOpasi COCTOMT W3 CEMH CJOroB aindaBuUTa JIaHWKAa M TPEX CHMBOJMYECKMX 3HAKOB. OTa ¢GopMmyia “IecsiTH
MOTYIIECTB” MPEeACTaBISAET COOOW MHUCTHYECKYI0O MOHOTPAMMY M SIBISETCS OJHHM H3 CaMBIX CHJIBHBIX TanumcMaHoB. OHa
pacnpoctpaneHa B Tubere Tak ’ke IIMPOKO, KaK M IIECTHCIOXHas MaHTpa “Om-maHu-naame-xym’”’. HamdyBaHTmaH
3aKJTI0YacT B ce0e CHMBOJIUKY MAaKpOKOCMa M MHKPOKOCMa, Pealln30BaHHYI0 Kak (P OPMOH Tak W I[BETOM.

B cucteme Kamadakpa oHa urpaer 3HaUMTENbHYIO poib. M300pakeHHas Ha KapTHHE CEMHCIIOXKHAs MOHOTpamMMa OOBITHO
MTOKOUTCS Ha JIOTOCONOJA00HOM OCHOBaHMWH, mojajnepkusasi co0oit cepn Jlvhel, auck ConHnoa m miameHb Myapoctu. @oHom
CIYXUT HEOECHO-TOyOOH NPOHM3AHHBIA 30JI0TBIMHM JydyaMu (OUTOBBIH jucT. Kakaplii M3 CHMBOJIOB OINpPEIEIICHHOTO I[BETa
COOTBETCTBYET KAaKOM-TO YacTH YEJIOBEUECKOro Tela M HEKOTOPOMY 3HaKy KOCMMYECKOro mnoreHuuana. Tompko cior “MA”,
CHUMBOJIM3HUPYIOIMI MUPOBYIO Topy Mepy, H300paxaeTcs C MOMOIIBIO MSATH LBETOB, COOTBETCTBYIOIINX YETHIPEM CTOPOHAM CBETa
u Hentpy: 3anao — kpacnwiii, FO2 — 201y601i, Bocmok — 6enviil, Cegep — srcenmutii, Llenmp — 3enenviil.

Breime (ctp. 44-45) mnpuBemeHO CTHIM30BAHHOE H300pakKeHHE MOHOTpaMMbl (GOpMyJsl ¢ Tabnuiei-pacmudpoBKoOi
COCTABJISIONAX €€ 3HAKOB. TpaHCIHTEpanus CEeMH CJIOTOoB andaBuTa JaHuka (3HaKH 4-10 mo BepTHKamu TaOIHIBI) HMEET
cnenyromuii Bua: HA, KSHA, MA, LA, VA, RA, YA*

" PADMA DKAR-PO npumuceiBaer 311 cinoBa Lmwiy-man-nure. Cm.: CHOS-'BYUNG, fol. 68 (GyTanckoe u3ganue).
ITepeson u3 Hero maet Yoma e Képémmu (J.A.S.B., vol. II, 1833, p. 57).



poawics Bo Bpems mnpasieHus Manarnmet (MA DAG-PA), a xoe-KTO TOBOpUT, YTO €ro MOSBICHUE
coBmajaaeT ¢ BpemeHeM nponoseau nokTpuHbl Heumanoit (NYI-MA). Ecte u Takue, KOTOpble OTHOCAT
IaTy ero pOoKJAEHUs TJe-TO K Hadamy “mobGaBouHoro roga” Bo Bpems mpasieHus ME-MKHA RGYA-
MTSHO. I'onsl ke Hacien0BaHUS UM Y YEHHS COTJIACHO PA3JIMYHBIM CIIMCKaM IMPEEMCTBEHHOCTH YUHUTEJIEH
Kanadakpbl B OCHOBHOM COBIIAaIOT.

Hexkto u3 3HaTtHOW Qamunuu, Benyuiedl ponpocioBHyr oT Smbl (Yama) coBepmun “obpsn
3a4aTus’, U B pe3yabTaTe y HETO poauiics cblH. Korja Maiapuuk moapoc, OH y3Hajl O CyIIECTBOBAaHUU
Yuenuss bonxucartB rae-to Ha CeBepe u OTHpaBWiIcs Tyna B mouckax 3Hanuil. Purgan (RIGS-
LDAN unu Kynuka / Kulika), 1. e. Bnageika [llam6xanel 6arogaps cBoeil Maru4eckoi cuiie BOCIPUHSII
Onarme HaMepeHHs OTpOKa, €ro JKaxJy K TaWHbIM YyYEeHHSIM, M, MPEACTaBUB BCIO TPYIHOCTh
yeTblpexmecsiyHoro nytu B IllamOxamy ¢ BO3MOMXHOW OMACHOCTBIO ISl JKM3HH, OH SIBHJICS Mepen
IOHOIIEM B CBOeM MarudeckoM Buae U crnpocuwi: “Kyma m ¢ kakod nenpro ciemyenis Tol?” HOHOIIA
00BACHWI eMy LieJib CBOero myTemecTBus. “‘/lopora Tyna upe3BbluaiiHO TpyaHa, — ckaszan Purnan. — Ecnu
TaK BeJIMKa TBOS JXaXJa 3HAHUW, pa3Be HE CMOT Obl ThI OOpPECTH HUX MPsAMO 37ech?” OTpOK y3HAI B
CTpaHHUKE BOIUIOLIEHHE Purgana u BeIpasuin eMy cBoe nouteHue. Ilocie mpUHATHS MOCBAILLIEHUS, OH B
TEUEHHE YEeThIpeX MeCSIeB IMOolydyal HacTaBJI€HUs IO Bceil AHyTTapa-TaHTpe, OCOOEHHO IO TpeM
KOMMEHTapusM K YueHuro boaxucarrs. Ero yMm chenancst mOJHBIM, KaK COCYJl, O KpacB HAINlOJIHEHHbIN
BoJ0H. [1o Bo3Bpamenuto B UHaMIO OH 00pest U3BECTHOCTh KaK MHKApHAIMS MaHbWKYIIPU U Oy UMS
DUS-'KHOR SHABS-PA CHEN-PO.

IIpumepHO B TO k€ BpeMs B HIMM NpoXUBAJI OJUH MOHAX, NOJYMHHUBIINN MOJHOCTHIO CBOM yM. OH
CWJIBHO jKeJlaJl YBEJIUYUTh CBOM 3HAHUS M MOJHJICSA OOTy HCIONHEHUA kKelaHuil. Bo cHe MOHaxX moiy4yus ot
Hero coBeT. Torjaa oH U3roToBmII U3 Kopasuia uzoopaxenue Kypykymnel (Kurukulld) Tonmunoit B nanen u,
BO3JIOKHUB €ro K ycTaM MEPTBOM XEHUIMHBI, CEJl BO3JIE HEE M CKPECTUI HOru. B 3Toil mose oH
MeauTupoBasn cemb naHeil. [lo ucTedeHHI0 3TOro cpoka MepTBasl KEHIIMHA TMPUIIOJHANA TOJIOBY M
npomosBuia: “KakoBo TBoe xenanue?” Bmecto Toro, 4ToObl BEIPa3UTh CBOE JKeJIaHUE 00pPEeCTH CIIOCOOHOCTH
3alOMHMHATh BCE, YTO HU YBUJUT, OH OTBETWI: “XO4Yy HUMETh CIOCOOHOCTh 3allOMHHATh MUCHhMEHHBIE
sHaku”’. “IlycTh OyaeT Tak!” — BO UCIIOJIHEHHE €T0 KETaHHUs OTBETHIIO O0xkecTBo. [locie mposBiIeHUs B HEM
ATOW Marm4ecKou CWJIbI, OH cTai m3BecTeH Kak manauta BarunmBapa (NGAG-GI LBANG-PHYUG/Vagic-
vara). OgHaxJbl BO BpeMms cBoero npeObiBaHus B xpame Kxacapmanu (Khasarpani) o cnpocun
nanauty DUS-'KHOR SHABS-PA: “Yrto Bam Begomo B TanTpe?” Yuurtens OTBETHI €My, YTO 3HAET TO-TO U
TO-TO. ['0OBOpAT, 4TO OH HE cMOT 3anmoMHUTh faxxe HazBaHus Tantpsl! Y DUS-SHABS CHEN-PO 0510
MHOTO YYE€HUKOB M OOJNBIIMHCTBO W3 HHUX cTtanu WormHamu. Hanmenapa (Nalendra), mociemoBaTtens
JOKTpPHUHBI, cTad Takke u3BecteH noja numeneM DUS-'KHOR SHABS II u B cBoux mo3HaHusX OblI paBHBIM
npeamectByromum agentaMm Kamadakpsl. CymectByeT u Takoe MmHeHue, uto DUS-'KHOR SHABS 11
u Hanennapa OblIM OTEIl U CHIH.

B TO camoe Bpems y OJHOro KalIMHUPCKOTOo OpaMHHA POAMICS MallbUMK, MPOSBUBLIMN 3aTeM
3aMeuaTresbHble YMCTBEHHbIe criocoOHocTu. Ero naszpanu Comanatxoil (Somanatha). B Bospacte 12
JIeT OH IMEPEeHsUT OT CBOEro OTIla 3HAHUE epeTUUecKuX yuyeHuil (uuayusma. — H. IIl.). Matpb xe, Oyayuu
nocjenoBaTeNbHULICH Oyaanu3Ma, ckazana emy: “Tebe ciaenyeT Takke HPOHMKHYTbCS M Moei Bepoi”. A
3aT€M OHa MpUBeEJIa MAJIbYMKa YUYUTHCSI K KamMupckomy nanaute SHABS. B ucropuueckom counHennn
“IIa6Tapon60” (kxH. 10, 1. 3) roBoputcs, yto ums yuutens Comanarxu O0b10 SHABS-BZANG-PO wnn
Cypsbskety (Siiryaketu). Kpome Comanarxu, y Hero Owuio eme Tpu yueHuka. ComaHaTxa ObLT BHEIITHE
CTOJIb NPUBJIEKATEJIEH, YTO J0Yb MAHAMTHl IMOXKejaja 3aHUMATbCs PEIUrHEd BMECTE C IOHOIIEH.
CoBMECTHO OHHM MOJyYajdd MHOIO PEIUTHO3HBIX HacTaBieHUW. OpHaxapl OoAWH M3 yuyeHukoB 'DUS-
SHABS-PA CHEN-PO no umenu Bunasmatu ('DUL-BA'T BLO-GROS/Vinayamati) npunec Cyppsakery
kauru noa HazBanumeM “‘DBANG-MDOR BSTAN-PA” (Jekodeca). OtoT TpaktaTt OBLI mepeBeaeH Ha
tuberckuii Comanatxoit u bpo-nomzasoif u BxmoueH B Kanmpkyp, a kommentapuii Ha “DBANG-GI RAB-
BYED” (Jekaprakriya) nepeBenu CamanTtampu (Samantacri) u nonzasa CHOS-RAB (Cwm.: Beckh, ibid., p.
72-73).

Cypsbsikery mnokazan kHUTd ComaHaTXe, YTEHHE KOTOPBIX JTOCTABUJIO TOCJIEIHEMY OOJbIIOE Hacllax-
nenue. Ilocne satoro ComanaTxa coBeplIni MyTemecTBiue B Maraaxy, riae mozHakomuics ¢ oboumu DUS-
SHABS-PA, ot KOTOpBIX OH yCBOWJI pa3audHble KOMMEHTAapuM K YueHut boaxucarrs. Bo Bpems cBoero



npeObiBaHus B Marajaxe oH cpasuiica B AucnyTte ¢ nanauToil ParnaBamxpoil (Ratnavajra / RIN-CHEN
RDO-RJE) u nobenun ero. “Tenepb MO YUYEHHKH MEpPECTaHYT MHE BEPUTh, — 3asABWJI NaHAuTa. — bbIIO
Obl nydiie, eciid Obl Tl mepedpasics B aApyroe mecto”. CoMaHaTXa COIVIACHIICS M PEIIMI OTIPaBUThCA B THOET,
YTOOBI PaCIpPOCTPAHATH TaM yUEHHE.

Comanarxa, BeposTHO, ObLT IIepBbIM IporioBetHrKoM Karavakpsl B Tubete. CunMTaroT Takke, YTO OH BBEN B
obpamenne mectuaecatuaetanii muka B 1027 1.)°. C nomompio SHES-RABS GRAGS-PA, nssectHOro 6omnee
kak bpo-yorzaBa. ComaHaTxa nepeBen Ha THOETCKHI SI3bIK HECKOJIBKO BaKHBIX TPAKTATOB, M PA3JINUHbIE THOSTCKHE
aBTOPBI TOBOPSAT O €ro mpedbIBaHWU U JeATenbHocTH B “CTpane cHeroB”. Atuiia (Atica), ¢ KOTOpPbIM MOJIBa
00BIYHO CBsI3bIBAET TosiBIIeHMEe Kanauakpel B Tubere)”, npubbut Tyaa 15 rogamu nosxe (ok. 1042 r.; ymep
B SNYE-THANG B 1054 r.), a ero >XU3HEOTMCAHUS HE COJIEPKAT HUKAKUX CBEJCHUI O TPOIIOBEOBAHIH MM
noxrpunbl Kamauakpa.”™

3nak IBer Makpoxocm Mukpoxocm
HEeHTPAJbHbIA MUCTHYCCKHI
3enenblii miaHera Paxy cocyn (aBaaxyTu?)
CoutHnie JIEBbIi MUCTHYECKHI COCY/
o Beanlii (manana)
(cepeOpucCTHIil)
Jlyna NMPaBbIii MUCTHYECKUH COCYT
Kpacubrit (pacana)
0ec)opMeHHBbIIT MUP TeMs
T'ory0oit
% 3eseHbli oopmMuBIINIICH MU yepen (KamnaJja)
n MHorouseTHbIH ropa Mepy MO03BOHOYHUK
Kenrbrit 3emuist TaJausA
(30J10THCTBIIT)
l Beanrii Bona oenpa
‘ Kpacubiii Oronnb HUKPbI
a YepHplid Berep CTONbBI

" Uma Yangpanarxa (Candranatha), ymomunaemoe B ceoem nepesoge C. U. Jlacom (J.A.S.B. 1889, p. 40, npumeuanne),
cienyet ucnpasuTh Ha “Comanarxa” (ZLA-MGON). B cBoem “BBenenunn B tuberckyro rpammatuky” (p. XV) Jlac yrBepxaaer,
4TO “Havano MmepBOro nukia mpuxoxutcs Ha 1026 r. (uurait 1027 1.), korna ero nocrtaBud B Tuber nexmit Chilu Pandita”™.
Opnnako npu atoMm C. Y. Jlac He Ha3pIBaeT UCTOYHHUKA ITOW HHPOPMALIUY.

™ Cwm.: Griinwedel, Mythologie du Buddhisme, p. 60.

™ TopopAr, uto Atuiua B 1051 r. Hamucan Tpya 1o Oyaauiickoii xpononoruu (Cp.: Das, J.A.S.B., 1889, p. 41).
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Mounorpamma dopmyiel « HamuyBaHran»

MMAPAJIOKACHUIXHA

[TpencraBisiem nepeBoj ¢ TUOETCKOro HEOONBIIOTro TpakTaTa adapbu J[xapmorrapel (Dharmot-tara),
o3arnaBieHHsrii Paralokasiddhi ('JIG-RTEN PHA-ROL GRUB-PA). Om Bxomut B cocraB TaHmxypa,
uzgannoro B Jopra (tom ZHE, na. 246°- 249°). B xaranore, BemymenaoM B 1934 r. Tohoku Imperial
University (Sendai), TpaktaTt 3apeructpupoBad moga Ne 4251. B 3Toii paboTe aBTOp MBITaeTCS JOKa3aTh
HENPEphIBHOCTh TOTOKA CO3HAHUS UM TMOJONUTHM TakuM 0O0pa3oM K YTBEpXKICHUIO CYIIECTBOBAHUS
[loTycTopoHHero wmmpa, — 4Ype3BblYaHHO Ba)KHOM TpoOJieMe, BBI3BIBABIIEH Tropsdyue CHOPbl Cpeau
Oynnuiickux ¢uinocodpckux mxon. Canckpuros3bluHblii opurunan Paralokasiddhi Obin mepeBeneH Ha
THOCTCKUI S3BIK KAaIIMUPCKUM maHAuTOW bxaBespamkeit (Bhavyaraja) u u3BeCTHBIM THOETCKHM
nepeBoquukoM win non-3aBoit (LO-TSA-BA) PA-TSHAB NYI-MA GRAGS (poa. B 1055 r.).

XBana Marpwkyrxomakymape! (Manjughosakumara).'’

Koe-kTo0 cumnraer, uro ITorycroponnuit mup (paraloka/'JIG-RTEN PHA-ROL)'®, npenmectByromuii
POXICHUIO M CIEIYIOIIMM 33 CMEpPThIO, TPEICTABISIET CO0ON HEKOe COCTOSHHE, XapaKTephu3yemoe
npekpaiieHneM KoHTuHyyMma (santana/RGYUN)"  cosnanus (vijnana/RNAM-SHES).?* Ognako 510

7 310 BCTYIHTENBHOE MPHUBETCTBHE MOYHTaEMOMY JIXapMOTTapoil 00KecTBy MyZApPOCTH H JIOTHKH €CTh HU YTO MHOE, KaK
yCeueHHass MaHTraja-luIoKa, WIparollas HEeMaJOBKHYIO POJIb B MHChbMEHHOH Tpamuuuu Bocroka. “CoBeplieHue MaHTrajbl — HE
npoctoil GakT BBeJEHHUs B TEKCT HOPMYJIbI IPOCIABICHUS, 32 CIOBAMU MaHTajbl CTOUT MPAKTUYCCKUN CMBICI: NpeObIBaHUE B
COCTOSIHUH COCPENOTOUYeHMs... MaHrana Kak MpakTHKa MPU3BaHA ... CIIOCOOCTBOBATh 3aBEPIICHUIO 3aAyMaHHOTO COYMHEHUS,
T.e. TIPeObIBAaHNE B COCTOSHUM HOTMYECKOM MEIWTAlHMH, B COCTOSHHMM AXbSHBI €CTh YCJIOBHE MPEONOJCHHUS TPYIHOCTEH B
HalMCAHWU COYMHEHHUS, B CJIOBECHOM H3JIOKEHHUM MYJIPOCTH. OTO OOCTOSATENHCTBO BBICTYyNAeT XapaKTepHeimen
OTJIMYHUTENEHONW 9epTOi MHANICKON Kitaccuueckoi pumocoduu, camort unocodekoit pesrenpHocTH” (CM.: Ocmposckas E. 1.
Annambxarra. Tapka-canrpaxa. Tapka-gunuka. M., 1989. C. 33). B cBs3u ¢ TeM, 4TO MaHrajga-nnjioka Takxe Ipearaiach
YUTATEIIO, MT0-BUANMOMY, MOXHO IPEANOJIOKUTh U TaKylo ee (yHKIHIO, KaK OPHEHTUPOBAHHE CaMOTO YUTATENs B TOM HiIn
WHOM TEXHUKE MEAUTAIUU JUIsi MAKCUMaJIbHO a/IeKBATHOT'O MOHUMAaHHs TEKCTa.

18 . .
Paraloka (“loka” o3nauaer (heHOMEHaANBHBIA MuUp, cancapy) — nounarue “Ilorycroponnnit mup” (“World Beyond”) 3xecs
clelyeT NOHUMATh KaK ‘““KU3Hb 0 U MOcle HACTOosImeH Xu3Hu” (CM. IpuM. 7).

19 Santana (RGYUN) o3navaer, cieays OyIauiCKON TEPMUHOJIOTHH, TIOTOK WHAWBHIYaJIbHOU XU3HU. “Bynnu3Mm HuKorna He
OTpHUIAJT CYIIECTBOBAHUE JMYHOCTH HJIA IyIIH B IMIIMPUYCCKOM CMBICIE, OH JIUIIb CYUTAN, YTO 3TO HE OBLIO KOHEUYHOMH
peanbHocThi0 (He dharma). Byaauiickuii TepMHH JUIS UHIMBHAA, TEPMHUH, UMCIOIIUNA HAMEPECHHS BHYIIUTH Pa3inudue MEXIY
OyIIUICKUM B3TJISJIOM M APYTUMH TCOPUSIMH, OyAeT santana, T.e. “NOTOK’ B3aUMOCBSI3aHHBIX siBIICHHH. OH BKIIFOYaeT MCHTAIEHBIC
AJIEMEHTEHI, a TaKKe M (PU3MUYCCKIE JIIEMEHTHI COOCTBEHHOTO Teja, U BHEITHUE 00OBEKTHI, TOCKOIBKY OHH 00Pa3yIOT OMBIT JaHHOW
auaHocTu” (CM.: U]epbamckou @. H. N36p. Tpynsl o oyanusmy. C. 132).

» Vijhana (RNAM-SHES/RNAM-PAR SHES-PA) - pasniuuurenbHOE CO3HAHHWE; OMIMPHUYECKOE 3HaHuE (B
MPOTHUBOIIOIOKHOCTE aOCOTIOTHOMY 3HAHHIO)



yTBEpKJIeHHE C(POPMYIMPOBAHO HEBEPHO, IMOCKOJIBKY MPEAINOaraeTcsi, YT0 Mbl HE B COCTOSIHUU MPEJCTaBUTh
ceOe TakOW BHJI CO3HaHUS, KOTOPBIM OBl CYIIECTBEHHO OTJIHYAJICS OT OCHOBHBIX 3JEMEHTOB
(mahabhiita/BYONG-BA-CHEN-PO)*! ¢usuueckoro tena (kaya / LUS) u Mor Gbl HOCTUTATh IPHPOLY,
HUJICHTUYHOW UM, T. €. OCHOBHBIM JJIEMEHTaM, Oyy4u JulieH 3Toi npuponsl. Ecnou riteicns (BSAM-PA) He
OTIMYHAa OT (U3MYECKHX TeJd, KOTOPHIM SIBHO CBOWCTBEHHBI Hauyallo M KOHEll, KaK B TaKOM Ciydae
MBICIIUTEBHBI KOHTHHYYM, TIOCIEHUNA MHT KOTOPOTO HE TOAMAeTCs HAaONIONEHUI0, MOKET MMETh MPHPOIY
6ecripepsiBHOTO TeueHus? Jlaxke ecau Obl CO3HAHUE OTIMYAIOCH OT (PU3MUECKOTO Tesa, TO MOKHO OBLIO OBI
BO3pa3uTh, YTO, BO3HHMKHYB BHayajle OT YEThIPEX OCHOBHBIX 3JEMEHTOB ((PHU3WYECKOro Teia), CO3HAHUE
BIIOCJIEJICTBUM OOYCIIOBJICHO TMPEIIIECTBYIOIIMMH MOMEHTAaMH CBOEro KOHTHHYyMa M JJIUTCA TOJBKO
OTPaHUYEHHOE BPEMsI, PABHOE TPOJIOJKUTEIBHOCTH (PU3NIECKON KU3HU. MOKHO, KOHEYHO, BO3Pa3UTh, UYTO H
Havano (mukha/ SGO), oT KOTOpOTo MPOU30ILIET KOHTUHYYM CO3HAHUS, Bcerja Obuto co3HanueM. [10100HbIM
00pa3oM MOKHO YTBEPXKIaTh, YTO M CO3HAHHE peOCHKAa BO3HUKIIO OT CO3HAaHHS €ro MaTtepu. TeM He MeHee
BO BCEX ITHUX Cllydasx cyuiecTBoBanue [1oTycTOpoHHEro Mupa octaercsi HeJ0Ka3aHHbIM.

Ha Bce u31105k€HHOE BBIIIIE 5l OTBEUY CIICTYIOMIUM.

Wtak, mnepBoe yTBEpKJIEHHWE O TOM, YTO ‘“‘CO3HAHME HE OTIMYHO OT (UBNYECKOro Tea,
NPEICTABISIONEro co00i coueTaHue YETHIPEX OCHOBHBIX AJIEMEHTOB”, CHOPMYITHUPOBAHHOE BaMU C IIENBIO
OTpHIIaHus cyliecTBOBaHMA [lOTYyCTOpOHHEro Mupa, — HECOCTOSTENFHO, MOCKOJIbKY ISTh BUAOB OLIYIECHHM
(indriya-vijnana / DBANG-PO'l RNAM-SHES-PA)*, Hanuuue KOTOPBIX HE OTBEPTa€TCS BaMH, HE MOTYT
SIBUTHCS CJIEJICTBUEM TaKHX YYBCTB, Kak yaoBoiabcTBUE (sukha/BDE-BA) wnu crpananue (duhkha/BSDUG-

21 Mahabhiita ('BYUNG-PA CHEN-PO) — o6oOmaromee Ha3BaHHWE YETBIPEX OCHOBHBIX JJIEMEHTOB BEIIECTBA B

Oynnuiickoit (¢unocopur, COBMECTHOE YydacTHE KOTOpBIX obecrieunBaeT mnposBieHue ¢uzndeckux (“rpyObix”) 0OBEKTOB
(heHOMEHALHOTO acleKTa OBITHS (CaHcaphl), HameNsdss HX KadyeCTBaMHM, AAIOIIMMH UM BO3MOXKHOCTH OBITh MPEACTABICHHBIMU B
OIIYIICHHUSIX BOCIPUHUMAIOIIETO UX CyOBEKTa.

Kak ormewaer @. U. UlepbaTckoii, “... OHH MPOSABIAIOTCS B SBICHHUSAX TBEPAOCTH WU OTTAIKHBAHUA, CLHECIUICHUS
WM TIPUTSDKCHUS, TETUIOTHl M ABMKCHHS. Y CIIOBHO OHM Ha3bIBAIOTCS (3eMJIs, BOJIA, OTOHb M BO31yX). [Ipu 3TOM moguepkuBaeTcs,
YTO 3TO JINIIb YCIOBHBbIE O0OO3HAYEHHUS, U YTO B YETBEPTOM OCHOBHOM 3yeMeHTe (Irana) oba 3HAa4YeHHS, M CIIEIHAIbHOE U
00BIYHOE, COSIMHSIOTCS, TaK KaK CJIOBO Trana MMeeT 3HAYeHUE KaK JBWKCHHS, TaK U Bo3ayxa. TOT (akT, 4TO YeTBEPTHIH DIEMEHT
— JBW)KECHHUE, yKa3blBaeT OOIIYyI0 TEHAEHIMIO ITOTO JICJICHUS: TJIaBHbIE YYBCTBEHHBIE JJIEMEHTHI, ITOJOOHO BCeM OYyIIMHCKUM
3JEMEHTaM, CKOpee CHJBI, 4YeM CyOCTaHIIMM. OTH 4YeThIpe »>JIeMEHTa TMpPOSBIAIOTCS BCerJa BMECTe, BCerga B paBHOM
COOTHOLIEHHH. B SIpKOM IIIaMEHHU CTOJIBKO K€ AJIEMEHTA TeIlla, CKOJIbKO B JIepeBe WM BOJIE, H, HA00OPOT, pa3HHLA JIMLIb B UX
WHTEHCHBHOCTH... [lo-BUANMOMY, UMEETCS pa3andue MEXAY JIEMEHTAMH KaK TaKOBBIMH M MX IPOSIBICHUAMH, KOO YETHIpE
(akTOopa — CONPOTHBIEHHE, MPUTSKEHHE, TEIIO W IBIDKCHHE — SCHO HasbBaloTcs mpossieHusMu (lokjana) simemeHTOB
(dharma), KOTOpbIE COOTBETCTBEHHO JIOJDKHBI ~ OBITh ~ HECKOJBKO OTJIMYHBIMH, HECKOJIBKO  HENOCTIKUMBIMH,  WIIH
TpaHcueHAeHTanbHEIMU  (Illepbamckoti @. H. W30p. tpynsl mo Oymamsmy. C. 122-123). KomMeHTHpysS 3TO MecTO Yy
Hlep6arckoro, B. H. TomopoB mumet: “CymiecTBeHHass 0COOCHHOCTh BKJaja OyIau3Ma B TEOPHIO JJIEMEHTOB COCTOHMT B
“sHeprernyeckom’”’ nmoHuMaHuu 3eMenToB” (Tam xe. C. 376).

[Mon “sHepreTmdyeckMM” B 3TOM KOHTEKCTE IIOJCKa3bIBaeTCs, IO-HAIIEMy MHEHHIO, NPEJOCTEpeKCHHE HEe IyTaTh C
MaTePUATUCTUYCCKU-IHEPTCTUYCCKUM (SHEPrus MPEACTABIIACTCS KaTeropuedl marepuajibHOW). B Oymauiickoi ke KOHI[CHIUH
OBITHA TPOCTO HET MecTa I “MaTepun’ (Kak cyOcTaHIIMOHAIBHOTO 3neMeHTa). Bee smementsl (dharmah), B Tom umcie n
mahabhuta, B cBoeil cymHOCTH HeCyOCTaHIHMOHAJIbHBI. DTO W HE IO3BOJAET HAM OTHECTH Oynaum3M (HeCMOTps Ha
MOCTYJINPYEMYIO UM 3JIEMEHTapHOCTh B OCHOBE OBITHS) K MaTEPHATMCTHUECKN OPUECHTHPOBAHHBIM MHPOBO33PEHUECKUM CUCTEMAaM.

2 Indriya-vijnana(DBANG-PO'l RNAM-PAR SHES-PA) — snemeHT “co3HaHus”, BOSHUKAIOLIWNA MIPU COOTHOCHUTEIb-
HOCTH TI03HABATENbHBIX (YYBCTBUTEIBHBIX) CIIOCOOHOCTEH WM OpraHoB 4yyBCTB (indriya) M COOTBETCTBYIOIIMX MM OOBEKTOB
(visaya). HacuuThiBaeTcs IIeCTh Pa3HOBHAHOCTEH vijnana (cM. TaOJNHIly OJHOW W3 KiaccuDUKanuil gxapm, pasaensiomeil ux
Ha 18 dhatu wn xateropwuii anemenToB). Ilog “naTeio Bumamu omymenus” y Ixapmorrapsl umeroTcs B Buny dhatu 13-17:

Hxaty 1-5 u 7-11 conepykat mo omHOMY 3MeMeHTy (axapma). [IxaTty 12 Bxirodaer 64 snemMeHTa HEUYBCTBEHHBIX OOBEKTOB.
Jxaty 6 u 13-18 mpencraBistoT coboi “BBIpaKEHHUs™ OIHOTO JIEMEHTa — CO3HaHWA. PeansHOCTH (DOPMBI CTaBHIIACH ITOJ COMHEHHE
HEKOTOPBIMH (priocopcknmu mkonamu Oymamsma. CayTpaHTHKH, HaIpUMep, paccMaTpuBaid (OPMBI B KadeCTBE YMCTBEHHBIX
HOCTPOEHUI.

“Cosnanne, — mucan @. U. Illepbarckoii, — Kak YCTaHOBIICHO, HUKOTIAa HE BO3HUKACT ONHO, MO0 OHO SBIISCTCS YHCTBIM
cyniecTBoBaHueM 0e3 coxaepkanusi. OHO Bcerjga MOJJAEPKUBACTCS WM “‘BBOAUTCA~ JABYMS OJJIEMEHTAMH: I103HABATEIHLHOM
CIOCOOHOCTBIO M COOTBETCTBYIOIIUM O0BEKTUBHBIM dieMeHTOM” (Ll]epbamcxkou @. U. V130p. Tpyas! mo Oyaausmy. C. 118):

A e e . («KOODJIHHal.lPI H»




BSNYAL)®, u oHu He CrOCOOHBI BOCIPUHUMATHL pasinubblie BHemHue 00bekThl (bahya/PHYI-ROL), ux
bopmy (ripa/GZUGS) u 1. A. kKak mpusTHble win HenpusTtHbie. [louemy? Iloromy uTo cama mpupoaa
neprentuBHoro cyxkaeHus (adhyavasaya/ZHEN-PA), nexamas B ocHoBe (RTEN) Bcskoro ombita
(NYAMS-SU MYONG-BA) u ocmbiciastomas BHEIIHUE OOBEKThI, MOXKET OBITh YCTAaHOBJIEHA C MOMOIIBIO
namsaTH. Mcxons u3 atoro, MoxkHo yctaHOBUTH (NGES-PA), uTo omymieHus y1oBOJIbCTBHS U HENPUSI3HM,
BBI3BaHHBIC NP BOCHPUSATHH MAaTePHAIBHBIX (JOPM H T. /., OT HUX OTIHYAIOTCS. Bemb (OpMbI, KOTOpBIE MBI
NPOYYBCTBOBAJIM KaK NPUATHBIE WM HENPUSATHBIE, HE SBIAIOTCA TAaKOBBIMU. TakuM oOpa3oM, YyBCTBO
YAOBOJIbCTBUSL U OTIMYHOE OT BOCIHPHUHUMAEMBIX OOBEKTOB, MOXKET OBITh ONMpPEAEICHO Kak CyObeKTUBHBII
9nemenm, BbI3BaHHBIA mamsaTeio (SHES-PA), Heorhemiiemo mpecneaytomuii Ham onbIT. ClenoBaTenbHO,
OTBIT HEMPEMEHHO JOJKEH ObITh CyObeKTUBHBIM. [loaTOMYy, MOJOOHO TOMY Kak CO3HAaHHE OTIUYAETCS
OT TOr0, YTO €My MpeJCTaBisieTcs [ABIseTcs — appears], Hamp., ¢opmMa U T. M., — OTIUYHO TaKXKE U
cyOBeKTUBHOE OlIyIlleHHe OT (u3nyeckoro tena. To xe camoe mpoucxoauT u ¢ omyueHussMu(SHES-PA),

indriya l visaya [ vijiidna
I 1 uyBcTBM-  3peHus 7 uper 13 co- BuaumMoro
I1 2 renpHas  ciayxa (dopma) 14 3Ha- CABILIUMOrO
111 3 cioco6-  obousHua 8 3Byk 15 uue obGoHsemoro
IV 4 nocts BKyca 9 3anax 16 BKYyLIaemMoro
V 5 (opran) ocaszanus 10 Bkyc 17 ocA3aemMoro

V1 6 no3naeaTenbHan cno- 11 ocasaemoe 18 HeuyBcTBEHHOrO
cobHocTh HMHTE/neKTa 12 HeuyBCT-
BeHHbIe

ofbeKThl

ITo Oymnuiickoil TeopuM NO3HAHUS MEXAY co3HaHUEM (A) M OOBEKTUBHBIM 3neMeHTOM (B) cymectByer Heuro Bpone
“xoopauHAIMK’, O0CCICUMBAIOIICH IMO3HAHME HE BocmpuHUMamme crnocooHoct (C), a camMoro oOBEKTa, T.C. HAJMIIO
WLTIOCTpAIMsl MUTa CO3HATEJIbHOW Xn3HH. CMeHa MUTOB M CO3JlaeT santana — IMOTOK MHAMBHIYAJILHOTO CO3HAHUS, KOHTUHYYM,
O00BEKTUBUPYIOMNH M TTO3HAIOMUNA OKPYXKAIOUUNA MUP, KU3HB.

“Xusup He umeer Havana, — ormevyan O. O. Po3enbepr. — To, 4yTo MbI Ha3bIBaeM “TesioM” — JIMIIb COYETAHUE HEKOTOPBIX
YyacTeil KaKoro-To MoTOKa, TaKOe K€ COYETaHHE M TO, IYTO MBI Ha3bIBAEM CBOHMM ““”°, M TO, YTO MBI Ha3bIBAEM CBOMM MHPOM, CBOUMHU
pPOIOHBIMH, CBOMMH BEIIAMH,— BCE BMECTE 3TO TOIBKO OJHA CIOXHAs (Urypa, COCTaBJIEHHAs M3 TEX JJIEMEHTOB, KOTOpHIE
MPOTEKAIOT 0€30CTAHOBOYHO, KOTOPHIE MBI IPOCTO HE MOXKEM YCTaHOBHTH... M1 MBI He UMeeM npaBa 000COOIATH YaCTH 00IIEeTOo
y30pa U rOBOPUTH: BOT “coiHIe”, BOT “s”. Her conmHua, HET “ s, B CMBICJIE YEr0-TO CAMOCTOSITENIbHO CyllecTByowero. EcTs nuiib
CJIOKHBIM yTOp: “JMUYHOCTB, BUASIIAS COJHIIE”, ONHA HepasaenbHas kaptuHa” (Pozenbepe O. O. O mupocosepuaHuu

coBpeMeHHBIX OymauctoB Ha JlansHeMm Bocrtoke. IIr., 1919. C. 20-21).

23 . »
... MAKUX Yy8cme, Kax y00goibcmaue... uiu cmpaoanue”.— B 3Tom koHTekcTe cinoBa sukha u duhkha cooTBeTcTBYIOT STHM

yyBcTBaM. Clenyer Wb OTMETHTh, YTO, OyIydW BO3BEJACHHBIMH B paHT ¢uiaoco@ckux kateropuil Oyanuisma (u He
TOJBKO), MX OyKBaJbHBIM IEPEeBOJ MOXET BBECTH B 3a0myxzaeHue. OCOOEHHO 3TO BaXKHO ISl YSCHEHMs cMbIcia YeTeIpex
[6maropomabix UMctur (Cp.: “HUrtak, B OynmuiickoM ydeHHH OO0XECTBOM NOUCTHHE sBisieTcss Cyrara, OMHCABIIAN YeETHIPE
OyaropofHbIe UCTHHEI O cTpagaHuu u T. A.” Xapuoxanpa. lllax-napmana-camyquas, 4. // AHTONOTUS MUPOBOU puiocopuu.
M., 1969. T. 1. C. 139).

Bor uro nmo sromy nooay rosopur B. H. TomopoB B cBonx kommMmeHTapusax k “bynamiickoit nmoruke” ®. U. llepbarckoro:
“...TpagunuonHelid mepeBoy duhkha kak “crpamanme” kpaiiHe HPUONM3HUTENCH M 3aBEIOMO MPHUMHUTUBEH... s omnpeseneHus
3Ha4YCHUsI 0c000 BaXKHBI TaKWe MPHUMEPHI CIOBOYIOTpeOaeHus, Kak oOpamenue bynnel (13 “Camblorra-Hukaun”): “O O6xukmry,
BCE CaHCKaphl HEITOCTOSHHHI (anitya), Bce canckapsl — duhkha u Bce nxapmser — anatma” u uHTeprnperanus Bacybannxy: “Beskoe
(heHOMEHANBHOE CYIIECTBOBaHUE, corjacHo ero (T. e. Byanapl) mHenuto, sBisercs duhkha, Tak kak B HeM Bceria
MPHUCYTCTBYET 3JIEMEHT BOJHEHHUS U HEYCIIOKOEHHOCTH: YCIIOKOEHHNE TOIbKO B HupBane” ([fepbamckou @. M. V36p. Tpyas! 1o
oynmuzmy. C. 300):

CnenoarensHo, VcTMHBI 3T 0Ojee OHTOJIOTMYECKOTO, 4eM ATHYeckoro nopsnka. Mcruna o duhkha — wumcruna o
0e3HayaIbHOM €KEMTHOBEHHOM BO3HMKHOBEHHMHM M MCUE3HOBEHHH AXapM, T'Ie HE TOJIBKO XHU3Hb, HO U cMepTh — duhkha,
TaK Kak OHa HE BJleYeT 3a COOOH yCHOKOEHHWs JXapM: CJIEAYIOIIMH MHUI — HOBas >XH3Hb, U BCE B OJHOM IIOTOKE
(MHIUBUAYaNBHOTO) co3HaHMs (santana) .. Samsara — duhkha, Nirvana — nirodha (monHOE ycmokoeHWe, MOUCTHHE ‘“‘MHp”,
HenposiineHne). NB — He 6maxxeHcTBo. HeT mposBIeHHBIX CBSI3€H AXapM, HET YyBCTB.

B kKOHEUHOM cueTe, YyBCTBA YJOBOJBLCTBHS M CTpaJaHUs HE “pealibHbl”’, TIOCKOJbKY OHHM HE JXapMbl. DTH YyBCTBa CIIPO-
BOLIMPOBAHbI aMATHIO (TAaKXKE HE 3JIEMEHTAPHOI), 00yCIOBIEHHON B CBOIO OYEpeNb K IIPOSBICHUIO CEPUAMH MPEXKHUX COCTOSTHUN
CO3HAHUS.

Takum o00pa3oM, H3J0KEHHOE BBIIIE JaeT HaM BO3MOXXHOCTH ompeneneHus Paraloka nme xak “World Beyond”
(IOTyCTOPOHHUN MHUp, “TOT CBET’ B aHTOHHNMHUH K 3TOH BOJHYIOIIEH HAC XXHU3HU TIe-TO 3a €¢ CIUHOMN), a KaK HHOW KU3HU
JI0 ¥ 10 IpeKpalleHuio 3Tod. JIxapMoTrapa He 3amaercs 3[ech LEeNbI0 JOKa3blBaTh HEM30EKHOCTh NPOSBICHUS HOBOW KH3HH
(Benp Oynam3M mpecieqyeT Leiab u30exaTh MepepoKAeHuUs, BEIHTH U3 KPYroBOpOTa caHcapsl, 1ledb — HupBaHa). Ero 3ajgaua
JI0Ka3aTh CIIepBa HEMPEPHIBHOCTD santana.



MOCTYMAKIIUMU OT opraHoB 4yBcTB (indriya/  DBANG-PO). Tak, paccmatpuBas cooctBeHHbie najgonu (LAG-
MTHIL), yenoBek sicHO MpeCTaBiIsIeT cebe, YTO OHU HE BOCIIPUHUMAIOTCS KaK MPHUSITHBIE WM HENPUATHBIE OT
npupobl. JIagoHb ONIYIIAETCS YEM-TO OTJIMYHBIM OT 3TUX YyBCTB yJOBOJLCTBUS WM CTPAJAHUS .

Wrak, korja 4YenoBeK BHIUT CBOIO PYKYy, OH MOXET IO COOCTBEHHOMY OIIBITY YJIOCTOBEPHUTHCS B
TOM, YTO 3pUTEIBHOE OILIYIICHNE, KOTOPOE OIMPEEIHIO JAJOHb KaK MPUATHYIO WM HENPUATHYIO, OBUIO YeM-
TO WHBIM [0 OTHOLIEHHIO K paccMaTpUBaeMOMy OOBEKTy, T.e. K ero pyke. Takum oOpa3oMm, HeBepHOE
yTBepkaeHue, urto ¢puszudeckoe teno sapisercs pasymom (buddhi/BLO) unu uto co3nanme (SEMS-PA-
CAN) npexacrtaBiseT co00W HEKYH (YHKIIUIO YETHIPEX OCHOBHBIX JJIEMEHTOB, MOXKET OBITh OTBEPTHYTO C
IOMOIIIbIO TPSIMOTO YyBCTBeHHOro Bocmpuatus (pratyaksa/MNGON-SUM) kak u yTBEp)KJEHHE, UTO
pe3yJIbTaTOM OIbSHEHHS] MOCIY>KUJIO CBOMCTBO BHMHA. Koe-KTO roBOpUT O TOM, 4TO, KaKk U B clyyae ¢
JIBIMOM, MEpBOE MOSIBIIEHUE KOTOPOTO, JOJKHO ObITh, BO3HHUKJIO OT OTHS, a B MOCIEIYIOIIHNE MOMEHTHI
OH HUCXOAMI U3 ceds moao0HOoro (T. €. AbIMa) TakuM xe oO6pa3om u omymenue (SHES-PA) no nawany
IPOU30ILIO OT YEThIpeX OCHOBHBIX 3JIEMEHTOB, a B IOCJIEAYIOIIME MOMEHTHI (Cepuu [MpOSBICHUI])
NPOAO0JIKAJIO BOCIHPOU3BOAUTHCSA JIHIIb U3 cebe monoOHoro. Ho Takoe yTBepxJIeHHE TakKe HE MOXKET
OBITh MPUHATO OCHOBATEIBHBIM, IMIOCKOJBKY B JaHHOM Cllydae CIeJ0BaJio Obl MPHU3HATH CYIIECTBOBAHUE
nByx ponoB (RNAM-PA) cnencrBuii (phala//'BRAS-BU). CnenctBus nepBoro poja BO3HUKIH, JOJKHO
ObITh, CHayaja OT MEPBOINPHYMHBI, KOTOpas 0OycioBWia 3TOT KOHTHHYYM (santana-hetu/RGYUN-GYI-
RGYU - o3Hadaer 371ech Takylo NMPUUMHY, KOTOpas oOyCIOBUJIa KOHTHHYYM, T. €. TO, U3 YE€r0 BO3HUKAET
MOCJIEIOBATENBHOCTh cebernojo0Horo BocnpousBeneHus. [lepBoHavanbHas MpuYMHA KOHTHHYYyMa JIOJDKHA
NpUHAJJIeKATh KaKOW-TO MHOW MHpuUpoie, OTIMYHON OT TOH, KOTopas € oO0ycioBiieHAa. JDTO MECTO
MOXHO TI€PEBECTH elle U TakK: “HEeKOTOpbIe CIEACTBHUS IOHayalxy oOpenu CBOE CYyIIeCTBOBaHHE OT
OTJIMYHOTO OT HUX dJIeMeHTa”). B TeueHne HEKOTOPOTO BPEMEHH UX CYIIECTBOBAHHE MOXET 3aBHUCETHh
OT MOCJIEYIONUX MOMEHTOB B KOHTHHYYMe ce0enoqo0HoTo poja, Kak, Hapumep, AbIM H T. 1. [To psaay
NPUYUH CIEICTBUE AJIUTCS TOJBKO B TE€UEHHE KAKOTrO-TO MOMEHTa, a 3aTeéM OHO caMO O0YyCJIOBJIHBAET
HOCJEYyIOIe MOMEHTHI 3TOI cepun. Takum oOpa3oM, OTAENBHO 634mas NPUUYUHA MOXKET MPOU3BECTH
OIpeJIeJICHHOE CIIeICTBHE, KOTOPOE JJIMUTCS JIUIIb KPaTKOE BpEMsI U KOTOPOMY HE MPEALIeCTBYET Taxe
KpaT4aluii MHUT MoJo0HOro emy mnposiBaeHus. CleACTBUS BTOPOTO poJa MPOU3BOIATCS B KaKJbIH
[mocneaytomuii] MOMEHT, 3aBHCUMBIM 0T coBokynHoctu (samagri/TSHOGS) npenmecTByrommx
00yCJIOBIMBAIOIIMX MOMEHTOB Toro e poja. Hampumep, ropsmas namna CGROG-ME 'BAR-BA),
3pUTEIbHbIE OLIYUIEHUSI U T. . B 3TOM ciiydyae mepBbli MOMEHT (TOpAIIEH JaMmIbl) 3aBUCUT OT OTHS U
dbuTuns, a 3pUTeNbHOE ollylieHne — oT riasa, cBera (SNANG-NA) u ymcrBenHo#t nesrensHocTH (YID-LA
BYED-PA).

Tor ke mpoliecc UMeeT MECTO U B TEYEHHE MOCIeAYIOIUX MOMEHTOM UX mposiBieHus. Eciu Obl onHa
U3 OMmKalIMX NMPUYMH MOJBEPIiach U3MEHEHUIO0 WK Obula Obl JTMKBUIMPOBAHA, TO U3MEHHIUCH OBl MO0
JUKBUJIUPOBAIUCH U CIEACTBUSA 3TUX NpuuuH. CieaoBaTenbHO, jamma, 3pUTEIbHOE OLIYLIEHWE U T. X.,
BbI3BAHHBIE MPOJOKUTEIBHOCTHIO BO3JAEHCTBHS HEKOW COBOKYNHOCTH MPHUYMH, KaXKIbIM OTAENbHBIN
MOMEHT 3aBUCAT OT HAJIW4YMs, OTCYTCTBUS WM H3MEHEHUS HX [EePBOHAYAIBHBIX IPUYMH U HE
BOCIIPOM3BOJATCS OT MX COOCTBEHHOIO (IPEIUIECTBYIOIIET0) KOHTHHYyyMa. TakuMm oOpa3oM, CYIIHOCTh
CJEeACTBHUS, HAJEIEHHOTO MPOAODKUTEILHOCTIO, TOHAYaly Oblla BbI3BaHA KAKOW-TO APYToi CYHUIHOCTHIO, HO
B T€UEHHE MOCIEAYIOIINX MOMEHTOB (3TH CJIEJCTBUSA) IPOUCXOIAT OT 3JIEMEHTOB UX COOCTBEHHOTO poja, HO
OTIMYHBIX OT IEPBOHAYAIbHOM MNPUYMHBL. B cilydae MIHOBEHHOIO BO3HMKHOBEHHS CIIEJICTBUS IPUYMHA,
KoTOopasi o0OycioBWja NEpBbIH MOMEHT (CepUM MOMEHTOB WJIM KOHTHHYyyMa), MOpOXKJIaeT Takxke U
nocjuenyromue MoMeHThl. CienoBaTenbHO, eclii Obl CO3HaHME MOHAuYady BO3HMKIIO OT JPYroro 3jeMeHTa, a
3aTeM (T. €. B TOCJEAYIIINEe MOMEHTBI) OT €ro COOCTBEHHOTO KOHTHHYyMa, TOTJIa MOXXHO OBIIO ObI
IPEANOI0XKUTh, UTO TOHAYAy OHO IMPOU3O0ILIO OT YETHIPEX OCHOBHBIX AJIEMEHTOB (DU3UYECKOTO refa, a mocie
(1 mocneAyIoUIie MOMEHTHI KOHTHHYYMA) OT co3HaHMA. Kak B rakoM ciiyyae MO>KHO CUMTaTh, YTO 3TU CIIEICTBUS
(JTamra, 3pUTENBbHOE OUIYIIEHHE W T. J.) ABISIOTCA KpaTdaluMu MrHOBeHUSMH? [IOCKONBKY ISATH BUAOM
OLIYIIEHU! B Hadajieé BOBHUKIM OT COBOKYMHOCTH MPUYUH (Hampumep, ria3 u T. A.) u KoHTakT (NYE-BAR

" ABTOp NPUBOJIUT 3TOT OTPHIBOK, YTOOBI J0KA3aTh, 4TO CYOBEKTHBHOE M 0OBEKTHBHOE PasuuHbl. SICHO mpejcTaBiss cebe
TPYAHOCTH JIOKA3aTEIbCTBA OTICIBHON MPHUPOABI CyObeKTa U 00BEKTa, KOrjJa 00beKT MPUHAICKUAT APYTOMY MHAMBHUIY WIH
SBJISIETCS] KAKMM-JIH0O BHEITHMM OOBEKTOM, OH ITPUBOJUT NIPUMEDP UHAMBHUA, PACCMATPUBAIOLIETO COOCTBEHHYIO PYKY, TaK KaK B
9TOM Cllydae MHJIUBUI MOXET JIETKO NMOCTHYb MX OTJCNIbHYIO NPHPOJY, TOTOMY YTO B HEM NPEACTaBICH U CyOBEKT, U OOBEKT.
IToaTomy TO k€ camoe, YTO BO3MOKHO, IIPEJICTABISUIOCH €r0 I1a3aM Kak MPUATHOE, MOTJIO B IEHCTBUTEIBHOCTU IPUUHHATH OOIIb.



REG-RA) ¢ coBokymHOCTSIMU, 00YCIIOBUBIIMMHE KaXIbIii MOMEHT CO3HAHUS, “AIUTCS JIUIIb OJJHO MTHOBEHHE, —
ISTh BUJIOB OLIYIIEHUH HE CIIOCOOHBI MPEeIONpeesITh CBOM KOHTUHYYM. bosee Toro, Mbl MOXKeM yTBEpKIaTh,
9T0 U KOHCTpykTHBHas MbIchb (vikalpa/RNAM-PAR RTOG-PA) Ttakke He MMeeT NTUTEIHHOCTH, HO
Bo3HUKaeT Ha MrHoBeHue. [Touemy? Ilomo6HO TOMy, Kak cems (vija/SA-BON), poctok (ankusa/MYU-GU) u
IJI0[1, PUHAJUJIEKAIME OJHOMY KOHTHHYYMY, 3aBUCSAT OT CBOETO KOHTHHYyMa, HECMOTPS Ha pa3Inuue MEXIy
HUMH, — TOYHO TaK K€ M KOHCTPYKTHBHAas MbICIb, npenanonaratomias romyooe natHo (SNGON-PO SNANG-
PA), Oyayun 3aBucumoii ot moHsTHs ronyooro, ciaakoro (MNGAR-BA), dopmer (rupa/GZUGS) u T. 1.,
3aBHCUT OT CBOEM COOCTBEHHOW MNPUYHMHBI, MMOTOMY 4YTO OHa O0JaJlaeT KaKUM-TO OTJIUYHBIM OT JPYyTHX
KOHTUHYYMOM. PaccmaTpuBasi NpU4YMHY MOSIBICHUS KOHCTPYKTUBHOM MBICIM, HaM HE yJaeTcs OOHApYKUTh
Jaxke Majeimel NpuYuHbl KOHCTPYKTUBHOM MBICIIH, KOTOpasi cje/oBaja 3a BOCIPUATHEM rojay0oro msTHa,
KaK Mbl HaxOJWJIH €€ B cllyyae C JAbIMOM, KOHTHHYYM KOTOpOTo Obll 0OycioBjeH orHeM. Pasnuuenue
MPUPOJIbI CIEACTBUM YacTO 3aBUCHUT OT NMEPBOHAYAIBHBIX NMPUYMH KOHTUHYYMOB, KaK HalpuUMep, B clydae C
[rmuHsHbIM]| KyBIIMHOM (BUM-PA), MaTtepuan KOTOpOro npoucTeKkaeT oT IIuHbI, opMa — OT TOHYApa, a ero
Ipyrue KayecTBa — OT HHBIX 3JIEMEHTOB. OTOMY MNpUMEpy Mojao0eH U ciaydal ¢ KOHTHHYYMOM
KOHCTPYKTUBHOM MBICIIH, OCOOEHHOCTH KOTOPOT0" 3aBUCAT OT pa3IMYHON MPUPO/IbI TEPBOHAYATIBHBIX IPUYHNH,
00yCJIOBUBIIIUX 3TOT KOHTUHYYM. MBI HE MOKE€M yTBEPXKAaTh, YTO KOHCTPYKTHUBHAS MbICIIb, CIeAYIOIIas 3a
BOCIIPUSATHEM TO1y0O0ro msTHA, MPOU3OMIIA TOJIBKO OT CO3HAHUS, TaK KaKk B IPOTUBHOM Clly4ae Mbl ObUIH
OBl BBIHYXK/IEHBI 3aKJIIOYUTh, YTO BCE COCTABISIONIME CO3HAHUS BO3HUKAIOT OJHOBPEMEHHO, MOTOMY
KakK, Oynyuu oOyCIOBIEHHBIMHU JHUIIb CO3HAHHEM, OHM HE OTJIMYAJIUCHh OBl ApYyr oT apyra. Eciu Obl
KTO-TO 3asBUJ, YTO MOCJEAYyIOlee BOCHPHUSATHE TroyOOoro MmsTHAa MPOU3OLIIO OT MPEIIIeCTBYIOLIEro
MOMEHTA BOCHPHUATHS T0JyOOT0 MATHA, TO B TAKOM CJly4yae Helb3s ObUIo OBl CUMTATh, YTO CO3HAHME,
KOTOpPOE XapaKTepH30BaJIOCh 3THUM BOCHPHUSATHEM Trojy0boro msTHa U T. A., 0Ka3aJoCh MaTepUAIbHOU
npuunHoit (RGYU DNGOS-PO) nocneanyroimero MOMeHTa BOCHPUATUA Tojyboro nsatHa. [IpuHsB xe
€ro 3a MaTepuajJbHyI0 NPUYUHY MOCIEAYIOEro MOMEHTa BOCIIPUATHS TOIyOOro MsATHA, Mbl OBl TOABEPTIN
COMHEHHIO CYIIECTBOBAHHE CBS3M MEXAY BOCHPUATHEM TONyOOTro MATHA U IMOCIEAYIOIIMMU MOMEHTaMHU
Bocnpustus. Hampumep, cocTtosiHue yma, KOTOpOE€ XapaKTepH30BaloCh BOCHpUSTHEM roiyboro [uBera] u
KOTOPOE TMPOU3OIJIO OT OIPEASIIEHHOIO BOCHPUATHS (Hampumep, roiay0oro msTHa), B JPYyroM ciydae
YCMaTpHUBaJIOCh MOJYYHBIIMM CBO€ MPOUCXOXKJIEHHE OT CO3HAHUS, CBSI3aHHOTO C JPYTMM MOMEHTOM
BocpususATHs. OJHAKO NPH PaCCMOTPEHUM NEPBOHAUYAJIBHBIX HMPUYMH KaKOTro-TMOO KOHTHHYYMa MbI HE
MOKEM YCOMHHTHCSI B CYIIECTBOBAHMM CBSI3U MEXKJy MNPUYMHOW U CIEACTBHEM, TaK Kak pa3HOro poja
CIIEJICTBUSA, OOYCIOBIICHHBIE PA3JUYHBIMU TNPUUYMHAMM, HAXOIATCSI B OCHOBE SMIIMPHUYECKOTO OIBITA
(vyavahara/THA-SNYAD). IloaTomy pa3HOro poja CJIEICTBHUS, KOTOPbIE OTJIMYAIOTCS, HECMOTPS Ha
OTCYTCTBUE OOYCIOBHUBIIUX MX Pa3HBIX MPUUYUH JHOO HEpasHSAIIKUECs, HECMOTPS Ha NMPUCYTCTBHE pa3HbIX
NpUYHUH, OKa)XyTCs BHE MPUUYMHHOMN cBsA3U. Te cieacTBUs, KOTOPbIE HE HaJENEHbl pPa3HON MPUPOIOH,
00yCJIOBJIEHHBIE OT/JEIbHBIMU OJHOPOJAHBIMU MPHUYMHAMHU, HE CBA3AHBI CO “CBOMMM’~ HpPHUYMHAMHU. TaKuM
00pa3zoM, MBI IPHUILIM K abCypIHOMY BBIBOAY, 4TO BHEe cedOst Bemu He umeroT npuuuH (RGYU-MED-PA-
CAN). Ecau 3T0 Tak, TO MBI BBIHYX/JI€HBI IPU3HATh, YTO BCE BEIM JHUOO MOCTOSHHO CYIIECTBYIOT, TUOO HE
cymectBytorT. Ho Kk TakoMy 3aKkilO4eHHIO YXKe TNPUXOIWIM Ojarojapss 4YyBCTBEHHBIM BOCIPUSATHUSIM
(pratyaksa/MNGON-SUM), a, ciegoBaTesbHO, U K TOMY, YTO OJHOPOJHOCTh M Pa3HOPOJHOCTH CIIEICTBUM
00yCIIOBIUBAJIUCH OJHOPOJHOCTBIO M PA3HOPOJHOCTHIO MPUYMH. Eciam 3TO Tak, TO OUIYLIEHHS pa3HbIX
BOCIPUATUM, TOJKHO OBITh, UMENIM pa3Hble MPUYMHBL, HO YCTaHOBIIEHHAs: TakuM oOpazom npuunHa (NGES-
PA'l RGYU) Bocnpusitus roayooro msiTHa He Oblla HaMu oTMeudeHa. CleqoBaTeNbHO, TPEIIIeCTBYIOIIHA
MOMEHT BOCHPHATHUS I0-IyOOro MATHA HE MOXKET CUMTATHCS MPUUMHON MOCIETYIOIUX MOMEHTOB BOCHPUSATHUS
rosy0boro nsTHa. Ecau 61 MBI pemimim, 4To CO3HAHUE MPOU3O0ILIO OT O(GOPMUBIIETOCS paHee BIEYATICHUS
(vasana/BAG-CHAGS), uToObl cTaTh BIOCIEACTBUM NPUUYMHON BOCHPHUATUS TOMyOOro msATHA, TO B 3TOM
cily4yae NMPUYMHA TAKOTO CJIEACTBUSA, JOJHKHO OBITh, OblIa Obl MTHOBEHHOM, MOTOMY YTO CYIIHOCTb TOM CHIIBI,
KOTOpasi MMelach B TO BpeMs (IOKa CJIEACTBUE e€IIe He MpOsSBMUIIOCH), MpEACTaBIseT coOoi paHee
odopmuBiIeecs BreyarieHre. OTHOCUTEIBHO 3TOW CHIIBI Mbl YCTAHOBWIIM, YTO OHA SIBJIIETCSI HEMOCPECTBEHHON
NPUYMHOM, PEIIIECTBYIOIEH BOCIPUATHIO roiay6oro nsitHa B HadaidbHbI MoMeHT (MTSHUNGS-PA DE-
MA-THAG-PA'l RKYEN - co3HaHue, HENOCPEJACTBEHHO IMPEAIIECTBYIONIEE MOCIEAYIOMEMY MOMEHTY
CO3HAHMUA), U MBI, TAKUM 00Pa30M, CMOXKEM MOHATh, YTO MPEANIECTBYIOIINE MOMEHTHI BOCIPHUATHS TOIyO0T0
NSTHA SBJSIOTCS NMPUUYUHOM MOCIEAYIOUIMX MOMEHTOB KOHCTPYKTHBHOM MBICIH, KOTOpas Obljia CBSi3aHa C



BOCIIpUATHEM TonyOoro [uBera]. Hampumep, B HadaabHBIH MOMEHT BOCHPHUSTHE T0JlyOOr0 BO3HHKAaeT OT
IPOIUIOro BIievaTiaeHus (vasana), MpeAleCTBYIONIETO CIEICTBHIO, U MPHUPOJA KOTOPOrO MPEACTaBiIseT coOoit
CHITY, TIOPO’K/IEHHYIO OIIBITOM BOCIPUATHA rojrydoro [1BeTa)].

Tem xe cocoboM MocHeAyNe MOMEHTHI NMOTOKAa KOHCTPYKTUBHOIN MBICIIH, KOTOpPbIE MICHTHYHBI B
METOJI€ CBOEro BOCHPHUATHS [“cXBaTbIBaHUS — grasping] paccMaTpuBaeMoro OOBEKTa, MPOM3OLUIM OT
HEIMOCPEICTBEHHOr0 BIieyaTiieHus. ClenoBarenbHO, MOTOK KOHCTPYKTHMBHOW MBICIH, KOTOPBIA B KayKIbIH
MOMEHT OOYyCIIOBJIEH paHee O(QOPMMBIIMMCS BIIEYATICHHWEM, BO3HHKAET MIHOBEHHO U COXpaHsIET CBOE
TEUEHHUE MO MPUMEPY JaMIIbl, 3pUTEIbHOTO omylieHuss u T. 1. Hukomy He ynamoch Obl A0Ka3aTbh, 4TO
MBICTUTENIbHBIM TOTOK, OOYCIIOBJIEHHBIH CHIJION NpEXHEro OIMbITa, MOT Obl BO3HMKATh B IOCIEAYIOIINE
MOMEHTBI, HEe MpoOykJas HpH ATOM OBUIBIX BIEYaTIEHUN (vasdna) MPEXKHEro OIbITa; U YTO CO3HAHUE,
HOSBJICHHE KOTOPOTO OBLJIO BO3MOXKHO TOJBKO Oarojapst npoOy>KASHUIO CHIIbI IPEKHEro OIbITa, 00YCIOBHI
och 3toi cuioit (NUS-PA). CnenoBaTenbHO, MOXKHO CUMTATh, YTO KOHCTPYKTHUBHbBIE MBICIIH, 3aBUCSIIHNE OT
NPUYHH, TOPOXKIEHHBIX CUJIOHN, BBI3BAHHON MTHOBEHHBIM BOCHIPUATHEM, JUISTCS B TEUEHHE JIMIIb HECKOJIBKHX
MT'HOBEHMIA; a T€ [KOHCTPYKTUBHBIE MBICIH |, KOTOPbIE ObUIM HE3aBUCUMBI OT CBOETO KOHTHHYYMa, IPEJCTABISIOT
co0Oll MIHOBEHHBIE CIIEJICTBHS, Kak B ciaydae ¢ jgaMnoil. KOHCTPYKTHUBHBIE MBICIH TaKXe HE3aBHCHUMBI OT
CBOMX TepBOHaudalbHBIX Tpu4YuH (santana-hett/RGYUN-GYI RGYU). CnenctBus, BO3HHKIIHE OT
OTIpe/IeICHHBIX IPUYHH, HE MOTYT OBITh MOPOKAECHBI MHBIMH MPUYMHAMU, KpOMeE TeX ke caMbix. Hampumep,
poctok ca-iy (s'ala/SA-LU.Vatica robusta), mopoxJIeHHBIN CEMEHEM ca-Ty, He MOXXET ObITh TPOU3BEACH OT
npyroro Buga ceMmeHH. [lonoOHBIM 00pa3oM M co3HaHHe, OOYCIOBIEHHOE MPEIIIECTBYIOIIMMU MOMEHTAMHU
CO3HAHUS M XapakTepu3syromeecs 0ohopMICHHEM MPEKHUX BIEYATICHUH (vasana), HE MOXXET MIPOUCXOIUThH OT
JPYTHUX YeThIpeX OCHOBHBIX 3JIEMEHTOB. B 0o0IieM MOXXHO yTBEp)KJaThb, YTO CIEJCTBHS, BO3HUKIIHE OT
ONpeJIeJIEHHbIX TNPUYMH, ObUIM mojaBepxkeHbl 3akoHy npuunHHOCTH (RGYU-DANG LDAN-PA), a Te
[cnencTBusi], KoTOpble OBLIM OOYCIOBIEHBI APYIMMU NPUYMHAMM, OTIMYHBIMH OT PACCMOTPEHHBIX, HE
MOJIBEP>KEHbI 3aKOHY NMPUYUHHOCTH. MTak, HEe OyIyun NMpUYaCTHBIMU K JEHCTBUIO 3aKOHA TPUYMHHOCTH, OHU
HE MOTYT IPOMCXOJIWUTH OT ONpeAcNeHHbIX NpUuYuH. ClenoBaTeNbHO, TO 4YTO HE NPUCYTCTBOBAIO B
MPOTHUBOIIOJIOKHOM Cllydae, T0JKHO ObITh, 00pEeI0 MPUYUHY CBOErO MPUCYTCTBHUS.

Brilens3nokeHHoe  pacCy X AEHHE  pPAaBHO3HAYHO  JIONMYIIEHUIO HECOBMECTUMOIO  COITyTCTBUS.
YTBepkAeHHE TOro, 4To [OAHOMY| CO3HAHHMIO MpEeNIIeCTBYeT [MHOE] CO3HaHHME, KaK B ciydae C
“co3HaHMeM peOeHKa, BOZHUKIIMM OT CO3HAHMS Marepu”’, TakKe HE MMEET OCHOBAaHUH. DTO MPOUCXOIUT
notomy, utro mnposiBieHue wmynapoctu (SHES-RAB) oOycmoBmeno nubo Hamudwem, JHUOO OTCYTCTBHEM
NPEIIIEeCTBYIOMUX (MOMEHTOB) CO3HaHUs. TakuM o0pa3oM, Mbl HE MOXXEM YTBEpXkAaTh CYIIECTBOBAHUE
Kakou-1100 nHOM mpuuuHbl, KpoMe co3Hanus (SEMS-PA). Kak 31o HarsiHO BUIHO HA TpUMepe JBYX OpaTheB,
POXJIEHHBIX OJIHOH MaTepbl0 OJMHAKOBO 3J0POBBIMH, HO OJMH M3 HUX OBII yMmHee Jpyroro. B
NPOTUBHOM ciydae 00a OHM ObLIM OBl (B paBHOW CTENEHW) HAJAEICHBI YMCTBEHHBIMH CTOCOOHOCTSIMH
(abhyasa) coeii matepu. CreioBaTeNIbHO, CO3HAHUE MAaTEePU HE OBUIO MPUYMHOMN, C/IeNaBIIeld UX pa3HbIMU, U
MBI MO3TOMY MOXXEM YTBEpXKJaTh, YTO y ATHX JIBYX HHJIMBUIYYMOB HMMEIOTCS pa3Hble ypoBHHM (abhyasa)
CO3HAHUS, T. €. OparTbs ObUIM HaJENEHBI PA3HBIMH CIIOCOOHOCTSIMH JJIsl JalbHEHIIEro pa3BUTHUS CBOETO
UHTEIJIEKTa, a, CJIEJJOBATEIbHO, U MPUYMHBI UX MHTEIJIEKTYaJIbHOTO YPOBHS, JOKHO OBITh, ObUIM pa3HBIMHU.
YTBepKIE€HHE K€ TOTO, UTO OJHOMY CO3HAHHUIO MPEALIECTBYET HHOE CO3HAHUE, HE UMEET OCHOBAHUMN TaKXKe U
noToMy, 4To co3HaHue XuBbix cymectB (SROG-CHAGS), npunamimexamux K Kilaccy CYIIECTB,
UMEIOIMX CBOE MPOUCXOXKJEHHE OT BJard M TeIia, He OOyCJIOBJIEHO MATEPUHCKUM CO3HAHHUEM.
CrnenoBaTeabHO, OHU 00J1a1af0T CBOUM COOCTBEHHBIM KOHTUHYYMOM CO3HAHUSA.

Koneny “Ilapanmokacunaxu” ('JIG-RTEN PHA-ROL GRUB-PA), cocraBneHHoro avapbeit
Hxapmotrapoit (acarya Dharmottara) u mepeBeACHHOTO BEJIMKHUM KaIIMHUPCKUM MaHAUTON bxaBbspamkeit
(Bhavyaraja/SKAL-LDAN RGYAL-PO) u tuberckum nepeBoguunkom PA-TSHAB NYI-MA GRAGS B
Buxape (oOutenu) PartHapammu (Ratnarasmi) B Benmukom ropojae Anyname (Anupama/DPE-MED) B
npasiieHne kammupcekoro aps [lpu Xapmanesst (Sri Harsadeva, 1089 -1101 rr.).

INPUMEYAHUASA

[TepBoe cepbe3HOe 3HAKOMCTBO 3amaja ¢ JOTUKOW Oyaau3ma IMpOoW30IUI0 B Hayajie HBIHEITHETO BeKa
Onmaronmaps (yHIaMeHTaJbHBIM HCCIeIOBaHHAM U mepeBonam akagemuka @. W. llepbarckoro. Ero



TPYJABl TAaK)Ke MOKa3aJid, YTO HaJIM4Me OOIIMX 3aKOHOMEPHOCTEH pa3BUTHs MO3HAHUS Y HapoaoB BocToka u
3amajga coBCEM HE JOJKHO OOHaJIeXuBaTh 3amajJ B €ro aCCUMUJIMPYIOMIMX IOMBITKAX HWHTEpPIpEeTaluu
BOCTOYHBIX TEOpHUl B TEepMHHaxX 3amaJHOW Tpaguuuu. boiee ToOro, Takas €BPONOLEHTPUCTCKAS
OpPHEHTAalMs] MOKET JIMIIb MPEensiTCTBOBAaTh OOOTAIEHHWI0 COBPEMEHHON €BpOMEWCKONH METONOJIOTUH U3
apceHasa BOCTOUYHOM puiococKoit MbICIH.

MortiHoe pa3BUTHE JOTMKM B Oygau3Me (IepBOHAYAIBHO YYXKJIOM TEOPETU3UPOBAHUIO U BCSKUM
MeTahU3NYECKUM CIEKYJIAIHUsAM) IPOBOLMPOBAIOCH YIPO30HM JIOTHYECKOTO OPYXHS CO CTOPOHBI
IPOTHUBHUKOB OyJAM3Ma, B OCHOBHOM CTOPOHHUKOB OPTOJOKCAJbHBIX MPO-BEAUWCKUX IIKOJ — HasSUKOB,
BalIIIEIIMKOB MU MHUMaHCUKOB. HeoqHOponHOCTH caMoro Oyanum3ma co3jlaBaja JOTOJIHUTENbHBIE YCIIOBUS
NUTH(OBKH  JIOTUYECKHUX METOJAOB M TIPUEMOB B MEXIO0YCOOWIIE HECOTIACYIOMUXC OyIIuMCKUX
GunocoPpCKUx mKoI.

B mone mHrepeco u 3anay OyQAMICKON JIOTMKM NOMHMO TE€OPHUM CYXJIEHHUSI, BHIBOJA M CHUJUIOTH3MA
BKJIFOUEHBI TaKXe MPOOJIEeMbl 3MHCTEMOJIOTUH U MCKYCCTBa BeJeHus Quiocodckoro aucmyra. “Takum
oOpa3om, Oyaauiickas JOTMKa OXBAThIBAET BCIO c(hepy UeIOBEUYECKOIro MO3HAHMSI, HAYMHAS C JIEMEHTapHOTO
OILIYIIEHHUS] U KOHYasl CIOXKHBIM ammaparoMm myonuunoro aucnyra” (Ilepboamckou @. H. N36p. Tpynsl 1o
oynnusmy. M., 1988. C. 55).

Cama wuHaumiickas Tpaaulus BbyIeAseT B Oyaau3Me YeThlpe OCHOBHbBIE (HIOCO(PCKUE IIKOJBI.
OcHoBaTeNnbHBIM B HMX PA3IMYUAX OKA3aJOCh HMX OTHOIIEHHE K BOIPOCAM pPEATbHOCTH (IYyXOBHOTO U
HEJYXOBHOT'0) U ITO3HABAEMOCTH PEAIbHOCTU. JTH IIKOJIBI MOKHO MPEACTABUTH CIENYIOIMIUM 00pazoMm:

Jlyxoenoe u nedyxoHoe peanvHo cyujecmeyiom

CapBacTUBAJIMHBI:

I. Baiibxawuxu (nocnenoBatenu Bubxamsu, 0THOTO U3 KOMMEHTaTOpoB AOXuaxapmbl). BHenauii mup
BOCTIPUHMMAETCSI HEMTOCPEICTBEHHO, HHAYe OH HE MOKET OBITh MO3HAH KAKUM-JTNOO MHBIM ITyTEM.

I1. Caympaumuxu (ocHoBatenbp Kymapanabnxa). BHemHune o00BEKTBHI HEMOCPEACTBEHHO HE
BOCTIPUHUMAIOTCS, HO WX TIPEACTaBICHHS B COOCTBEHHOM CO3HaHUHM CyOBEKTa NPHBOASAT K
YMO3aKJIIOYEHHUIO O PealbHOCTH 00BEKTOB.

Hu oyxoenoe, Hu neoyxosnoe,

KaKuMu OHU HAM NpedCmasisiiomcs,

He COOm8emcmayom peaibHOCmu.

Ux peanvnocmsv nuwe “ycnoena’”,

“omHnocumenvHa”—m.e. Wy Hb 1.

HlyubsiBaguHbI:

I11. Maoxvamuxu (ocHoBaTens Harapmxkyxka).

Peanvuo nuws coznanue (Buoocnsana).

Bce gnewHue aenenus no omHouleHu

K cO3Hanuio— He Ooee yem

COCMOAHUSL CO3ZHAHUS

U He COOMBEemMCcmeyom peaibHOCHU.

BukHsaHABaIUHDI:

IV. Hozauapwl (ocHoBanu 6paths Acanra u BacyGanuaxy).

ko161 capBacTUBAIbI OTHOCATCA K OYyAM3MY XHHASHBI; IIYHbSBAIUHbI U BUKHIHABAIUHBI — K MaxasHe.

Uctopus Oyanusma B WHaum camumu OyaaucTaMu JIeIWTCST Ha TpU IEpHUOJA, Ha3bIBaeMble
“noBoporamu Koneca 3akona”. ®@. U. Illepbarckoii oTBOIUT Kaxkaomy mepuoay o 500 ner, Hauunas ¢ 500
r. 10 H. 3. KyIbMUHAIIMOHHBIM B pa3 NMUTUU OyIIUICKON JIOTUKU SIBISIETCS TPETHUM, 3aBEpUIAIOIININ MEPUOT
Oynnumiickoil  ¢umocoduu, K KOTOpoMy mpuHamIexkuT u Jxapmorrapa (Dharmottara) — aBTOp
“Paralokasiddhi”.

Auapps  [/IxapmoTTapa 0ojee M3BECTEH CBOEH KOMMEHTAaTOpPCKOW JesTenbHOcThio. Illmpokoe
pacmpocTpaHeHHWE TOAYYWJIM €ro TOJKOBaHUs Ha couyuHeHus JIxapmakuptu “Nyayabindu” wu
“Pramanaviniscaya”. V3 opurnHalbHBIX COUMHEHHH J[XapMOTTapbl MOMUMO IPEIaraéMoro 3/1eCh YUTATEIIO



tpakrara “Paralokasiddhi” u3zBecTHsl Takue ero Tpynasl, Kak “Pramanapariksa” (00 MCTOYHMKAX MO3HAHMSA),
“Apohanamaprakarana” (006 oTHocuTenbHOM cMbIcae cioBa), “Ksanaphaiigasiddhi” (o pacunenenum
npenctaBieHnii Ha MoMmeHTH) (CMm. kommeHnTapuii B. H. Tonoposa k M30p. Tpynam mo Oymmusmy @. .
[llep6atckoro. C. 339).

CBenenus o xu3HM JIxapMmoTTapbl KpaliHe CKyJIHBI. M3BecTHO, YTO OH OBUI HENOCPEICTBEHHBIM
yueHukoM [leBeHapa-Oyanxu, mepefaBIIero €My 3HaHMs, MolxydeHHble oT camoro JIxapmakuptu. Ilo
npuriamenuto uaps [xasnuasr (Jayapida) JIxapmorrapa B Had. IX cT. mepeesxaer B Kammup u
OCHOBBIBAeT TaM (PUIOCOPCKYIO HIKOJY KOMMEHTATOPOB (M3BECTHYIO TaKXKe KakK ‘“‘KalIMUpcKas’ IIKOJIa),
[EeJbI0 KOTOpOH ObUIO packpbiTHEe (UIOCOPCKOro colepkaHus cucreMbl JlurHaru u J{xapMakupTH.
[IpumeuarenpHa yXke cama @apammapa Iepefadd JIOTHYECKMX 3HAaHUM, K KOTOPOW MPHUHAJJIEkKaJ
Hxapmotrtapa: Bacybannxy — [lurnara — MmBapacena — JIxapmakuptu — JleBenapadbynaxu — JIxapmorrapa. [1o
CBOMM B3rjsifaMm JlxapmoTTapa NpPUHAMICKHUT K (uiocodckoi mkosie cayTpaHTUKOB. OO 3TOM Takxke
HaIJIIHO CBUJETENBCTBYET U MPEIaraeéMblil TPAKTaT.

[Tpu xommMeHTHpoBaHuu niepeBoaa ‘‘Paralokasiddhi” Ha pycckuil s3bIK MBI CTapajuCh JaBaTh MOSICHEHUS
KaKk B 0OWeOyAIuiiCKOM MOHATHHHOM TIOJNe, TaK M B KIOYE 3HAUYCHUH aOXUAXapMbl CapBacTHBAIbI.
Heonennmeim mocobuem npu padote Haa anriauiickum TekctoMm FO. H. Pepuxa mis Hac mocayxull Tpya
npod. Poszenbepea O. O. “Ilpobnemsl Oynauiickoit dpumocodpun” (IIr., 1918) u, koneuno xe, “Tubercko-
PYCCKO-aHTJIMUCKHAN  CIOBAaph C CAHCKPUTCKMMHU TapaJUIeNsIMH°, COCTABJICHHBIM 110 MaTepualiam,
cobpanneim FO. H. Pepuxowm.

CIIUCOK MCHOJb30BAHHOW JIUTEPATYPHI

1.Angpocos B. II. OmpoBepkeHne uaen 0OTa-TBOpIA APEBHEOYyMIMHUCKMMHU MbicnuTensamu / Ilep. u3
“Abxunxapmakomu”’, “bomxuvapws-aBatapbl’, “TarrBacanrpaxu” // Pemurmm wmupa. Hcropus wu
coBpeMeHHOCTh: Exxerognuk (1985 r.). M.,1986.

2.Annam6xarra. Tapka-canrpaxa (Con ymospennii). Tapka-gunuka (Pa3bsicHeHHE K CBOAY YMO3DEHHM)
/Tlep. ¢ caHCKpHTa, BBEA., KOMMEHT. U UCT.-puioc. uccien. E. I1. OctpoBckoit. M., 1989.

3.Anronorus MupoBoii puinocopuu. B 41. T. 1. Y. 1, 2. M., 1969.

4. bynnmsm: Ucropust u xynerypa (CO6. crarei). M., 1989.

S5.Beenenue B nzyuenue Ianwxkypa u Januxypa: Ucropuko-6udauorpaduyeckuii ouepk. HoBocuOupcek,
1989.

6.Bonpocsl Mununasl (Mununganansxa) /Ilep. ¢ nanu, npeauci., uccien. u komMment. A. B. ITapuOka.
M., 19809.

7.Boctpukos A. . Tuberckas ucropudeckas jaureparypa. M.,1962.

8.T'epacumosa K. M. TpaguuuoHHble BEpOBaHHMsS THOETIEB B KyJIbTOBOM CHUCTEME JlaMau3Ma.
HoBocubupck, 1989.

9.1xammanana /Ilep. ¢ manu, BBen. u kommeHnT. B. H. Tonoposa. M., 1960.

10.Jp11pik0Ba B. C. Tuberckas nurepatypa. M., 1985.

11.KsuanoB E. U., Caunkuii JI. C. Jltoqu u 6oru Ctpansl cHeros. M., 1975.

12.Maxk-I'oBepH B. Ilepeonersim B JIxaccy: Cexkpernas skcnenunusd. M.; JI., 1929.

13.Metoponorudeckue mpoodiemMsl u3ydeHust uctopun punocoduu 3apybexxnoro Bocroka (C6. crareit). M.,
1987.

14.TTappuonoany K). M. Tuberckuii mucbMeHHbIH 361K, M., 1970.

15.ITy6aes P. E “Ilarcam-wkoHcan”— nmamMsaTHUK THOeTcKoi ucropuorpadpuu X VIIIT Bexa. HoBocuOupCK,
1981.

16.Pagxakpumnan C. Unmuiickas dunocopus. B 2 1. M.,1956-1957.
17.Pepux FO. N. U30paunsie Tpyasl. M., 1967.

18.Pepux FO. U. Tubercko-pycCKO-aHITIMICKMN CI0Baph € CAHCKPMTCKAMH MapauieisaMu. Bem. 1-10. M.,
1983-1987.

19.Posen6epr O. O. Bpenenue B usydeHue Oyqau3Ma MO SAIOHCKUM U KMTAWCKMM HMCTOYHHKAaM. YacThb



BTopas: [Ipobnemsr Oyaauiickoit punocoduu. Ilr., 1918.

20.Posendepr O. O. O Mupoco3epuaHuy COBPEMEHHBIX OyaaucToB Ha JlansHem Bocroke. IIr., 1919.
21.Cytpa o wmyapoctu wu rynoctn  ([3ammynmo) /Ilep. ¢ TuGer., BBeA. W KommeHnt. [O. M.
[Tapduonosuua. M., 1978.

22.Yonnmens A. JIxacca u es taiiusl. Cu6., 1906.

23.dunocodcekue Bonpockl oOynanu3ma (C6O. crareit). HoBocubupcek, 1984.

24.11pi6ukos I'. II. U30pannbie Tpyasl. B 2 1. HoBocubupck,1981.

25.Yarrepmxu C, [latra JIx. Benenue B unauiickyro pumocopuro. M., 1955.

26.Yarronanxwss 1. JKusoe u MepTBO€E B MHAMNCKON (unocoduu. M., 1981.

27.“Ukya-1mn”— naMsATHUK CpeHEBEKOBOM THOeTcKkol KyabTypbl. HoBocuOupck, 1989.
28.11lepbarckoii @. . W36panubie Tpyasl no 6yaausmy. M., 1988.

29.111ep6arckoit @. U. dunocodckoe yuenue Oyanusma. I1r.,1919.

30.Csoma de Kdros Alexander. A Grammar of the Tibetan Language. Budapest, 1984.

31.Encyclopaedia of Indian Culture (corp. by R. N. Saletore). Volumes I -V. Sterling Publishers (P)
LTD., New Delhi, 1989.

32.Tibet on the “Roof of the World”. China Esperanto Press,Beijing, 1987.
33.Der Weise und der Tor: Buddhistische Legenden. Leipzig und Weimar, 1978.

HPUJIOKEHHUE
STUDIES IN THE KALACAKRA

BY GEORGES DE ROERICH

The importance of the Kalacakra system in the religious life ot Tibet is apparent from the
voluminous character of the literature dedicated to the system, and the powerful influence exercised
by its teachings on the Buddhist world of Central Asia.

Most of the great monastic establishments of Tibet and Mongolia give instruction in this intricate
system of mysticism. Many of these monastic establishments maintain special faculties dedicated to the
study of the Kalacakra system / ex. the Kalacakra College or Diin-khor datshan (Dus-'khor-gyi grva-
tshan] of the Tashi-Thunpo Monastery at Shigatse, and the Diin-khor datshan, founded about 1825,
at the Kumbum Monastery (sKu-'bum byams-pa glin) in Kansu/. The prorgamme of these Kalacakra
Colleges is in general similar to that of the Tantric faculties or rGyud-kyi grvatshan, and consists of a 3-4
years' course, during which period the monk-student acquires a solid knowledge of the four principal
Tantric systems. In addition to the study of the different Tantric systems, the monk-students of a
Kalacakra College have to master all the intricacies of the Indian system of astronomy and astrology,
and acquire a substantial knowledge of Sanskrit / monks with a good knowledge of Sanskrit are only
rarely met with nowadays, but it would not be right to state that they have disappeared /. The Kalacakra
system belongs to the Anuttara-yoga tantra / Tibetan: rnal-'byor bla-med rgyud /, the highest of the four
Tantric systems. The other systems of the Anuttara tantra, each symbolized by the yi-dam or tutelary
deity worshipped in it are: gSan-'dus (Guhyasamaya); bDe-mchog / Samvara /: Phyag-rdor / Vajrapani/, and
'Jigs-byed/ Yamantaka /.

The monk-students of Tantric Colleges are distinguished by their ascetic life, and the severity of the
novitiate. Before being admitted into a Tantric College, the student has to spend several years in a
monastic establishment, often, in another college of the same monastery, and then has to be specially
recommended to the Superior of the Tantric College.

The extensive Kalacakra literature is written in a Tahtric style, and is full of special Tantric
terms, and allegorical expressions, the secret meaning of which is known only to adepts. The abstruse
character of the system, its deep symbolism, and the difficulty in obtaining Kalacakra texts and
commentaries on them, have so far prevented scholars from penetrating the tenets of the system. This vast



literature is of utmost importance for the study of Central Asian Buddhism, and Dr.
Berthold Laufer rightly says: 'Better progress in the study of Central Asia would have been made
in the suggestion made by me six years ago/Cf. T'oung Pao, 1907, p. 407 / had been carried out,
for that literature contains the key to the understanding of many problems which now confront
us in this new field' / Cf. Laufer, T'oung Pao, 1913, p. 590 /. For the proper understanding of this
highly technical literature a knowledge of Tantric terminology of the Indian system of astronomy and
astrology is essential. The whole question of the Kalacakra system is closely interwoven with the problem
of the Realm of Cambhala, a mystical region from where the Kalacakra system has been
brought to India in the second half of the X-th century A. D., and the problem of the origin of
the Tibetan Sexagenary Cycle.

Besides the several Kalacakra works included in the Kinjiir and Ténjiir, there is said to have
existed a number of commentaries and abbreviated versions of the Kalacakramilatantra attributed to
different Kings of Cambhala. These have been current in India in the first centuries of the spread of the
doctrine in Central India and Tibet, and the later commentators on the Kalacakramiulatantra base their
works on those commentaries, said to have originated in Cambhala. (There exists at least one text
in the Kéanjiir said to have been translated into Tibetan from a manuscript from Cambhala. The text is
entitled Bhagavan-Vajrapaniguhyabhidecatantraraja, Cf. H. Beckh: Verzeichnis der Tibetischen
Handschriften, p. 88).

The object of the present 'Studies' is to translate certain Tibetan historical texts on the Kalacakra
doctrine and the Realm of Cambhala, and thus prepare the way for a translation and an exhaustive
commentary of the Kalacakramiilatantra, and the other texts included in the Kénjiir and Ténjiir.
Most of the Tibetan historical works of the chos-'byun type contain chapters on the Kalacakra
doctrine, giving a mass of information about its spread in India and Tibet. In (he past great
authorities in the Buddhist hierarchy of Tibet and Mongolia composed commentaries on the
Kalacakratantraraja, and these are of the utmost importance for the correct understanding of the
doctrine. Many of those mentioned in the 6hos-'byun or religious histories have no doubt disappeared, but a
good many are still extant in Tibet. None of them are translated, and a laborious task awaits the
scholar, who will venture to penetrate into this Sancta Sanctorum of Northern Buddhism.

The great Tibetan commentator and historian Bu-ston Rin-¢hen-grub (1290-1364, the author of the
well-known historical work the bDe-bar gcegs-pa'i bstan-pa'i gsal-byed chos-kyi 'byun-gnas gsun-rab
rinpo-che't mdzod, composed in 1322, ed. of Tashilhunpo), is well-known as the author of a
commentary on the Kalacakratantraraja, and as a brilliant preacher of the doctrine. At the beginning
of his activity as a writer, he followed in his numerous works the tradition of the Rvalotsaba /
pronounced Ra-lotsawa; XI-th century A. D./, but later accepted the tradition left behind by 'Bro-
lotsaba / XI-th century A. D./, a disciple and co-worker of Somanatha. A translation of the
History of Buddhism by Bu-ston has now been published by Dr. E. Obermiller / Part I, Heidelberg-
Leipzig, 1931/ .

The second great disciple of Tson-kha-pa /1357-1419/, mKhas-grub dGe-legs dpal-bzan /1385-
1438 / was a notable scholar and commentator of the Kalacakra doctrine, whose precepts he learned
from Tson-kha-pa himself. mKhas-grub is the author of a voluminous commentary on the Kalacakra or
'grel-Chen, composed in 1434 A.D., which occupies several volumes of his gSun-'bum or collection of
works / Lhasa edition/. Most of the later works on the Kalacakra doctrine are based on the 'grel-
¢hen of mKhas-grub-rje. In the present article we shall translate some extracts from the 'grel-chen

i
dealing with the spread of the doctrine in India, and its introduction into Tibet. / vol. [-U of
mKhas-grub-rje's gSun-'bum / .

. . . RAQRNEI
The next important source for the history of the Kalacakra doctrine, is the RQ S §5 ™, Deb-
ther snon-po or the 'Blue Annals', an historical work composed in 1478 A.D., by the 'Gos-lotsaba gSon-nu

'
dpal (1392-1481), contains a whole book (a. ") dedicated to the history of the spread of the
Kalacakra doctrine up to the XV-th century. (There exist three editions of this important work. The old
original edition was destroyed during the Nepal-Tibetan War of 1791; a second edition was issued at the



monastery of Kun-bde-glin in Lhasa; a third edition exists in Amdo at the Zorge-gompa near the great
monastic establishment of Labrang). We shall use in these 'Studies' the edition of the Kun-bde-glin

'
Monastery. A translation of the book a , tha, of the Deb-ther snon-po will be given in the next issue of
this Journal.
The SMATRAIRFATRE FNRADN IR
Chos-'byun bstan-pa'i padma rgyas-pa'i nin-byed, by 'Brug Padma-dkar-po, a well-known author
of the XV-th century, contains a chapter on the spread of the Kalacakra doctrine in the Realm
of Cambhala / ¢hos-'byun, ed. of Bhutan, pp. 64-70/ and another chapter on the spread of the
doctrine in Tibet / ibid. p. 126 v,-130 /.!

The great Tibetan scholar Taranatha / Kun-dga' snin-po; born in 1575 author of the well-
known History of Buddhism or rGya-gar ¢hos-'byun, composed in 1608 (translated by Schiefner, St.
Petersburg, 1869), is equally well-known as the author of several works and 'guide-books' / khrid-yig /
on the Kalacakra doctrine. We shall study his 'khrid-yig' in a future chapter of these 'Studies.'

An important source for the study of the Kalacakra, is the extensive commentary on the Kalacakra
composed by the Panchen bLo-bzan ¢hos-kyi rgyal-mtshan /1571-1663 /. This Tashi-lama was the author
of a gSun-'bum in four volumes, printed at Tashi-lhunpo.

Baidurya dkar-po or 'The White Vaidurya', composed in 1687 by the Tibetan Regent Saiis-rgyas
rgya-mtsho, a treatise on chronology and astronomy, contains a brief account of the Kalacakra and a
list of the Kings of (Cambhala / pp. 5-10 of the Lhasa edition / .

dPag-bsam Ijon-bzan / S. C. Das' edition, Calcutta, 1908 / composed by Sum-pa mkhan-po (born in
1704).

kLon-rdol bla-ma Nag-dban blo-bzan (born in 1719) gives a brief account of the Realm of
Cambhala and the spread of the Kalacakra doctrine in his gSun-'bum (there exists two editions of
his 'Collection of Works' in two volumes printed in Lhasa and Peking).

Besides the large number of works and commentaries on the Kalacakra, there exists a special class
of literature dedicated to the description of the road to the Realm of Cambhala. These treatises
are usually known under the name of lam-yig or 'road description'. One of such lam-yig or 'road-
description' is actually found in the Téanjiir and is entitled Kalapavatara / Tibetan: Ka-la-par 'Jug-
pa/. It is the work of a certain Amoghankuca / Tibetan: Don-yod 1¢ags-kyu, and is translated into
Tibetan from a manuscript of Nepal (Cf. P. Cordier, Catalogue du Fonds Tibetain, vol. Ill, p. 515/.

The best known description of the Realm or Cambhala is the Cambhala'i lam-yig, composed by
the third Pan-¢hen lama bLo-bzan dPal-ldan ye-9es (1740-1780). The late Professor Albert Griinwedel
has published a German translation of the text in the Abhandlungen der Kon. Bayeris-chen Akad. der
Wissenschaften, vol. 111, 3, Miinchen, 1915.

A Cambhala'i lam-yig is said to have been composed by the great Lama sTag-tshan ras-¢hen (XVII-
th century A.D.).

Dr. B. Laufer (T'oung Pao, 1907, p.404) gives a translation of a curious passage from a
Cambhala'i lam-yig, which he dates in the XIII-th century.?

A description of the Sphere of Cambhala (Cambhala'i sin-bkod-pa) is found in the Tibetan Collection of
the Library of the Himalayan Research Institute. It is an anonymous work, apparently composed
somewhere in Western Tibet, and based on the 'grel-Chen of mKhas-grub-rje and the Commentary of
the Pan-Chen bLama bLo-bzan ¢hos-kyi rgyal-mtshan. This text will be edited in the present 'Studies'.

The above list of works on the Realm of Cambhala does not pretend to enumerate all the existing
texts on the Realm of Cambhala. Several Byan Cambhala-i lam-yig are said to exist in Khams, but
they are extremely difficult to trace.

" Alexander Csoma de Koérés, J.A.S.B., vol. I, 1833, p. 57, translated a passage from the ¢hos-'byun of Padma-
dkar-po. Padma-dkar-po is the author of a voluminous gSun-'bum, printed in Bhutan. The printing blocks have been destroyed
by fire, and the edition is extremely rare.

2 Laufer, ibid., p. 406: the 'glos-slon mandala (?)" of the translation should be read blos-blans 'mind-created'. The expression is
found in the 'grel-Chen of mKhas-grub-rje, the Chos-'byun of Padma dkar-po, and the Cambhala'i Sin-bkod-pa.



The search for the road to the Realm of Cambhala, and the spiritual communion with the King of
Cambhala has always been a cherished subject among the ascetics and holy men of Tibet. For centuries
legends and a vast oral tradition have accumulated round the problem hiding its true aspects.

The first mention of the Realm of Cambhala by a Western author is, I believe, made by two
Jesuit fathers, Stephen Cacella and John Cabral, who during a visit to Bhutan with the purpose of
finding out the route to Cathay, learned of the existence of the Realm of Cambhala, somewhere
in the North, and in 1627 decided on a visit to Tibet with the object of finding out the road to
Cambhala. Unforunately their experiences are related only in two letters dated October 4th, 1627, and
June 17th, 1628, respectively; the last letter is by Father John Cabral who gives a brief account of
their experiences in Central Tibet.?

On arrival to Bhutan their inquiries about the route to Cathay had little success. 'But there does
exist a country', remarks Stephen Cacella, 'very famous here, which is called Xembala / Cambhala /
and which borders on another called Sopo / Sog-po /, but about its religion the king could give no
information. I think this may be Cathay, because it is very large and its border-country Sopo is a
Tartar kingdom, which answers the description of Cathay given in the maps. That the name of
Cathay in unknown proves nothing, for neither China, nor Tartary, nor Tibet go by names here,
China being called Guena / rGyanag /, Tartary Sopo / Sog-po / and Tibet Potente' / Wessels, ibid.,
p. 144 /.

Cacella decided to penetrate into Cambhala and took leave from the Dharma-raja of Bhutan.
He was able to travel only as far as the town of Gigaci /Shigatse/ /, and Father Cabral rejoined him
there only in January of the next year. The two fathers must have noticed that Cambhala and Cathay
were two different countries, for Cabral in his brief account of the kingdom of Ucangue / U-tsang /
remarks: Xembala in is my opinion not Cathay but what in our maps is called Great Tartarea' (Wessels,
ibid., p. 155).

Since then Georgi in his Alphabetum Tibetanum (1762) reproduced some very inaccurate
information about Tibetan chronology. Pallas in his remarkable Sammlungen historischer Nachri-chten
iiber die mongolischen Volkerschaften, St. Pelersburgh, 1801, gives the first accurate information about
the Tibetan Sexagenary Cycle / pp. 218-227 /. The question of the Sexagenary Cycle and of the
Realm of Cambhala was again taken up by Alexander Csoma de Kords in his Grammar of the Tibetan
Language, Calcutta, 1834; by the Lazarist fathers Hue and Gabet in their Travels in Tartary, Tibet
and China / 1844-1846 /, Routledge, London, 1928, vol. II, p. 268 ff; and by E. Schlagintweit in his
Buddhism in Tibet, 1863. We shall deal with all the above mentioned and more recent works on the
subject in a future issue of the present 'Studies'.

The story of the first preaching of the Kalacakra doctrine by Cakyamuni, the Buddha, is well-known.
It has been reproduced by Csoma de Koros on p. 192 of his Tibetan Grammar, and need not to
be repeated here. The 'grel-chen of mKhas-grub-rje gives several versions of the first preaching of
the Kalacakra by the Buddha. No doubt these different versions represent different traditions current
in India and Tibet. All of these traditions agree in locating the scene of the first preaching of the
Kalacakra doctrine by the Buddha at the great stupa of Cri-Dhanya-kataka. The abridged
commentary composed by Acalagarbha / 'grel-Chen, fol. 17 / says that the doctrine originated from
Cambhala, and that king Sucandra heard it at Cri-Dhanyakataka. The commentary composed by
Ni-ma-dpal ye-ces states that the Buddha preached the doctrine to an assembly desirous to
receive instruction in the various Tantras / 'grel-chen, fol. 18/. According to the tradition
preserved in the writings of Rva-lotsaba and 'Bro-lotsaba, the Buddha preached the doctrine at
Cri-Dhanyakataka in the year of his Passing Away. mKhas-grub-rje however states that this is
incorrect and should not be retained. / 'grel-Chen, fol. 18 /. According to mKhas-grub-rje / 'grel-
c¢hen, fol. 19 / the correct tradition is that which says that the Buddha preached the doctrine of
the Wheel of Time at Cri-Dhanyakataka after His Supreme Enlightenment. Sucandra, the king of
Cambhala, miraculously arrived there from Cambhala accompanied by the kings of the ninety six
provinces of Cambhala and a multitude of bodhisattvas, devas and asuras. According to mKhas-grub-

> The two letters are reproduced in Appendix II and III in C. Wessels' Early Jesuit Travellers in Central Asia,
1603-1721, the Hague, Martinus Niihoff, 1924, pp. 314 ff.



rje, the author of the first Kalacakramulatantra was Sucandra / 'grel-¢hen, fol. 20 v / . He is said to
have composed an abridged version of the Miilatantra and a commentary of 60,000 clokas. At the time
of his death, Sucandra consecrated his son Lha'i dban-phyug as preacher of the doctrine, and since
that time the doctrine has been expounded by the successive kings of Cambhala. We shall have
occasion to return to the same subject while studying the different lists of kings of the Realm of
Cambhala.

Such is the legendary account of the first preaching of the Kalacakra doctrine. It is as yet difficult
to say whether the Kalacakra doctrine has any relation to the ancient Kalavada system and its Iranian
counterpart — the Zervanite system. The Kalavada was at an early date absorbed by astronomical schools, and
the allusions to the Kalavada in Buddhist literature are too scant to permit the assertion that the system was
wide spread in the time of Cakyamuni, the Buddha, or had any connection with primitive Buddhism, (the
Anguttaranikaya, ed. Morris, part II, 22, 2; 198, 8, mentions the Kalavada in a list of different
philosophical systems; the Buddhacarita, ed. Cowell, XVIII, 55, shows, the Buddha pronouncing himself
on the Kalavada). Both the Kalacakra and the Kalavada have an intimate connection with astrology and
astronomy.* Kala, the highest cosmic principle or the highest primordial being, and the system of time-
periods the Kalavada, remind one of the Kala-cakra doctrine with its Adi-Buddha, the highest
cosmic principle or primordial Buddha, and its system of time-periods. The whole question is
intimately related to the problem of possible Manichean and other Near Eastern influences on the
Kalacakra, many of whose adepts were natives of Kashmir, a region which always remained open
to outside influences.

We shall now give a translation of the 'grel-¢chen by mKhas-grub-rje dealing with the spread
of the Kalacakra doctrine in India and its introduction to Tibet. According to mKhas-grub-rje there
exist two main traditions: the tradition of Rva-lotsaba and that of 'Bro-lotsaba.

'grel-Chen, fol. 36-39 (Lhasa edition): —

'The appearance of the commentary on the Tantra in Aryadeca, according to the tradition of
Rva-lotsaba: —

The adepts of the Kalacakra doctrine, renowned in the science of bodhisattvas®, lived in
India, in the time of the three kings: if one considers Vajrasana to be the centre, then in the East
the king Ha-ba-la, Gajapati, the Protector of elephants; in the South King Dza'u-gan-ga-pa, Narapati,
the Protector of Men; in the West King Ka-na'u-d3a (Kanauj), Acvapati, the Protector of horses®. At that
time Tsilu pandita, the great teacher, possessing profound knowledge of all the pitakas, was born in Or-
bi-sa (Orissa), one of the five countries of Eastern India. He studied all the works incorporated in
the pitaks at the Ratnagiri-vihara, at Vikramacila, and Nalanda, but especially at the monastery of
Ratnagiri, which was not destroyed by the Turukas /Turks/. Those who desire to attain
buddhahood in one life should study the Mantrayana, and especially the science of bodhisattvas.
Tsilupa learned that this science was preserved in Cambhala, and following the instructions given to him
by his tutelary deity, he made friends with some merchants trading in precious stones obtained in the
Ocean. He agreed to meet these sea-going merchants after six month, in the meanwhile they
proceeded along different routes. Tsilu pandita, travelling slowly, ascended the summit of a
mountain, and there met with a stranger. The man asked him: "Where are you going?' Tsilupa
answered: 'To Cambhala in search of the knowledge of bodhisattvas', 'The road there is extremely
difficult', said the stranger, 'if you are eager to learn, you can acquire this knowledge even here'.
Tsilu pandita then recognized in the stranger an incarnation of Manjucri, and prostrating himself,
offered him a mandala. The stranger bestowed upon him all the secret precepts of the commentaries
of the Book of Power. After Tsilu had mastered them, the stranger placed a flower on the crown of
his head, and blessing him said: 'May all the knowledge of bodhisattvas enter into you!' And all the
knowledge of bodhisattvas having entered his mind, like water pouring from one vessel into another,

‘A very full account of the Kalavada is found in Prof. Stcherbatsky's La theorie de la Connaissance et la logique chez
les Bouddhistes tardifs. Paris, 1926, pp. 12 ff; Also Wesendonk, J.R.A.S., 1931, pp. 52 ff.

> The science of bodhisattvas stands here for Kalacakra.

® This is evidently an allusion to the well-known theory of four great kings of the World. Cf. Pelliot; T'oung Pao,
1923, pp. 97 ff, Ferrand: Les grands rois du monde in the Bull, of the School of Oriental Studies, vol. VI, 2, pp. 329 ff.



Tsilu pandita retraced his steps, and rejoined the merchants, and again proceeded towards Eastern
India.

According to another tradition, Tsilu pandita was the son of a yogin. Having been taken by
his father to Cambhala, he met with a monk of an extremely majestic appearance, an incarna-
tion of the bodhisattva Avalokitecvara. The bodhisattva having blessed him, Tsilupa was able to memorize a
thousand clokas daily. He mastered all the commentaries on the Tantra. On his return to India, he
obtained the religious name of Tsilupa. Later on he took up his residence in the country of the king
Kataka, and had three disciples. Having been requested by these to write down in book-form the
Commentary on the Tantra, he wrote it. One of his disciples was a man of average faculties. Another
called rGyal-ba'i 'byun-gnas sabs-pa obtained the siddhis. The third, born in Eastern Bengal, and
known by the name of Bito acarya’ or Panditacarya, became a learned man. He obtained a profound
knowledge of the science of bodhisattvas. At that time a foreign king carried war into Orissa, and all
books containing the commentaries on the Tantra were buried in a pit, and Tsilupa fled. The war
having passed, people searched for the books, and as they could not find the commentaries one the
Samvara and Hevajra systems, Tsilupa was requested to write them down. This he declined, saying: 'The
dakinis having buried them, I am unable to write them down again'. After this Tsilupa® proceeded to
Eastern India, and preached the Kalacakra doctrine to Pandita Acaryadeva, born in Ba-ren-ta’, the
great adept of Kalacakra /Dus-sabs-pa ¢hen-po/. Dus-sabs-pa ¢hen-po equalled his predecessors in learning,
and had fully disciplined his mind. Some say, he had visions of the Tara, and whatever he desired,
was granted to him. Instructed by the Tara, he proceeded to Cambhala. En route he was met by
the bodhisattva Avalokitecvara who guided him to the 'Mandala-house' / dkyil-'khor khan-pa / of the
Malaya grove, the 'cool grove'. Having consecrated him, the bodhisattva explained to him all the
commentaries on the Tantra, and after presenting him with all the books, he let him go. On his return
Dus-sabs-pa ¢hen-po took up his residence at Me-tog Khyem /Kusumagrha/ in Eastern India, and had
four excellent disciples. / This Me-tog khyem or Kusumagrha must be the Grori-khyer me-tog or
Kusumapuri /nagara/ , the capital of King Nanda and his son Mahapadma. Cf. Sum-pa mkhan-po, ed.
Das, p. 82/. 1 / Dus-sabs-pa c¢hun-ftu; 2 / 'Dul-ba 'byun-gnas blo-gros; 3 /Senge rgyal-mtshan/
Simhadvaja/, and 4/ mTha'-yas-rnam. Dus-sabs-pa ¢hun-ba was born in Eastern Manjuhadeca, and
was known by the name of Bodhipa. Some say his real name was Dharmakara, but this is incorrect. He
was a disciple of Sadhuputra, and with him begins the 'later period'.

Rva-lotsaba says, that Dus-sabs-pa ¢hun-ba preached the doctrine to Ratnakara, who spread the
doctrine in Nalanda. Former teachers have said: 'These two were friends. Dus-sabs-pa ¢hun-nu went
to Nalanda. He erected the temple of Kalacakra, and many panditas became his disciples. As this
agrees with the other accounts of the lineage of the Kalacakra teachers, there is no need to bring
in the name of Ratnakara'. Dus-sabs-pa c¢hen-po was of the opinion that if he could spread the
doctrine in Magadha, it would spread everywhere. King Cin-stan-san of Magadha was ruling at that time.
Dus-sabs-pa ¢hun-nu visited Nalanda during the abbotship of Sen-dha-ba'® at the temple of Otantapuri.
He wrote above the temple gates the rnam-bcu dban-ldan formula, and inscribed under it the following
words: 'He, that does not understand the primordial Buddha, knows not the true name of the deity.
Having abandoned the path of Vajradhara, one is subject to transmigration!""! Having written
this down, about five hundred discontented panditas challenged him. Because of the profound
character of the essence of the doctrine, he defeated most of them, and they became his disciples.
Especially Manjukirti, Abhiyukta, Pandita Ribe, Da bodhisattva, Abhaya, Punya chen-po /

7 The bKa'-babs bdun-ldan of Taranatha, ed A. Griinwedel, Bibl. Buddhica, XVIIL, p. 109, mentions a Pito acarya, who
broughtfrom Cambhala many texts on the Kalacakra.
¥ The bKa'-babs bdun-ldan of Taranatha mentions a Tsilupa, a disciple of Pracantamitra. Cf. ed. Griinwedel, Bibl. Buddh,
XVIIL, p. 103.
’ Probably Ba-ren-dra /Varenda/, name of the northern part of Bengal.
'» Sendhava.

' The ¢hos-'byun of Pad-ma dkar-po ascribes these words to Tsilu-pandita. Cf. ¢hos-'byun, fol. 68, of the Bhutanese
edition. The account of the Pad-ma dkar-po'i ¢hos-'byun was translated by Csoma de Kords in J.A.S.B., vol. II (1833), p.
57.



Mahapunya /, Gambhira the Kashmirian, Cantagupta, Gunaraksita, Somanatha and Tsami. All of them
became very learned.

The members of the Royal family, the nobility, and followers of Brahma, all paid homage to
him. He wrote books and many entered into religion. The doctrine spread far and wide. After this the
pandita Samantabhadra born in Ye-ran in Nepal, studied with five learned men, and especially
followed after Manjukirti.

According to the tradition of 'Bro-lotsaba: —

Dus-sabs-pa ¢he-ba is said to have appeared, some say in the time of the preaching of the
doctrine by Rigs-ldan dpal-skyon, others say in the time of Sen-ge; some say in the time of Ma
dagpa, again others say in the time of the preaching of the doctrine by Ni-ma. Again according to
others about the beginning of the 'added year' of the Byed-rtsis period of sixty years in the period
of Me-mkha rgya-mtsho. The years of succession in the different accounts of the lineage of
Kalacakra teachers seem to agree.

A son of a noble family, from the lineage of Yama, performed the 'rite of conception’, and a
son was born to him. When the boy grew up, he learned of the existence of the science of
bodhisattvas in the North, and he proceeded there in search of knowledge. Rigs-ldan / Kulika, the King
of the Realm of Cambhala / perceived by his magic power, the excellent thought of the boy, his
craving for the knowledge, the difficulty of the four months journey to Cambhala across a waterless
desert, and possible danger to his life, and appeared to him in his magic form and demanded: 'Where and
for what purpose you are going?' The boy explained the purpose of his journey. 'The road there is
extremely difficult', said Rigs-ldan 'if you are so eager to learn, could you not learn it here also'? The
boy recognized in the stranger an incarnation of Rigs-ldan and paid homage to him. On being
consecrated, he received for four months instructions in the whole of the pitaka of the Anuttara-tantra,
and especially in the three commentaries on the science of bodhisattvas. His mind became filled like a
vase full of water. He then returned to India and became known as an incarnation of Manjucri, and
received the title of Dus-'khor sabs-pa ¢hen-po.

About the same time there lived in India a monk with a fully disciplined mind. He was desirous
of increasing his knowledge, and prayed to the god of wishes. The god gave him advice in a
dream. He made out of coral an image of Kurukulla equal to a finger's breadth, and having placed
it on the mouth of a woman's corpse, he sat cross-legged behind it. He thus meditated for seven days.
Then the corpse raising its head, uttered: "What is your desire?' Instead of saying 'l desire to be able
to memorize whatever I have seen', the monk said: 'l desire to be able to memorize the written
characters only'. 'Be it so!', said the deity to his great satisfaction. After this exhibition of magic power,
he became known as pandita Nag-gi dban-phyug [Vagicvara]. Once, while in residence at the
Khasarpani temple, he asked the teacher Dus-'khor sabs-pa: 'What do you know in the Tantra?'
The teacher answered him: 'l know this and that'. It is said, that the pandita was unable to
remember even the name of the Tantra! Dus-sabs ¢hen-po had many disciples and most of them
became yogins. The follower of the doctrine, the Prince Nalendra became also known as
Dus-'khor Sabs, the 2nd, and was equal in learning to the Kalacakra adepts of the past.
According to some, Dus-Sabs, the 2nd, and Nalendra were father and son.

About this time, a boy of remarkable mental powers, named Somanatha was born to a Kashmiri
Brahmin. At the age of 12, he acquired from his father a knowledge of heretical doctrines. His
mother being buddhist, said to him: '"You should also learn my religion', and placed him with a

'
Kashmiri pandita called Sabs / the Deb-ther snon-po, book a , tha, fol. 3 verso, states that the name
of Somanatha's teacher was Sabs-bzan-po or Siaryaketu. Suryaketu had three disciples besides
Somanatha/. Somanatha was very pleasing in appearance, and the daughter of the pandita once
said to him: 'Let us study religion together!" Having agreed to this, they received many religious
instructions. A disciple of Dus-sabs-pa ¢hen-po, 'Dul-ba'i blo-gros / Vinaya-mati/, once brought to the
Brahmin Suryaketu the book called dBan-mdor bstan-pa / Cekoddeca; this treatise was translated
by Somanatha and Ces-rab grags-pa of 'Bro /'Bro-lotsaba/ into Tibetan and is included in the
Kéanjir. Cf. Beckh, ibid. p. 72/, and the commentary on the dBan-gi rab-byed / Cekaprakriya/
translated by Samantacri and the lotsaba Chos-rab. Cf. Beckh, ibid. p. 73 /.



Siryaketu showed them to Somanatha, and he having read them, rejoiced greatly. After this,
Somanatha journeyed to Magadha, and met with the two Dus-sabs-pas, from whom he learned the
various commentaries on the science of bodhi-sattvas. During his stay there, he had a debate with
the pandita Rin-Chen rdo-rje /Ratnavajra/, and defeated him. Ratnavajra said to Somanatha: 'My
disciples won't believe me now, you had better go to another place'. Somanatha agreed to this,
and decided to proceed to Tibet to spread the doctrine.

Somanatha seems to have been the first preacher of the Kalacakra doctrine in Tibet, and is said
to have been the introducer of the Sexagenary Cycle / 1027 A.D.,/'?. Assisted by Ces-rab grags-
pa, better known as 'Bro-lotsaba, he translated several important treatises into Tibetan, and the
different Tibetan authors give accounts of his stay and activity in the 'Land of Snows'. Atica,
who is usually credited with the introduction of the Kalacakra doctrine into Tibet,"? arrived there
some fifteen years later /about 1042 A.D., and died at sNe-than in 1054 A.D./, and his biographies
contain no information about his preaching of the Kalacakra doctrine.'*

PARALOKASIDDH1
BY G. N. ROERICH

The following pages contain a translation of the short treatise by the acarya Dharmottara,
entitled Paralokasiddhi ('Jig-rten pha-rol grub-pa), contained in volume Ze (foil. 246°-249°) of the
sDe-rge edition of the bsTan-'gyur (No. 4251 of the Catalogue published by the Tohoku Imperial
University, Sendai, 1934). In it the author attempts to prove the continuity of the consciousness and
thus establish the existence of the World Beyond, a crucial problem which provoked heated debates
between the Buddhist philosophic schools. The Sanskrit text of the original was translated into
Tibetan by the Kashmirian pandita Bhavyaraja and the well-known Tibetan lo-tsa-ba or translator
Pa-tshab Ni-ma grags (b. /1055 A.D.).

Salutation to Manjighosakumara!

'Some maintain that the World Beyond (paraloka, 'jig-rten pha-rol), which precedes birth and
follows death, is a (state) characterized by the cessation of the continuum (santana, rgyun) of
consciousness (vijnana, rnam-ses). This (statement) is not formulated properly, for they maintain that we
can never conceive such a kind of consciousness whish would be (materially) different from the gross
elements (mahabhuta, 'byuri-ba-chen-po) of the physical body (kaya, lus), and which would be
devoid of nature which, could be perceived as being identical with them (i.e. the gross elements).
If thought (bsam-pa) is not different from these (physical) bodies which are seen to possess a
beginning and an end, how can then a continuum (of thought), the last momentary flash of
which cannot be observed, have a lasting nature and flow without interruption? (Even) if
(consciousness) were different (from the physical body), it may be argued that consciousness,
having first originated from the four gross elements (of the physical body), is subsequently
conditioned by the preceding moments of its continuum and lasts for a short duration only (i.e.
during the span of physical life). (One may also argue) that the beginning (mukha, sgo), from which
(the continuum) of consciousness had originated, must have always been consciousness. Similarly,
(one may maintain) that the consciousness of a child had originated from that of the mother. (Thus) the
existence of the World Beyond remains unproved.

To the above I (shall) reply as follows:

Well, the first statement that "consciousness is not different from the physikal body which is a
complex of the four gross elements", formulated by you with the intention of rejecting (the

2 The Candranatha mentioned by S. C. Das in his translation of Sum-pa mkhan-po's Re'u-mig, J.A.S.B., 1889,
p.- 40, foot-note, should be corrected to Somanatha /Zlamgon /. In his Introduction to the Tibetan Grammar, p. XV,
Das states, that 'the beginning of the first cycle from the year 1026 A. D. /read 1027 A.D./ when it was introduced
in Tibet by one Chilu Pandita'. S. C. Das does not state the source of this information.

3 Griinwedel, Mythologie du Bouddhisme, p. 60.

' Atica is said to have written a work on Buddhist chronology in 1051 A.D. Cf./ Das, J.A.S.B., 1889, p. 41.



existence) of the World Beyond, is not valid, because (the five kinds of) sensations (indriya-vijnana,
dban-po'i rnam-par ses-pa), the existence of which is admitted by you, cannot have resulted from
different sensations, such as pleasure (sukha, bde-ba) or pain (duhkha, bsdug-bsnal), and because
they are unable to grasp the various external objects (bahya, phyi-rol), such as form (riipa, gzugs),
etc., as being of a pleasant or unpleasant nature. Why? Because the very nature of the perceptual
judgment (adhya-vasaya, zen-pa) which is at the base (rten) of (every) experience (nams-su myon-
ba), and which cognizes external objects, can be established with the help of the memory left behind
by past experiences. Hence we are able to establish (nes-pa) that pleasant and painful sensations,
produced (in us) while contemplating (material) forms, etc., are different from them. Because forms,
etc., which were felt (by us) as pleasant or painful, are not intrinsically pleasant or painful. Thus
the sensation of pleasure, etc., which is distinct from the object (contemplated), can be defined as
being a subjective element (produced) by memory (ses-pa) which follows on (past) experiences.
Therefore this experience must be subjective, and therefore, as consciousness differs from that which
appears to it, such as form, etc., so also the subjective (sensation) is different from the physical body. Thus
when sensations (ses-pa) originate from sense organs (ind-riya, dban-po), as for instance when looking
at (their own) palms (lag-mthil) people realize that they do not perceive (their own) hands as being
pleasant or unpleasant by nature. On the contrary (the palm is felt) to be (something) different from
these (sensations of pleasure or pain).'s Therefore, when an individual sees his hand, he can through
experience prove (to himself) that the visual sensation (of his eyes), which had definitely perceived
(his palm) as pleasant or unpleasant, was (something) different from the object contemplated (i.e. his
hand). Therefore the wrong statement that the physical body was (he mind . (buddhi, bio), or that
consciousness (sems-pa-Can) was a function of the (four gross) elements, can be rejected with the help
of direct (sense) perception (pratyaksa, mnon-sum), just as (the statement) that the intoxicating
effect was a property of the wine. Again, some say that the first moment of a rising smoke
must have originated from fire and that during subsequent moments it was produced from its own kind
(i.e. from smoke), and that in a similar manner a sensation (ses-pa) had first originated from the
four gross elements, and that in subsequent moments (of the series) it continued to be produced
from its own kind only. But this statement (also) cannot be accepted as valid, for (in that case) there
would exist two kinds (rnam-pa) of effects (phala, 'bras-bu). The effects of the first kind must have
first come into existence from the (primary) cause which had conditioned the continuum (santana-
hetu, rgyun-gyi rgyu, means here the cause which had conditioned the continuum, that is, the origin
from which begins a series of its own kind. The continuum's primary cause must be of a different
nature from that which is conditioned by it. The passage can also be translated: "some effects at
first obtained their existence from an element distinct from them"). For a short duration their
existence may depend on subsequent moments (in the continuum) of their own kind. For instance,
smoke, etc. In the case of some causes, the effects last only for a moment and then the (effect) itself
conditions the subsequent moments (of the series). Therefore, a particular cause can produce a
(certain) effect which lasts for a short duration only (and which is not preceded by a momentary
flash of its own kind). The second kind of effects are produced at every moment dependent on a
complex (samagri, tshogs) of their own kind. For instance, a lit lamp ('gron-me 'bar-ba), visual
sensations, etc. In their case, the first moment (of a lit lamp) depends on fire and wick.
(Visual sensation) depends on the eye, light (snan-na) and mental action (yid-la byed-pa).
The same (process) takes place during their subsequent moments. If any of the proximate
causes were destroyed or underwent a change, the effects (of these causes) would also be either
destroyed, or changed. Therefore, the lamp, visual sensation, etc., produced from a continuity of a
complex of causes, depend at every moment on the presence, absence or change (of their
primary causes), and are not produced from their own (preceding) continuum. Thus the substance of
the effect, endowed with continuity, was at first produced from a different (substance),

'S The author wrote this passage in order to prove that the subjective and objective were different. He being
aware of the difficulty of proving the distinct nature of the subject and object, when the object belongs to another
individual, or is an external object, quotes the example of an individual looking at his own hand, for in this case
the individual can easily perceive their distinct nature, as both subject and object are in him, and because the very
thing which might have been seen as pleasant to his eyes, might have in reality been painful.



but during their subsequent moments they originate from elements of their own kind (but different
from the primary cause). In the case of a momentary origination (of the effect), the cause which
had conditioned the first moment (of the series of moments or continuum) produces also the
subsequent moments. Therefore, if consciousness were at first produced from another (element), and later
(i.e. in subsequent moments) from its (own) continuum, then one could suppose that at first it had
been produced from the (four) gross elements (of the physical body), and later (i.e. in subsequent
moments of the continuum) from consciousness. Then, how can these effects (such as lamp, visual
sensation, etc.) be considered to be momentary flaches? As the five kinds of sensations were at
first produced in dependence on a complex of causes, such as eye, etc., and as the contact (ne-
bar reg-pa) with the complexes which had conditioned each moment of consciousness, lasts a single
moment only, the five kinds of sensations are unable to condition their continuum. (Not only that,
but) we are able to establish that constructive thought (vikalpa, rnam-par rtog-pa) alzo does not last,
but is produced momentarily. Why? In the same manner as a seed (vija, sa-bon), sprout (anku-sa,
myu-gu), and fruit, belonging to one continuum, depend on their continuum, notwithstanding the
difference (existing) between them, so also constructive thought conceiving a patch of blue (sfion-
po snan-ba), dependent on the conception of blue, sweet (mnar-ba), shape (ripa, gzugs), etc., depends on
its own cause, because it possesses a continuum different from others. When investigating the cause (of
constructive thougoht), we fail to discover even the smallest cause of that constructive thought which
followed on the perception of a patch of blue, as we had found in the case of smoke, the
continuum of which was conditioned by fire. The differentiation of the nature of the effects is
often due to the primary causes of the continuums, as for instance in the case of a jar (bum-pa),
the material of which comes from clay, its shape is due to the potter and its other characteristics
from other elements. Similar is the case of the continuum of constructive thought, the peculiarities of
which are due to the different nature of the (primary) causes which had conditioned this continuum.
We cannot say that constructive thought, which follows on the perception of a patch of blue, had
originated from consciousness only, for otherwise we would have to infer that all complexes of
conciousness arise simultaneously, because being conditioned by consciousness only, they would not
differ from each other. If one were to say that the subsequent perception of a patch of blue had
originated from (the preceding moment) of the perception of a patch of blue, then consciousness, which
was characterized by the (perception) of a patch of blue, etc., cannot be considered to have been the
material cause (rgyu dnos-po) of (a subsequent moment of the perception of a patch of blue).
Because when we took it to be the material cause (of the subsequent moments of the perception of
a patch of blue), we established the uncertainty (of the existence of a link between the perception of
a patch of blue and the subsequent moments of perception). For instance, the state of mind which was
characterized by a perception of blue and which had originated from a certain perception (ex. the
perception of a patch of blue), was seen on another occasion to have originated from
consciousness which was linked to another (moment) of perception. But in the case of primary causes of a
continuum, we shall not discover the uncertainty (of the existence of a link between cause and effect).
Because different kinds of effects, conditioned by various causes, are at the base of empirical
experience (vyava-hara, tha-snad). Therefore, the different kinds (of effects) which are
differentiated in spite of the absence of different causes, or which are undifferentiated in spite of the
presence of different causes, will be outside causation. Those (effects) which are not endowed with a
different nature, conditioned by homogeneous and distinct (causes), are not linked to (their) cau-
ses. We have thus reached the absurd conclusion that outside (things) are causeless (tgyu-med-pa-Can). If
so, we are compelled to accept that all things are either permanently existent, or non-existent. But
(such a conclusion) was arrived at through sense-perception (pratyaksa, miion-sum) and therefore the
homogeneity and diversity of effects were conditioned by the homogeneity and diversity of causes. If so,
sensations of different perceptions must have had different causes, but the established cause (nes-pa'i
rgyu) (of the perception of a patch of blue) was not observed (by us). Therefore (the preceding moment
of the perception of a patch of blue) cannot be considered to be the cause (of the subsequent moments of
the perception of a patch of blue). If we were to accept (the view) that consciousness had originated
from a matured former impression (vasana, bag-chags) to become the cause (of the perception of a



patch of blue), then in that case it must have been the momentary cause of the effect, because the
essence of the force, the existence of which was proved while the effect was still unman if ested, is a
matured former, impression. Regarding this force we had established it to be the immediate cause
preceding the perception of a patch of blue in the first moment (mtshuris-pa de-ma-thag-pa'i rkyen,
consciousness which immediately precedes a subsequent moment of consciousness), we shall thus be able to
understand the preceding moments of the perception of a patch of blue (to be the cause) of the
subsequent moments of constructive thought which was linked to the perception of blue. For
example, in the first moment the perception of (something) blue arises from a former impression
(vasana) which is of the nature of a force generated by the experience of blue and precedes the
effect. In the same manner, the subsequent moments (of the flow) of constructive thought, which
are identical in the manner of (their) grasping of the object (contemplated), had originated from a
proximate impression. Therefore (the flow) of constructive thought, which is conditioned at every
moment by a matured (former) impression, arises momentarily and preserves its continuity in the
manner of a lamp, visual sensation, efc. One could never prove that the mental (flow) which was
conditioned by the force of former experiences could arise in subsequent moments without awakening
(former) impressions (vasana) of (those former experiences) and that consciousness, the appearance of
which was only possible on the awakening of the force of former experiences, was conditioned by that
force (nus-pa). Therefore constructive thoughts, which depend on the causes which were produced by
the force generated by a momentary perception, can be stated to last for a few moments only, and
those which were independent of their continuum can be stated to represent momentary effects,
as in the case of a lamp. Constructive thoughts are also independent of their primary causes (gryun-gyi
rgyu, santana-hetu). Effects, which had originated from certain causes, cannot have been produced
from causes other than those (causes). For example, a sa-lu (sala, Vatica robust a) sprout
produced from a sa-lu seed cannot have been produced from another (kind of seed). In the
same manner, consciousness conditioned by (the preceding moments) of consciousness and
characterized by the maturing of former impressions (vasana) cannot be produced from another
(the four gross elements). In general, (it can be stated) that the effects which were produced
from certain causes were governed by the law of causation (rgyu-dari-ldan-pa), and those which were
conditioned by other causes, different from those observed, cannot be governed by the law of
causation. (Thus) not being subject to the law of causation, they cannot originate from certain
causes. Therefore the thing which was not present in the contrary case must have possessed a cause.
The above reasoning amounts to admitting an incompatible concomitance. The statement that
consciousness is preceded by consciousness, as in the case of the child's consciousness being produced
from the consciousness of the mother, is not valid. Because the manifestation of wisdom (ses-rab)
is conditioned by either the presence or the absence of preceding (moments) of consciousness. Thus
we cannot maintain the existence of any cause other than consciousness (sems-pa). As in the case
of two brothers born of one mother, both physically sound, but one more intelligent than the
other. (Otherwise) they should have been endowed with the mental faculties (abhya-sa) of their
mother (in an equal degree). Therefore, the mother's consciousness was not the cause which made
them different, and therefore we can prove that in these two individuals exist different degrees
(abhyasa) of consciousness which were endowed with the faculty of developing intelligence, and
therefore the causes (of their degree of intelligence) must have been different. Also because the
consciousness of living beings (srog-¢hags) belonging to the class of beings said to have been
born of moisture and heat, etc., is not conditioned by the consciousness of a mother. Therefore, they
possess their own continuum of consciousness.

The end of the Paralokasiddhi (Jig-rten pha-rol grub-pa) composed by the acarya Dharmot-
tara, and translated by the great Kashmirian pandita Bhavyaraja (sKal-ldan rgyal-po) and the
Tibetan translator Pa-tshab Ni-ma grags in the vihara of Ratnarasmi in the great city of Anupama
(dPe-med) in the reign of the Kashmirian king Sri Harsadeva (1089-1101 A.D.)



